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PREFACE 


This small volume by its very brevity pro- 
claims the fact that it is not intended to be 
exhaustive. Many volumes would be required 
to give all the phases of the complicated Jew- 
ish problem. It is a study to which a life-time 
could be well devoted. The demands upon a 
preacher and pastor in a modern city pastor- 
ate are such that to be able to devote himself 
even spasmodically to such a brief work as 
this requires jealous economy of time. 

The Jewish question during the Christian 
centuries has always been a puzzling one. But 
yet it is always an interesting one to those 
who have taken pains to think upon it. With 
the changes that are taking place in human 
thought in consequence of recent upheavals in 
the world’s history, it would be a curious 
phenomenon if no changes took place in the 
thought of the Jews. It is evident to any one 
who will study the question in current litera- 
ture, and at first hand, that Jewish prejudice, 
especially in America, is not of the violent 
sort it once was against Christianity. To read 
some of their literature of the past makes this 
seem clear. In spite of appearances on the 
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surface, it is true that the leaven of a better 
spirit is at work among the nations, and that 
the divisive un-Christian issues of the past 
between Jews and Christians, so-called, must 
give way to a better spirit of understanding. 
Christ, once bitterly hated by all Jews, and 
His name cursed by them, is at work molli- 
fying the bitterness of the Jews to such an 
extent that He is complimented now by many 
of them. What other changes will take place 
in their attitude toward Him, only the future 
will reveal. 

One incentive to the preparation of this lit- 
tle volume has been the fact that so few Gen- 
tiles know anything at all about the past his- 
tory of the Jews in their relation to Christi- 
anity. When the New Testament is closed, 
their knowledge of the Jews almost ceases. 
Their melancholy history since the days of 
the Apostles is enough to melt a heart of 
stone, and to make clear some of the major 
reasons for their bitter prejudice against 
Christianity. It also creates sympathy in the 
heart for the people of the wandering foot. 

Another incentive is that our evangelist, 
Rev. Jacob Gartenhaus, has enlisted the in- 
terest of the Baptist people of the Southern 
Baptist Convention in the Jews and their 
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evangelization to the extent that a work of 
this sort has been made necessary. Our peo- 
ple want to know more about the Jews, and 
to ground themselves in the Christian motives 
and appeals that will help them to do their 
duty under God to His people Israel. Hence 
the Home Mission Board of the Southern 
Baptist Convention requested the author to 
do this work. 

The author hopes that this book will stimu- 
late the interest of all who read it in giving 
the Gospel to Israel. The brevity of the work, 
it is hoped, will tempt the busy man or woman 
to take the time to read it. Facts that trem- 
ble with tragedy are in the story. Motives 
and hopes, taken from the Word of God and 
from consideration of the tragic facts, ought 
to be inspired in the hearts of all who have 
Paul’s prayer-passion, “Brethren, my heart’s 
desire and prayer to God for Israel is, that 
they might be saved.” 

If, like the coral polyp, that lives, does its 
work, dies, and leaves its deposit for others to 
build upon, the author may be able to contrib- 
ute only a little to the solution of the difficult 
Jewish problem, he will be happy. 

W. M.S. 

Atlanta, January, 1927, 
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Pehl erORMATION OF PEE CUE HT 
BETWEEN JEWS AND GENTILES 


“Since Terah’s son from Chaldea went, 
On Manfred’s plains to spread his tent, 
The Jewish race in every age 
Illumines the historic page.” 


RuFus C. HOPKINS. 


From the beginning of their recorded his- 
tory Jews have looked upon mankind as fall- 
ing into two divisions, Gentiles and Jews. 
With them there has ever been a Gentile ques- 
tion. And the Jewish question has long con- 
fronted the Gentile world. Often in the proc- 
ess of the suns the Jewish question has as- 
sumed to the Gentile mind the proportions of 
a grave problem. 

To speak of a race as a problem is in reality 
to use a relative term. Any race is a problem 
to another race that envies or fears or hates 
it, and therefore seeks somehow to solve it. 
Such destructive emotions in the minds of one 
people against another have usually in human 
history suggested the solution of force or vio- 
lence. Hence, as Lord Cecil tells us, the his- 
tory of the world is the history of war, with 
interludes of peace, which in reality are but 
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breathing spaces of preparation for another 
conflict. That this is the wrong way to solve 
racial problems the world seems slow to learn. 
And no problem is solved until it is solved in 
harmony with the eternal principle of right. 

The relativity of the term “problem” ap- 
pears from the fact that from the standpoint 
of the white American the Negro is a prob- 
lem. But from the standpoint of the Negro 
in Africa the white man is the problem “‘par 
excellence.” To the white man there is the 
“Yellow Peril.”- To the dark races of the 
earth there is the “White Peril.” Not peril, 
but scourge, would represent the thought of 
the Red man of the two Americas concerning 
the dominant white race on the two conti- 
nents. 

Generally speaking, the race antipathies 
above touched upon have followed color lines. 
But how does it come to pass that one small 
group of the white race, the Jewish, has al- 
ways constituted more or less of a problem 
wherever that race in any way of its frag- 
ments has taken up its abode among the na- 
tions of the earth? There must be something 
unique in the make-up of this relatively small 
group of the white race, something strongly 
differentiating it from others, that there has 
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been formed in history a clearly marked cleft, 
in general between Jews on the one side and 
Gentiles on the other, and in particular be- 
tween Jews on the one hand and others of the 
white race on the other. That this cleft shall 
endure in its spiritual sense we do not for a 
moment believe. Otherwise the problem had 
best be ignored or accepted with resignation 
as insoluble. There is a solvent. 


Jewish Separateness 


Let us face the facts in the case. There is 
in the world to-day, and has been for centuries, 
a destructive movement called anti-Semitism. 
This repugnance toward the Jew has been 
shown by all the nations amongst whom the 
Jews have settled, nations far removed from 
each other, of diverse races, with different 
laws and customs and standards of judgment. 
Hence Bernard Lazare, a Jewish historian, 
concludes “that the general causes of anti- 
Semitism have always resided in Israel itself, 
and not in those who have antagonized it.” 
He asserts that while Jews have been often 
treated with injustice, they “themselves, in 
part at least, were the cause of their own ills.” 

This repugnance grew not out of the issue 
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of polytheism against monotheism, or the 
Trinity against Jehovah, but out of a reaction 
against the Jew himself. 

Then what was it in the Jew that made the 
nations dislike and more often hate him? 

1. The Jew was unsociable. He was un- 
sociable because he was both politically and 
religiously exclusive. This exclusiveness grew 
out of his conception of his law. Other con- 
quered nations sharply distinguished between 
religious teaching and civil law, and easily 
bowed to the civil laws of the conqueror. Not 
so with the Jews. His law embraced his whole 
life, religious and civil. To him it was author- 
itative, and he thought it sacrilege to change 
its regulations, or submit to its change by 
others. It was to him a perfect and divine 
law. He would not substitute for this divine 
law anything from a human source. Jews 
conceived their welfare as determined by the 
faithful application of their law to every de- 
tail of their life. Their law was to them the 
ancient covenant between themselves and Je- 
hovah, and perpetually binding. 

Wherever they settled among the nations 
they insisted upon permission to follow their 
religion, exemption from the customs of their 
hosts, and the privilege to govern themselves 
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by their own laws. This privilege was granted 
everywhere, and the privilege allowed of form- 
ing a State within the State. By virtue of this 
fact and their immunity from taxes they out- 
stripped the peoples among whom they settled 
in the race for trade and the accumulation of 
wealth. Burning looks of jealousy and hate, 
prophetic of the storms to come that from 
time to time would beat upon them like the 
sirocco of the desert, now began to be turned 
upon the devoted people. 

The Talmud, the body of Jewish civil and 
canonical law not comprised in the Penta- 
teuch, including the Mishna and the Gemara, 
deepened the cleft between Jew and Gentile 
begun by the Jew’s rigid adherence to the let- 
ter of his law. Its purpose, far from modify- 
ing the law, was to intensify it. Its authority 
came from revered doctors of the law who 
wrote it and taught the purported traditions 
of the fathers. Their aim was to make them 
more exclusive, and to separate them further 
from the nations. According to the doctors, 
man’s whole aim was to keep the law. Anda 
true Jew could not do it thoroughly without 
repudiating all other law. The authority and 
teachings of the doctors the Jews soon put on 
a parity with Mosaism. The effect of these 
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teachings was to make them “sullen beings, 
unsociable and haughty,” and to “isolate them- 
selves from all other nations,” says Spinoza, 
“even to the extent of drawing upon them- 
selves the hate of all mankind.” 

2. Fear of contamination further isolated 
the Jews from the nations. Their doctors 
went even beyond the Mosaic restrictions as 
to uncleanness. Contact with the Gentiles 
was contamination. The Pharisees and Rab- 
binites taught that all Pagan literature should 
be avoided. They prohibited the study of pro- 
fane sciences and foreign languages. Only 
the study of the law, worthy to be the study 
of a lifetime, became an Israelite. The Old 
Testament itself was subordinate to the Tal- 
mud, and less conducive to salvation than the 
study of the Mishna. “The law is water,” said 
the doctors, “the Mishna is wine.” 

It took centuries to do it, but the Rabbin- 
ites finally cut off Israel from the fellowship 
of the nations. Behold the work of their 
hands! A nation converted into “a sullen re- 
cluse, a rebel against all laws, foreign to all 
fraternity, closed to all beautiful, noble and 
generous ideas, . . . a small and miserable 
nation, soured by isolation, brutalized by a 


THe CLerr BETWEEN JEWS AND GENTILES 17 


narrow education, demoralized and corrupted 
by an unjustifiable pride.” 

3. The indomitable and burning patriotism 
of the Jews further set them apart. What- 
ever their lot among the nations, and it was 
often hard, every heart throb and every sweet 
memory held tryst with Jerusalem and the 
land of their fathers. No other place could 
ever be home. Wherever they were they sent 
the didrachm tax to Jerusalem for the main- 
tenance of the temple. All the Jews of the 
Dispersion sought to come once in their lives 
to the holy city. After their death their bodies 
were carried to Palestine for burial. Only 
from there could they be raised from the dead. 
When the father-land perished and the temple 
was destroyed they comforted themselves in 
the illusion that Jehovah would roll their 
bodies to Palestine through underground cav- 
erns. They rallied to the standard of every 
impostor who promised to lead them home 
and restore the lost glories of Israel. The 
price they always paid was massacre. 

The hope of a return, the imperative of 
maintaining their racial purity and the hege- 
mony of Israel as a nation, of developing Jew- 
ish originality and those characteristics that 
would make them great and able to defend 


18 A TaLeE or Two PEoPpLES—GENTILES AND JEWS 


their independence, were taught by the doc-. 
tors. Thus the peculiarities of this peculiar 
people were intensified. This solidarity into 
which they were thus welded has kept them 
a nation. But it has also made them the tar- 
get of the world’s hostility, and unfortunately, 
and too often unjustly, the victims of its per- 
secuting hate. 


Jewish Mal-adjustment to Paganism 


Anti-Semitism may be properly said to be- 
gin in the reign of Ahasuerus of Persia. The 
first historic flare of it as such was in the 
heart of Haman on account of Jewish disre- 
gard of the laws of the realm. Jewish writers 
usually think of the issue in Egypt as between 
a subject people and the dominant Egyptians, 
a mere incident in the genesis of Israel’s na- 
tional life. If the attitude of the Egyptians 
to the Hebrews could be called anti-Semitism, 
the Jewish question was speedily settled by 
Israel’s voluntary removal. It was a happy 
solution for Israel, and, no doubt, equally so 
to the plagued Egyptians, whatever we may 
think of their hard-hearted and stubborn ~ 
Pharaoh. 

During more than three hundred years be- 
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fore the birth of Jesus Jews were scattered 
all over the Roman Empire. They were hated 
everywhere. And for the reasons that they 
entered every city as a privileged class, in- 
sisted on remaining Jews, recognized Pales- 
tine only as their native land, formed a State 
within a State, separated themselves by rites 
and customs from all others, lived apart, and 
for fear of contamination entertained no 
strangers. Their clannishness excited aver- 
sion, their strange rites ridicule, their snob- 
bishness contempt. These things together 
with their wealth brought down persecution 
upon their heads. 

The Stoics hated them because they refused 
to worship the gods of the nations, be it said 
to the credit of Israel. The Sophists hated 
them because the Alexandrian Jews forged 
the texts of Pagan authors to the glory of the 
One God and the Sabbath, and appropriated 
to themselves the best in Greek literature and 
philosophy, claiming that Plato and Aristotle 
found their metaphysical and ethical ideas in 
a Greek translation from the Pentateuch. 
This is the explanation of the hatred of the 
Sophists from a Jewish view-point. The Pa- 
gans are said to have retorted that Moses was 
“nothing but a seducer and a wizard,” and his 
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laws contained “nothing but what was bad 
and dangerous.” And so the retorts fly back 
and forth between Jews and Gentiles, each 
adding fuel to the other’s flames. 

In Rome the excessive privileges of the 
Jews, and the great wealth of some of them, 
excited envy. The Jews were ever zealous to 
make proselytes, and made many. The morals 
of Judaism and the dogma of the divine unity 
were attractive to a sin-sick world disgusted 
with polytheism. Their superior privileges in 
the State drew many to them, especially 
among the poor. As their laws were essen- 
tially subversive to all other laws of the na- 
tions their proselytism alarmed the Romans. 
Official and popular anti-Semitism was the 
result. 


The Widening Rift Between Jews and 
Christians 


As Christianity began its spread over the 
world the rift between Jews and Gentiles grew 
apace. As both Jews and Gentiles were un- 
compromising in their attitude toward Pagan- 
ism, the Romans held both in the same con- | 
tempt. Neither Jews nor Christians would 
bow to the eagles or sacrifice to the gods or to 
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the Emperor. For a long time the Roman 
government took no cognizance of the differ- 
ence between Judaism and Christianity, and 
treated Christianity as a Jewish sect. It was 
only when Jewish proselytes became numer- 
ous, and Christians rapidly multiplied, that 
the Roman government began heavy repres- 
sive measures. On both Jews and Christians 
fell severe persecutions. Each was anxious 
not to be mistaken for the other. But Roman 
officialdom was impatient of the distinctions, 
and saw in both naught but pestilential sects, 
subversive of Roman law and order. 

The first preaching places of the Apostles 
were the synagogues. Jews became Chris- 
tians, and the first Christian churches were 
Jewish churches, certainly with Jews in the 
majority in their membership. Jews readily 
yielded to the gospel of Christ under the 
preaching of the apostles, especially Jewish 
proselytes, and Hellenistic Jews. But while 
some Jews turned to Christianity under the 
preaching of the Apostles, others of them re- 
acted violently against it, and the synagogues 
often became scenes of uproar and confusion. 
To see the Jewish proselytes from among the 
nations going over to Christianity, breaking 
with the narrow idea of nationality called 
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Jewish particularism, and embracing under 
the preaching of the Apostles, especially that 
of Paul, the Christian principle of catholicity, 
was too much for the dyed-in-the-wool Jew, 
and the cleft between ees and Christian- 
ity widened. 

The declaration of Jesus that He was the 
Son of God was rejected by the Jewish nation, 
in its national capacity, as blasphemy. The 
lowly origin of the Galilean fishermen, the dis- 
ciples of Jesus, some of whom belonged to the 
hated class of publicans, or tax-gatherers, ex- 
cited their scorn. The winning by the early 
preachers of the Gospel of Christ of Jewish 
converts to Christianity together with many 
of their proselytes, excited their alarm, and 
irritated them. The proclamation of Chris- 
tianity as a world-religion for Gentiles as well 
as Jews, as opposed to the Jewish principle 
of particularism, excited their disgust. 

Furthermore, the fact that Jewish Chris- 
tians refused to take part in the attempts of 
the Jewish nation to shake off the yoke of 
Rome under the Jewish leader John of Gis- 
chala and others, brought down upon them 
the hatred of their fellow-Jews. After the 
futile insurrection of Bar-Cochba, and since 
A. D. 182, the separation between Jews and 
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Christians became final. Bar-Cochba exe- 
cuted a great many Jewish Christians as a 
safeguard against treason. In consequence 
Jewish Christians became more embittered 
against their brethren in Israel than were the 
Gentiles. And Jews and Gentile Christians 
now fell apart into hostile camps. Christians 
gathered around the cross of Jesus as their 
standard; Israel looked to her doctors of the 
law for guidance. At Antioch where the en- 
mity between them was most bitter, the Jews 
recognized by Roman legislation and pos- 
sessed of vested rights, joined the Roman 
government in persecution of Christians, and 
are said to have fed the flames that burned 
the martyr, Polycarp, at the stake. 

Jews complain to-day that while the light of 
the Cross has shone through all the Christian 
centuries upon the Gentile world, on Isreal 
has fallen only its shadow. The blame for this 
condition of things is laid by them wholly at 
the door of the Christian world. But is that 
all there is to be said about it? The outline 
of that shadow to be later traced is dark and 
unlovely enough. And we are far from being 
its eulogist. But it is to be remembered that 
error lurks in wholesale indictments as well 
as in glittering generalities. He whom Jews 
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are now pleased to call their “most illustrious 
son,” and one of their prophets, has given an 
explanation that parallels their own in im- 
portance. Weeping over the doomed city of 
Jerusalem, Jesus, just prior to His death on 
Calvary, spoke in sobbing lamentation and 
prophesied thus concerning Israel: “If thou 
hadst known, even thou, at least in this thy 
day, the things which belong unto thy peace! 
but now they are hid from thine eyes. For 
the days shall come upon thee, that thine ene- 
mies shall cast a trench about thee, and com- 
pass thee round, and keep thee in on every 
side, and shall lay thee even with the ground, 
and thy children within thee; and they shall 
not leave in thee one stone upon another; be- 
cause thou knewest not the time of thy visi- 
tation.” 
OUTLINE FOR STUDY 


The Problem Pointed Out. 


Jewish Separateness. 
The Jew unsociable. 
The Jew feared contamination. 
The Jew intensely patriotic. 


Jewish Mal-adjustment to Paganism. 
In ancient times. 
In the Roman Empire. 
Antagonism to Pagan philosophy. 
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The Widening Rift between Jews and Christians. 


joa 


et 


Governmental persecution. 

Jealousy of success of the Apostles. 

Jewish hatred of Jewish Christians for their 
refusal to take up arms against Rome. 


FOR REVIEW 


What is Anti-Semitism? 

Explain why the nations disliked and often hated 
the Jews. 

Why could not the Jews adjust themselves to 
Paganism? 

Why did the Roman government persecute Jews as 
well as Christians? 

What is Jewish particularism? 

Why did the Jews hate Paul and the apostles? 
When and why did the insurrection of Bar-Cochba 
make the final break between Jews and Christians? 
What is our Lord’s explanation of the woes that 
have fallen on the Jews in history? 


Il, THE FIXATION OF ANTI-SEMITISM 
AS THE - GENERATE Agr ior 
OF THE GENTILE MIND 


“Hath not a Jew eyes? hath not a Jew hands, 
organs, dimensions, senses, affections, passions? fed 
with the same food, hurt with the same weapons, 
subject to the same diseases, healed by the same 
means, warmed and cooled by the same winter and 
summer, as a Christian is? If you prick us, do we not 
bleed? If you tickle us, do we not laugh? If you 
poison us, do we not die?” 


SHAKESPEARE. 


When by passive endurance of persecution 
Christianity triumphed over Paganism, and 
by overwhelming numbers held the balance 
of power in the State, Constantine the Great, 
as a matter of political expediency at first, 
favored Christianity, and soon took the 
Church under the protecting wing of the 
State. His edict at Milan in A. D. 313 which 
gave the full right to every citizen to profess 
Christianity marked a red-letter day for Chris- 
tians, because it marked the end of pagan 
persecution. The evil of the union of Church 
and State had not had time to develop. But ere | 
long the union of Church and State marked 

26 


THE FIXATION OF ANTI-SEMITISM Weg 


the beginning of the decline of spiritual Chris- 
tianity. It adulterated its simplicity of faith 
and worship by adopting many of the cere- 
monial observances of paganism. The Roman 
Catholic Church did offer to the disintegrating 
and expiring Roman world the intellectual 
and spiritual unity it was seeking. But it took 
over the power of Rome at the same time. It 
embodied its pride, its haughtiness, and its ex- 
clusiveness. From being persecuted it turned 
persecutrix. 

It did not fail to turn its attention to the 
refractory Jew. The memory of past obstin- 
ate Jewish opposition to Christianity, the ever 
enduring Gentile reaction against the never- 
failing Jewish nationalism and spiritual aloof- 
ness from the nations, crystallized into anti- 
Semitism. 


Theological Anti-Semitism 


Theological anti-Semitism at first expressed 
itself in apologetics, its tone condemnatory of 
Judaism in its distinctive tenets and practices, 
but seeking in the main to convince Jews of 
the truths of the Christian religion. This is 
reflected in the literature of the ante-Nicene 
fathers. 
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With the acquisition of power, the Church 
then passed from apologetics to bitter dog- 
matics. The Jew to the Church was an unre- 
penting Deicide. The skilled Talmudic exe- 
getes were falsifiers. The Jews were a herd 
of brutes; their souls the abode of the devil. 
They were wolves tearing Christian sheep. 
They were thieves, debauchers, misers, crafty 
oppressors of the poor. Since paganism was 
dying, they were the only foes the church had 
to face. The Church began to lose patience 
with them, and to speak no longer in a con- 
vincing but in a masterful manner. But be- 
fore it all the Jew maintained his obstinacy. 


Political Anti-Semitism Inspires Popular 
Anti-Semitism 


Since the Jews denied the Divinity of 
Christ, and since the social order was now 
based on Christianity, the Jews were enemies 
of the Christian social order; just as when 
paganism was in power both Jews and Chris- 
tians were enemies of the pagan social order. 

They were held up to scorn as conscience- 
less usurers, and their avarice was said to — 
have no end. It is to be doubted if they were 
any more avaricious than the Romans, whose 
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historic cupidity is well known, or than the 
Greeks who practiced usury by authority of 
the laws of Solon. During the Middle Ages 
the canons of the church branded as infamy 
the practice of usury, and it was forbidden 
to clerics and laymen. But in spite of the 
ban of the church on usury, Christian capital 
did not remain unproductive. It formed silent 
partnerships with those over whom the Church 
had no power and authority. These were not 
wholly Jews. But many were. The social 
order of the Middle Ages was partly responsi- 
ble for their entrance into this field. When, 
in addition to this, the fact is remembered 
that their stubborn patriotism forbade them 
to break foreign soil, and their faith held tena- 
ciously to the hope of the restoration of their 
father-land outside of which they were exiles, 
it was but natural for them to take up com- 
merce. Later, as anti-Semitism grew, they 
were prohibited from all industry and com- 
merce, except that in odds and ends and old 
clothes—and money-lending. The nobles and 
the Church itself, despite the laws against 
usury, needed gold. The Jew, everywhere a 
pilgrim, separate from the nations, under con- 
stant menace of banishment and confiscation 
of his possessions, was forced into business 
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in its most liquid form—money-lending and 
usury. His risks were great and so was his in- 
terest rate. With energy and activity nar- 
rowed within such limits, no wonder the Jews 
became past-masters in the art of usury; and 
holding the purse-strings of their masters, 
they became the masters of their masters 
themselves. On account of himself and those 
around him, by his own laws and those im- 
posed upon him, by the very social conditions 
that formed his environment, gold became to 
the Jew life’s highest good. 

Being thus engaged in a business banned 
by the Church as infamous for Christians, the 
Jew especially when he became wealthy, was 
deemed abominable and infamous. When the 
economic oppression of the Middle Ages fell 
on the poor with crushing weight, these op- 
pressed Gentiles could see only the Jew, and 
feel only his usurious hand; and on the Jew, 
more than on all others, fell the murderous 
wrath of the mob. He alone was deemed the 
reprobate, the enemy of God and man. The 
Christian capitalist, back behind the Jewish 
usurer, was not seen as often as he was there. 
To divert attention from themselves and to | 
avert popular wrath, kings, nobles, and burgh- 
ers often pointed significantly to the Jews. 
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That was enough. And the enraged masses 
fell upon the supposed sole authors of their 
miseries. 

Sometimes, to satisfy their wretched sub- 
jects, the kings would proscribe Jewish usury, 
and cancel all debts to the Jews. Sometimes 
kings banished the Jews and confiscated their 
property to mend their own finances. Politi- 
cal anti-Semitism was usually the instigator 
of popular anti-Semitism. 

The official Church, the Church of the 
Synods, the law-making Church as distin- 
euished from the Church of petty priests and 
monks, theoretically at least held itself to the- 
ological anti-Semitism. While it favored the 
mighty and the rich, it did not encourage the 
passions of the poor. While it sometimes 
held out its arms before Jews mobbed for 
economic and political reasons, it nursed the 
hatred of the mob when it anathematized 
Judaism for theological reasons. | 

The Jews were persecuted together with Gen- 
tiles for heresy, by ecclesiastic measures in the 
thirteenth century. These measures re-en- 
* forced the anti-Judaism of the kings, which 
was political, and the anti-Judaism of the peo- 
ple, which was social and economic. The 
nobles were jealous of their riches; the arti- 
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sans and peasants angered at their usury; and 
the merchant class, the dealers in money, irri- 
tated by their constant competition. 

The Jew was looked upon as an universal foe 
to mankind. From the eighth century to the 
Reformation the race suffered terribly. In 
these times of their troubles the Popes, almost 
without exception, did lift up their voices in 
favor of the Jews, exhorting Christians to jus- 
tice and mercy, holding menaces over the re- 
fractory, but they are charged by Jews at 
the same time with capitalizing their misfor- 
tunes. Papal authority sought to preserve in 
the Jews the excellent witness they furnished 
of the glorious origin of the Christian faith; 
but at the same time, by refusing them pub- 
lic positions that might give them authority 
over Christians, and by instigating kings to 
adopt restrictive measures against them, it 
would school and discipline them. 


Abatement of Anti-Semitism 


With the coming of the Reformation and 
the struggle between Roman Catholicism and 
Protestantism, both Protestants and Catho- 
lics desired to win the Jews. The Jew, de- 
spised, spat upon, humiliated, outraged and 
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martyred, was still a member of the race to 
which Christ belonged, and their conversion 
and return to Christ is connected with the 
ultimate triumph of Christ’s kingdom. For 
Catholics to win them would mean the su- 
preme testimony of the truth of their beliefs. 
The Lutherans and Calvinists also sought to 
win the Jews, feeling that their acceptance of 
European Protestantism would vindicate the 
justice of their cause. But the Jews held aloof 
from both Roman Catholicism and Protest- 
antism. 

Luther thundered forth his appeals to them 
in vain. Then he lost his temper, and, in a 
terrible pamphlet against them, said: “The 
Jews are brutes, their synagogues are pig- 
sties, they ought to be burned, for Moses 
would do it, if he came back to this world. 
They drag in mire the divine words, they live 
by evil and plunders, they are wicked beasts 
that ought to be driven out like dogs.” 

But this violent attitude of Luther did not 
cause ill treatment of the Jews in Germany. 
Both Protestants and Catholics were too busy 
with controversy, and the Jews for the most 
part were overlooked. 

During the theological reaction, called the 
Counter Reformation, the official Roman 
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Catholic Church, friendly, in theory at least, 
to the Jews, came to be almost the only power 
to systematically persecute Judaism. Paul IV 
revived the ancient canonic laws, and caused 
to be burnt in Spain the Maranos or Jews 
publicly professing Christianity, but privately 
adhering to Judaism. Pius V banished them 
from his dominions, except from Rome and 
Ancona. Still while it was thought that to 
persecute the Jews and burn their books was 
- good, to convert them was better. In the fif- 
teenth century persistent effort was made in 
this direction. The Popes of the sixteenth 
century compelled the Jews to attend certain 
sermons delivered to them by Jewish Chris- 
tian preachers whom they deemed apostates. 
A third of the Jews of Rome had to be pres- 
ent in turn at the sermons! That was not the 
day, as, now, of religious liberty. To insure 
alert attention to the preaching, guards were 
stationed in the aisles with long whips to 
awake those disposed to nod over the theo- 
logical pabulum so freely furnished! 

On the part of the kings, anti-Jewish legis-. 
lation ceased from the sixteenth century on. 
Anti-Semitism consisted chiefly in molesta- 
tion and horse-play. The populace, at the 
connivance of the grandees, delighted in jeer- 
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ing at the Jews. The ostentatious Pontiff, 
Leo X, to amuse himself, would make Jews 
run races as he watched them from his bal- 
conies. During the carnival in Rome the peo- 
ple would parody the burial of the rabbis, and 
a Jew would be paraded through the streets, 
mounted backward on a donkey, and holding 
the animal’s tail in his hand. They carved a 
sow on the ghetto-gates, and sometimes rep- 
resented the rabbis in obscene pictures. Jews 
often protested against these humilitations, 
and ever and anon would receive relief from 
some of them. 


Anti-Semitism of the Pen 


In addition to popular, canonic, and civil 
anti-Semitism, anti-Semitism of the pen must 
be mentioned. When scholasticism was born, 
it had two ends in view, to defend Catholi- 
cism, and combat Judaism. These writings 
were prolific, but rarely accomplished any- 
thing. The few rabbis who read them were 
usually more skilled in their own Biblical ex- 
egesis than the monks. There were many pri- 
vate debates between Jews and Christians 
over the Talmud, denounced because of its 
abuse of Jesus, the Trinity, and Christians. 
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The Jewish Talmudists with their subtle ex- 
egesis often had the advantage, and with 
clever objections often embarrassed the de- 
fenders of the Catholic faith and troubled the 
believer in the Church. In these private dis- 
cussions between ecclesiastical dignitaries and 
Talmudists the Talmudists walked cautiously 
and courteously in obedience to the injunc- 
tion of Moses Cohen of Tordesillas, addressed 
to his brethren: “Never let your zeal carry 
you away to the point of uttering stinging 
words, for the Christians hold the power and 
may silence the truth with fist-blows.” Lazare, 
the Jewish historian, says that “these coun- 
sels were followed, but in spite of the precau- 
tions taken, at the end of the argument, the 
Jew, who was always wrong in the end, was 
beaten to death.” 

As reflecting the attitudes of the Gentiles 
to the Jews in these troublous times, reflect 
upon the indictments charged against them, 
which, whether all, or even but a few, of them 
are true or not, show the repugnance of the 
Gentile world toward them. They were called 
the worst of unbelievers, the enemies of God 
and Jesus Christ; they called the apostles 
apostates; they scoff at the Bible of the Sep- 
tuagint; in their daily prayers they curse the 
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Savior under the name of the Nazarene; they 
oppress the people; through usury and plun- 
der they hoard up wealth; they hold Chris- 
tians in servitude; they commit larceny; they 
acquire money by evil methods; they counter- 
feit jewels, receive stolen goods, coin base 
money, cannot be trusted, collect debts twice 
over; in short they are guilty of every wicked- 
ness, and seem to aim at nothing but the 
Christians’ ruin. 

Against all these attacks the Jews struck 
back. They answered exegesis with exegesis, 
argument with argument, logic with logic, in- 
sult with insult, calumny with calumny. It 
was but human nature to do so. But unfor- 
tunately for the poor Jews encircled by su- 
perior numbers, they paid compound interest, 
whether right or wrong, for the assertion of 
their manhood, and the cudgels they used to 
defend themselves were twisted out of their 
hands to descend upon their own crowns. 

The spirit that persecuted the Jews during 
these dark centuries was not the spirit of 
Christ, but the spirit of the fierce pagan world 
taken over into the Roman Catholic Church. 
It was not a representation, but a caricature, 
of Christ. It was not an expression of the 
ethics of His teachings, but a departure from 
those teachings. Even if the Popes did hold 
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up before that world the spirit of Jesus in ex- 
emplifying man’s proper treatment of man, 
their menaces to the refractory and their se- 
vere reproofs were swept aside like cobwebs 
before the hot passions of the mob. These 
were times of general ignorance, and igno- 
rance has always formed a suitable hot-bed 
for bigotry and intolerance. It was a relig- 
ious intolerance and bigotry alien to the spirit 
of Christ, matching the intolerance and big- 
otry of Judaism that persecuted early Chris- 
tians unto the death at the time of Christian- 
ity’s purity of faith, worship, and practice. 
The Jews, to meet this reaction against them, 
sullenly withdrew further back from the 
Christian world behind the robes of their ob- 
scurantist rabbis. They delivered mind and 
soul, reason and freedom, to the sole yoke of 
the Talmud. 


OUTIINE HOR STW ax 


Theological Anti-Semitism. 
First persuasive in tone for most part. 
Then bitterly abusive. 


Polhttical Anti-Semitism. 
Persecuted as usurers. 
Persecuted as heretics. 
The Popes protesting against Jewish persecution, 
but capitalizing their misfortunes. 
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Abatement of Anti-Semitism. 
In struggle of Reformation both Catholics and 
Protestants desired to win Jews. 
Official Catholicism persecuting during Counter 
Reformation. 
Anti-Semitism of kings ceases. 


Anti-Semitism of the Pen. 
Judaism vigorously combatted. 
Jewish Talmudists fight back. 
Jews entrench behind the Talmud. 


FOR REVIEW 


1. What historical occasion did the Roman Catholic 

Church take to turn persecutrix of the Jews? 

How did theological anti-Semitism express itself? 

Tell how popular anti-Semitism came into being. 

Tell how Jews took up the field of usury. 

Tell how the kings persecuted the Jews. 

Why did anti-Semitism abate during the Reforma- 

tion? ait 

7. How did Roman Catholics persecute the Jews in 
the Counter Reformation? 

8. Tell of the anti-Semitism of the pen. 


SS Salami eed Ne 


Ill. JEWISH PREJUDICE AGAINST 
CHRISTIANITY CANDIDLY 
EXAMINED 


“Tribe of the wandering foot and weary breast, 
How shall ye flee away and be at rest! 
The wild-dove hath her nest, the fox his cave, 
Mankind his country—Israel but the grave.” 
BYRON, 


The reasons for Jewish prejudice against 
Christianity have been present for eighteen 
hundred years. There were ample causes 
within the Jew himself—his mental and spir- 
itual bias, his uncompromising adherence to 
his law, his scorn of every other religious sys- 
tem, his national exclusiveness—to account 
for the prejudice of the Gentile world against 
the Jew. 

But the chief causes of Jewish prejudice 
against all forms of Christianity, with little, 
if any, distinction between them, was furnish- 
ed by the treatment accorded Jews for cen- 
turies by the adherents of the Roman and 
Greek Catholic Churches. These dealings have 
burnt deeply into the Jewish soul. That soul 
has been seared into callous indifference on 
the part of the great majority of Jews to any- 
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thing connected with any form of Christianity 
save the material advantages of its civiliza- 
tion, on which alone it seized and consoled it- 
self during the centuries of its miseries. A 
few of the most important causes of Jewish 
prejudice may be considered. 


Violent Persecution 


This fact has been mentioned in general, but 
it is necessary to mention some particulars. 
Persecution of the Jews in none of the Euro- 
pean countries was continually violent. There 
were periods of comparative repose for them. 
The three centuries from the ninth to the 
twelfth mark the period of intensest persecu- 
tion. Pope Innocent III, more than any other, 
is charged by Jews with loosing the storms of 
persecution against them. Vexatious laws 
were directed against them. They were for- 
bidden to appear in public on certain days. 
They were sometimes forbidden to marry 
without Gentile authorization. The mob in- 
sulted them during their holidays and sab- 
baths. Their cemeteries were profaned. Their 
houses were laid in waste. When the Black 
Plague came, the Jews were charged with 
poisoning the wells, and were slain in expia- 
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tion. Whenever extortion, hunger, or desti- 
tution maddened the people, they would 
avenge themselves on the Jews. It was 
thought meritorious to shower blows on them 
like those Christ received. 

They were exterminated in York and Lon- 
don. Five hundred Jews, besieged in the cas- 
tle of York, first destroyed everything of value 
they had, killed their wives and children, 
and then took their own lives. Others were 
plundered and robbed for generations, and 
finally Edward I expelled them from England 
in 1287. 

In Germany during the Middle Ages thou- 
sands were tortured and put to death just be- 
cause they were Jews. Many set fire to their 
own synagogues and perished in the flames; 
wives and virgins threw themselves into the 
rivers to escape dishonor; fathers slew their 
children to keep them from being dragged 
away. | 

In whole provinces in France every Jew was 
burned. Many of both sexes were laid on 
piles of wood in a deep ditch and burned. 
Children were thrown from the towers into 
which they had fled, to be slaughtered like 
beasts below. Philip the Fair banished the 
Jews from France in 1305, 
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In Spain, where the Jews for seven hundred 
years under Moorish rule had been happy, 
with the expulsion of the Moors, the storm 
of persecution broke on the Jews. Torque- 
mada persuaded their Catholic Majesties, 
Ferdinand and Isabella, to expel the Jews. In 
1492, the year America was discovered, the 
edict of expulsion was signed, and more than 
seven hundred thousand Jews were driven 
forth from the land, confronted with the fact 
that nearly every country in Europe was 
closed against them. Jews did all they could 
to prevent the promulgation of the edict. 
Their efforts ended with a dramatic scene— 
a Jewish scholar, heading a Jewish deputa- 
tion, stood before the royal pair, and offered 
them thirty thousand ducats to rescind the 
decree. Bursting suddenly through the door 
with a huge cross in his arms, Torquemada 
appeared, exclaiming: “Judas Iscariot sold his 
Master for thirty pieces of silver, and your 
Majesties are about to sell Him for thirty 
thousand.” That settled the fate of the Jews, 
and they were driven forth. As they de- 
parted, the rabbis ordered cymbals and trum- 
pets to be sounded at the head of the columns 
of exiles from each town to drown the sobs 
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and groans of the many thousands leaving to 
go they knew not where. 

In other places they were torn to pieces by 
iron currycombs; mounted the scaffold by 
thousands; were ripped open with scythes and 
pitchforks; were beaten to death like dogs. 
And all this in the name of Christ! Such sam- 
ples are enough. 

Of the “Valley of Tears,” a book of Jewish 
martyrology, the author says, “I have called 
it the ‘Valley of Tears’ because it is the proper 
title for it. Whoever reads it will gasp for 
breath, his eyes will be suffused with tears, 
and hands on his loins he will exclaim, ‘How 
long, O Lord?’ ”’ 

Is it any wonder the Jews cuddled together 
in their miseries, and felt comfort when they 
could in their feeble joys with one another? 
Any wonder that the bond that bound them 
was riveted more tightly ? Community of suf- 
fering welded them together. Their only ref- 
uge from oppression was with one another. 
They knew that when they were sick a Jew 
would minister to them. The Jew alone would 
bind up their wounds. The Jew alone would 
bury them when they died away from their | 
own, and say over their bodies the prayers, 
and perform the rites, of their faith. 
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The most prejudiced opponents of anti- 
Semitism are careful to maintain that the 
causes of anti-Semitism in Russia under the 
Czarist regime were not popular, but official. 
But there was a close bond between official, 
or national, and religious anti-Semitism, since 
the Czar was at the same time the temporal 
and spiritual head of the nation. He was both 
Czar and Pope. The oppressed Russian com- 
mon people were in almost as unhappy a 
plight as the Jews. The patience and native 
good nature of the Russian peasant are pro- 
verbial, but when their passions are stirred 
they are formidable. When they were chaf- 
ing under their oppressions, it was easy to 
divert their attention from the real source of 
their miseries. The Jewish money-lenders 
among the Russians were an insignificant mi- 
nority of the Jews. To divert attention from 
the oppressions of the government, the ruling 
classes, through the police, provoked and en- 
couraged the masses to fall upon the Jews. 
The Jew and the nobleman were regarded by 
the peasants of a pair, and because the Jew 
was there in easy reach of their hands, on him 
the brunt of their passions fell. The disin- 
herited peasant struck down the disinherited 
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Jew because in his ignorance and blindness 
he could not see the real “béte noir” higher up. 

With the overthrow of Czarism, there has 
come a mitigation of anti-Semitism in Russia 
under the present Communistic regime, but 
it is easy to see the up-flare of the same 
spirit in the overthrow of the once powerful 
Trotsky. 


Bitter Abuse 


Another cause of Jewish prejudice against 
Christianity has been the bitter abuse Jews 
have suffered. The most extraordinary things 
were said and written about them in Europe. 

They were said to have monstrous features, 
the most abominable deformities. They were 
charged with practicing the most despicable 
habits, the blackest vices, and the most mon- 
strous crimes. They were declared to have 
the figure of a he-goat, with horns and caudal 
appendages. They were said to be subject to 
quinsy, scrofula, bloody flux, and stinking in- 
firmities that made them hang their heads in 
shame. They were said to have hemorrhoids, 
bloody sores in their hands, to be unable to 
spit, and, at night, worms were thought to 
crawl over their tongues. Members of Reu- 
ben’s tribe, who were said to have laid their 
hands on Christ, were said to have their hands 
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dry up whatever they touched. Those of 
Simeon’s tribe, said to have nailed Jesus to 
the Cross, were alleged to have bloody stains 
on their feet four times a year; and as they 
said, “Let His blood fall on us and our chil- 
dren!” their children are born with a bloody 
arm, and on Holy Friday they all issue blood. 
People during the Middle Ages generally con- 
curred in saying that the Jew revealed his 
presence by a poisoned goat-smell. 

Because the Jews lived apart, and were de- 
tested in consequence, imagination filled in 
what could not be verified by fact, and en- 
dowed the objects of its hate with every mon- 
strous vice and infirmity. It is a sad com- 
mentary on the ignorance and credulity of the 
Middle Ages that such absurd and imaginary 
stories could gain general acceptance. Fora 
long time it was believed, and to some extent 
it still is in some quarters of the world, that 
the Jews practiced ritual murder; that is, that 
they had need of, and used, Christian blood in 
the celebration of their Passover. The blood 
of a child was said to be preferred. Jewish 
historians admit that during the Middle Ages 
there must have been some Jewish murderers 
whom oppression and hate drove to avenge 
themselves by assassination of their perse- 
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cutors, or even of their children. And Jewish 
magicians may have sacrificed children in 
their rites occasionally in that dark time. But 
to say it was a common practice among the 
Jews to so celebrate the Passover seems far 
from the truth. It seems clear to us that it 
never had anything to do with the genius of 
the Passover feast. 

With an ecclesiastical system capitalizing 
such ignorance and credulity to the hurt of 
the Jew, it would be hard for him to offer re- 
spect to a type of Christianity that offered 
him nothing but contempt, or even, with the 
passage of generations and the learning of 
better and more humane ways, to forget the 
miserable story of the past. 


Forcible Baptisms 


This occasional practice of the adherents 
of Roman Catholicism, despite the ban some 
of the Popes put on it, certainly did not lessen 
the prejudice of Jews against Christianity. 
At the point of the sword thousands were 
forcibly baptized. Sometimes the alternative 
was offered them of submitting to baptism or 
banishment. Some, seeking the line of least — 
resistance, submitted, while holding to Juda- 
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ism in their hearts. Others, to the limit of 
their feeble powers, resisted impalement on 
either horn of the dilemma. Whichever al- 
ternative he chose, and one or the other he 
must choose, meant humiliation to the Jew. 
To choose the one meant doing violence to his 
conscience and convictions; to choose the 
other meant again taking up his staff to wan- 
der over the earth. The wandering Jew in 
history in an ethnic sense has been a fact. 
Sometimes those who resisted baptism were 
killed. Many entered the Church rather than 
suffer the loss of all earthly possessions by 
exile; but the bitter hate engendered by de- 
nial of his religious liberty, and by such vio- 
lence to his deepest convictions, can better be 
imagined than described. 

These forcible baptisms of Jews by Roman 
Catholics may be explained in two ways; first, 
impatience of obstinate resistance, and deter- 
mination to carry a point; and second, hold- 
ing to the fiction of baptismal regeneration, 
many pious and well-intentioned Catholics 
may have felt that it was better to save the 
obstinate Jew against his will than to leave 
him to go to hell with it. Once baptized and 
in the Church the Jew was safe. To such fool- 
ish shifts and measures does religious fanati- 
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cism, obsessed with a dominant idea, some- 
times lend itself. 


The Ghettos 


Jewish exclusiveness paved the way for the 
Ghettos; Gentile reaction against this exclus- 
iveness definitely determined them. If the 
Jew would live apart from the nations, then 
he must live apart. If he insisted on living 
only with his co-religionists, then he should 
be walled in with them, and not be allowed to 
live anywhere else. Needless to say, that 
with such an attitude on their part and such 
a reaction against it, the Jews would not be 
allowed to live in the best parts of any city. 
The fact is that they were always given the 
worst slum sections in every city. 

In the fifteenth century Ghettos were estab- 
lished as the legal dwelling places of the Jews. 
Before that they dwelt apart of their own ac- 
cord. Voluntary isolation was regarded by 
them as a means of escape from their humili- 
ations. The device of Pope Innocent III, fav- 
orably passed upon by the Fourth Lateran 
Council in 1215, pressed the cup of bitterness 
to the lips of the Jews. If they were bent on 
dwelling apart, and now had to dwell apart, 
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then they must be stigmatized when they went 
abroad. Every male Jew was compelled by 
law to wear long black robes, a peaked hat, 
and a yellow badge. The women must wear 
blue strips on their veils, and a wheel of yel- 
low cloth on their heads. This decree was 
passed by every Church council in Europe. A 
wail of despair rose from all the Jews in 
Europe. To be locked up every night, like 
marked creatures in a pen, filled them with 
dismay. They tried in vain to ward off the 
crushing blow. The distinctive dress and 
enforced isolation did make them marked 
creatures. 

The purpose of this enforced isolation, ac- 
cording to the decrees, was to disgrace the 
Jews, and prevent them from having too inti- 
mate relations with Christians. Think of the 
“narrow, gloomy, streets; houses towering 
high on either side; the sunlight rarely 
streaming in; situated in the worst slums of 
the city; shut off by gates barred and bolted 
every night with chains and locks, none per- 
mitted to enter or depart from sundown to 
sunrise.” They were shut off as if they were 
pests to the world. A Jew traveling home 
from afar might go in after three tollings of 
the bell provided he took the nearest and 
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quickest route to the Ghetto, and found it 
open. If not open, he might spend the night 
on the outside. Others caught outside were 
whipped and heavily fined. Few exceptions 
were made by law to their protests or their 
hard lot. In some cities the brothels were 
transferred to the Jewish quarters. Living 
in this “pest-like isolation” the Jews looked 
upon and called their cemeteries within the 
Ghettos the “good place.” There at least they 
could rest in peace. 

Jews and Saracens were placed in the same 
category as contaminating to Christians. Cut 
off from association with their fellowmen in 
their prison-like environment, from the en- 
joyment of God’s light and air, the parks and 
the beauties and sweet sounds of nature, and 
walled within the sunless and close atmos- 
phere of the Ghettos, their minds and bodies 
were stunted for nearly four centuries. 

When they walked the streets where they 
were permitted to appear, the cry of hep! hep! 
hep! met them. They were chased through 
the streets. Mud and stones were hurled at 
them, together with reviling, ridicule and in- 
sulting epithets. Any street urchin had the — 
right to make the wisest, most learned, and 
most venerable Jew take off his hat to him at 
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the urchin’s command to the Jew to mind his 
manners. Often on slight pretext the Ghet- 
tos were invaded and Jews mobbed and plun- 
dered. The Popes usually denounced these 
barbarities, but with little effect. The Popes, 
as such, were for the most part benevolent to- 
ward the Jews, and the lot of the Jews in 
Rome was better than elsewhere. 

Since 1848 the Ghettos have disapppeared 
from Western Europe, and Jews have been 
given freedom to issue into the broad light of 
liberty. But in Russia up to the time of the 
death of the last Czar, Nicholas, they were 
still in existence as pales of settlement, with 
all the miseries of the past, and more, pressed 
down upon a burdened and almost hopeless 
race. It is probable that under the Soviet re- 
gime the condition of the Jew is better. | 

The centuries of the Ghetto which branded 
the Jew on his body seared a deeper brand on 
his mind and soul. To him Roman and Greek 
Catholicism represent Christianity. In the 
light of his relations to the Roman and Greek 
churches in the long and unhappy past it is 
not surprising that the Jew finds his soul filled 
with prejudice against the very name of Chris- 
tianity. As Israel Zangwill says: “They who 
have been living in Ghettos for centuries are 
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not able to step outside merely because the 
gates are thrown open; nor to efface the 
brands on their souls by putting off the yellow 
badges. This isolation from without will have 
come to seem the law of their being.” 


The Talmudic Influence 


One of the main causes for the Jew’s spirit 
of separation from the Gentiles can be traced 
to his book, the Talmud. It taught him to 
look with scorn and disdain upon all who were 
strangers to his law. The book is pervaded 
by a narrow and ferocious patriotism, if we 
are to judge of the tree by its fruits. Com- 
munity of suffering drove the Jews closer to- 
gether. They fell in behind their rabbis. The 
rabbis pointed their followers to their book. 
Over many centuries their doctors of the law 
endeavored to confine Israel to the exclusive 
study of the law in order to preserve Israel 
from outside influences, hurtful to the integ- 
rity of the law. Finally, under the efforts of 
the obscurantists, they succeeded. The Tal- 
mud prescribed every outward detail of life, 
its comments settled for them every problem, 
and answered every question. It ruled their 
interior life of sentiments, emotions, modes of 
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thought; and in prayers and formulas, rites 
and ceremonies, supplied means of expression 
for the totality of that interior life. It is 
needless to say that a book that formed for 
centuries the rallying point of the nation, 
driven further and further back on itself, 
could not have failed in the long passage of 
time to have added fuel to the flames of Jew- 
ish prejudice fed by many causes on the out- 
side. 


OUTLINE FOR STUDY 


Violent Persecution. 
Persecution not continually violent. 
Persecution in England. 
Persecution in Germany. 
Persecution in France. 
Persecution in Spain. 
Persecution in Russia. 


Bitter Abuse. 
False charges. 
Middle Age ignorance and credulity. 


Forcible Baptisms. 
Baptism or banishment. 
Reasons for forcible baptisms. 


The Ghettos. 
The cause of their establishment. 
Fearful humiliations. 
Their effect on the Jews, 
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The Talmudic Influence. 
Taught scorn for Gentiles. 
Became Jewish rallying point. 


FOR REVIEW 
1. What was the chief cause of Jewish prejudice 
against Christianity? 
2. Tell of persecutions in Europe. 
3. What was the type of anti-Semitism in Russia? 
4. What were the false charges against the Jews? 
5. What were the purpose and reasons for forcible 


baptisms ? 

6. Why were Ghettos established ? 

7. Tell of Jewish humiliations under the Ghetto 
regime. 

8. What was the effect of the Talmud on the Jews? 


ive EWISH VIEWS AS TO: THE SOLU: 
TION OF THE PROBLEM 


“Thy dawn now fills our eyes, 
Thy hope now tints our skies— 
Our soul’s athrill! 
A shoot from Jesse’s stem, 
Shall rule Jerusalem, 
Bright be his diadem, 
O’er Zion’s hill!” 
JoEL BLAu. 


Ethnic anti-Semitism is not so pronounced 
as it once was. Political anti-Semitism mani- 
fests itself in America in the form of Ku- 
Klux-Klanism. The softening spirit of Prot- 
estant Christianity, its spirit of brotherhood 
and democracy, even in its present imperfect 
form, and the American spirit of fair-play will 
hardly permit Ku-Klux-Klanism to fill the 
Jewish cup with the bitterness the Jew had to 
drink in the political anti-Semitism of the 
past. We will not return, in treatment of the 
Jews, anywhere in the world to the political 
barbarities that belong to the unhappy days 
of the long ago. 

Economic anti-Semitism, while of a differ- 
ent complexion, is not essentially different 
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from the hostility of capital to labor or labor 
to capital among the Gentiles. The different 
complexion comes from the fact that both 
Gentile labor and Gentile capital look askance 
upon Jewish capital. When the spirit of 
Christ is applied to our industrial relations, 
as, no doubt, some day it will be, the indus- 
trial strife between capital and labor will dis- 
appear, and with it economic anti-Semitism. 

The religious rift between Jews and Gen- 
tiles is still present. The old form of religious 
bigotry and intolerance toward Judaism has 
for the most part passed into something akin 
to the feeling of hopelessness that anything 
can be done to change the Jew, and that he 
had better be left alone. We do not believe 
this feeling to be well founded. But there is 
the religious rift, with dividing walls, sheer, 
stark—and silent, because the dividing canyon 
between is unreverberant of the thunders of 
religious strife and controversy. Jews avoid 
the whole question of religion, leaving it care- 
fully alone. 

To our way of thinking, the closing of the 
religious rift is fundamental to the closing of 
every other rift that separates Jews from Gen- 
tiles. To this we will revert later. 

Can the rift be closed? To this question 
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various answers come from the Jews them- 
selves. It is but fair that we consider what 
seems to them the solution of the problem. 
Their views are variant. In the main they 
seem to be as follows: 


1. The problem will solve itself. 

One school of thought holds that since dis- 
criminating laws against the Jew have disap- 
peared, his own peculiar laws are in process 
of disintegration. He no longer lives apart. 
He takes his place in the common life. He 
claims Gentile civilization as his own. He de- 
fends with his substance, physical power, and 
life, the countries that have emancipated and 
protected him. He makes his common contri- 
bution to literature, science, and all life. His 
manners are little, if any, different from oth- 
ers. He adapts himself to the modes of life 
among the nations. Their superficial peculiar- 
ities, with the change of the attitude of the 
world toward them, are changing. With new 
environments, the uniformity of physical type, 
once so pronounced, is becoming more varied. 


Religious Practices Disappearing 


While in a few places of the earth the old- 
time religious practices are observed in all 
their minutiae, in many other places they are 
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reduced to a minimum. If in some places the 
Talmud is revered, in others it has fallen into 
disrepute. If the orthodox Jew clings to the 
old, the reformed Jew is rapidly leaving it. 

The Talmudic spirit is said to be vanishing. 
Many modern Jews are not able even to read 
Hebrew. Freed from the rabbinical code, the 
genius of the present day synagogue is deism, 
and even that is losing its influence over the 
modern Jewish mind. The mind of reformed 
Judaism is a fertile seed-plot for rationalism. 
With the decay of the Talmud the Jewish re- 
ligion itself is dying. Change and decay is 
said to be the law of human institutions, re- 
ligion itself not excepted. Judaism being the 
oldest religion will be the first, naturally, to 
disappear. 


Jewish Spirit Dying 


With the vanishing of Jewish religion will 
disappear the Jewish spirit. Some Jews ques- 
tion if there is such a thing as a distinctive 
and unique Jewish personality. They reject 
the fiction, as. it is called, of pure Semitism. 
Jews have always received in every age large 
infusions of Gentile blood, and vice versa. 
Pure Semitism is as much of a fiction as pure 
Aryanism. Living now in conditions of life 
common to the nations, Jewish homogeneity 
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will pass into Jewish heterogeneity. Released 
from outside pressure, Jewish uniformity will 
go the way of all the earth. With the dis- 
appearance of their faith, practice, and spirit, 
the Jews, as such, will disappear. The decline 
of religious faith is said to have wrought what 
centuries of persecution could not accomplish. 
With friendly laws, and freed from obscurant 
Talmudism, the Jews can be readily absorbed. 

In certain countries, particularly in the 
United States, the distinction between Jews 
and Gentiles is almost nil, because of the rapid 
Jewish abandonment of their laws, modes of 
worship, forms of prayer, and dietary regu- 
lations. It is said that they are abandoning 
the dream of an eternal mission, and with it 
passes the necessity of Jewish solidarity. And 
the day is coming when they will be com- 
pletely eliminated and merged into the body 
of the nations, like the Phoenicians, the Goths, 
the Vandals, and the Suevi. They will volun- 
tarily disappear within the common life of the 
nations, “‘spurlos versenkt,” almost. 


All Religion Affirmed Decadent 
But this view-point also deems that, if Juda- 
ism is dying, neither Catholicism nor Protes- 
tantism is gaining any strength, and both are 
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losing influence. It is said that to deny it is 
to labor under a delusion, and that in fact the 
positivism of Christianity is rapidly passing. 
Christianity is going into the discard. The 
world, Gentile and Jewish, is moving towards 
a materialism which is antipodal to all relig- 
ion, and through materialism, into a state of 
philosophical and moral unreligion which will 
be better than anything religion or civiliza- 
tion has yet produced. 

With the passing of all religion will pass all 
religious prejudice of Christian against Jew 
and of Jew against Christian. With religious - 
animosities gone, religious anti-Semitism will 
go. Socialism and Communism. will embody 
the new civilization. The brotherhood of na- 
tions, once a mere chimera, will be a reality. 
National solidarity will give place to human 
solidarity. When the nations, under the Com- 
munistic regime, know one another better, 
they will love one another better. The Fed- 
eration of internationalism, embodying the 
principle of the brotherhood of nations, will 
bring about the removal of the ethnic and eco- 
nomic causes of anti-Semitism; and all anti- 
Semitism, that for which Jews and that for 
which Gentiles have been responsible, will 


JEWISH VIEWS OF SOLUTION OF PROBLEM 63 


have fled the earth. “Quod erat demon- 
strandum.” 


Objections to This View 


Of the decay of Judaism we will let the Jews 
who avow it be the judges. But that all forms 
of Christianity are in the throes of final dis- 
solution is far from the truth. Whatever ex- 
crescences may have grown to Christianity 
during the ages, and are alien to the truth of 
God as revealed in the Old and New Testa- 
ments, or whatever misinterpretations or per- 
versions Christians may have made of the es- 
sence and full meaning of the truth as re- 
vealed in both Testaments, or whatever in 
theology does not accord with the thought of 
God for us, or whatever in Christianity as a 
system in theory or practice is out of harmony. 
with the spirit of Jesus Christ, and with what 
He meant in His teachings,—all these may, 
and doubtless will, pass, when we apprehend 
more nearly the mind and heart of God in the 
totality of His revelation to man. 

But the truth of the Old Testament, for 
which we thank the Jew, the human medium 
through which it came, its Christological sig- 
nificance, and the eternal moral and ethical 
laws which God indited upon its pages, will 
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not perish. No truth in science, aesthetics, 
ethics, morals, or revelation ever perishes. 
Truth is eternal. And the truth of God re- 
vealed in Christ in the New Testament, the 
fulfillment of the Old, abides forever. 

The brotherhood of man, the Federation of 
the world, about which Communism talks so 
elibly, is not to it an original idea. It was 
the burning prophetic yearning and message 
of the Hebrew prophets. The brotherhood of 
man was exemplified by Jesus for the first 
time in human history. He gave the impulse 
and power to men to translate it from the 
ideal into the real. And when it comes, to 
Him wili be the glory and the praise. 

Nothing in man’s life is tougher and more 
tenacious than religion. Mankind will never 
finally repudiate the good with which it has 
permanently enriched the world. Truth 
crushed to earth has the vitality of an indefi- 
nite number of resurrections. And the Jew or 
Gentile who talks learnedly of the ultimate 
disappearance of all religion, Christianity in- 
cluded, may well examine himself and see if 
the wish is not father to the thought. It is 
inconceivable that the truth which God has 
revealed in nature, and, in unique and higher 
degree, in revelation, will ever perish. 
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Another trend of thought among Jews is: 


2. There is no solution of the problem. 


Mr. Maurice Samuels in his book, “You 
Gentiles,’ sets forth this trend of thought. 
How far he speaks for other Jews we have no 
way of knowing. Doubtless he has a follow- 
ing. His position is substantially as follows: 


A fundamental duality divides humanity in- 
to two distinct parts. All differences among 
Gentiles are trivialities compared with that 
which divides all Gentiles from Jews. The 
Jewish way of living and thinking is essen- 
tially different from that of Gentiles. Jews 
and Gentiles may come to an understanding, 
but never to a reconciliation. The Jew’s opin- 
ions may be converted, his nature never. And 
this being beyond the reach of conscious ef- 
fort, it is consequently beyond the reach of 
the missionary. 

To the Gentile, life is “a game, a gallant 
adventure; to the Jew it is “a serious and 
sober duty pointed to a definite and unescapa- 
ble task.’”’ Gentile relations to gods and men 
are expressed in the lyric rhythm and joy of 
comradeship or enmity of spirit; Jewish rela- 
tion to God and men is determined and dic- 
tated by “a somber subjection to some eternal 
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principle.” To the Gentile morality is a ques- 
tion of the “right thing; to the Jew it is a 
question of “right.” 

The Gentile is said to glory in war; the Jew 
is said to hate it. If for the Gentile “it is 
sweet to die for one’s country,” to the Jew it 
is not sweet to die for anything, but if he 
must, he will. War to the Jew is a “dirty 
business” to be gotten over with as quickly as 
possible, and Jewish exultation in victory is 
not “glorification of the warrior, but only a 
fierce joy in having survived.” War is de- 
clared to be “the true and triumphant expres- 
sion of the instincts’ of Gentiles, and “whoso- 
ever from under the shadow of God upbraids 
and discourages them is to them an eternal 
enemy.” 

Gentiles are declared incapable of mono- 
theism; Jews are incapable of polytheism. 
Only the Jew is able to merge himself in in- 
finite absolutism. Monotheism to him is said 
to mean “the crushing triumph of the One, 
the crushing annihilation of ones.” It is af- 
firmed that in the Gentile doctrine of three- 
in-one the three is stressed, and “the one the 
reluctant concession to the dogma.” i 

Gentiles are said to be unable to pray like 
Jews, in their abandonment, abjectness, and 
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fulsomeness of devotion and homage. The 
Gentile talks to God in the familiar tones and 
speech of an equal. The Jew only can pray 
with a sense of “the burden of the realization 
of the Infinite.” God is said to be to the Jew 
All, inundating his whole life. This is said 
to be Jewishness; and it inculcates “a gloomy 
and merciless monotheism, intolerant in ab- 
straction and personification,’ and “is the 
eternal enemy” of Gentile gods. 

If the Gentile nature is disciplined, orderly, 
systematized, and synthetic, the Jewish nature 
is extremely individualistic in a bizarre fash- 
ion to the eyes of the Gentiles, but, in spite 
of appearances, never moving outside the area 
of a complete saturation of Jewish conscious- 
ness by the absoluteness of Jehovah, who has 
dedicated the Jews to separate national ex- 
istence. (oye 

It is said that repudiation of Jewish religion 
or race-affiliation would not change the Jew 
or the Jewish problem. The modern Gentile 
would dislike the Jew just the same. For as 
long as the Jew expresses Jewish character- 
istics he must be objectionable to the Gentiles. 

The. modern Jew is declared to have at- 
tained eminence only in the serious realm of 
man’s relations to God and man. In all else 
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they have been a minor people. But they have 
exceeded all others in producing revolution- 
aries, socialists and iconoclasts of the pro- 
phetic type. The millions of America and 
England have not played the role in icono- 
clasm that a handful of Jews have played. 
This spirit is claimed to be antipodal to the 
genius of the Gentiles. To get wrong things 
right without compromise is said to be a nat- 
ural instinct with Jews, and to their dream- 
ers of social justice their radicalism does not 
seem to be revolutionary at all. The Jews are 
said to be destroyers, and never will be any- 
thing else. And nothing that Gentiles can do 
will ever meet their needs and demands. They 
will forever destroy until they get what they 
need, “a world of their own, a God-world,” 
which Gentiles are said to be incapable of 
building. 

The Gentile is said to know science only for 
science’s sake; the Jew knows it only for God’s 
sake. To the former the ultimate does not 
matter, and the charm of science is in me- 
andering along the way of scientific pursuit; 
to the latter the ultimate is everything, and 
he sees no charm save in the ultimate itself. 
Science to the Gentile, not being serious, has 
lifted him to eminence. With few exceptions, 
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not so for the Jew, since he lacks “the driving 
joy” of it. 

The Jew is said to lack the power of grace- 
ful adaption to Gentile life; for what is nat- 
ural to the Gentile becomes to the Jew a posi- 
tive contortion. 

If free and unrestrained marriage of Jews 
and Gentiles should be attempted for the solu- 
tion of the Jewish problem, it is affirmed that 
it would be done only in the sense of the dis- 
solution of the Jews. It would not solve the 
problem, for the alien and destructive type 
would persist among Gentiles in a heavy 
strain of Jewishness all the more dangerous 
and unwelcome because no longer isolated in 
a recognized and repudiated group. And apart 
from the fact that such a dissolution of the 
Jews among the nations is physically impos- 
sible, since centuries would be necessary to 
complete the task, and forcible intermarriage, 
hostile to natural instincts and affections, 
would nave to be invoked, the further prohib- 
itive fact is that Gentiles do not want this race 
amalgamation. Gentiles are charged with 
wanting the Jews absorbed, but refuse to lend 
their sons and daughters to the process. 

The conclusion of this type of thinking 1s: 
Let the Jew be a Jew, as he will ever remain 
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such. Since the urge of American thought is 
toward racial homogeneity which demands 
for Americanism the assimilation—or self- 
destruction—of assimilable elements into our 
nation, let there be an exception to this de- 
mand for racial, cultural, and spiritual homo- 
geneity in the case of the Jew. Give him free 
immigration. For which he will give in re- 
turn obedience to the laws of the State, and, 
even if war is abhorred by him, readiness to 
defend it in time of danger. 

It is possible for us to come practically to 
this conclusion, but from what seems to us to 
be better premises, and this we will consider 
later. To say that the problem will solve it- 
self seems too facile a way to get rid of it for 
it to be conclusive. And to say that it cannot 
be solved at all seems equally far from the 
truth. 

Other Jewish thinkers upon this problem 
offer this solution: 


3. Let the Christian world abandon the 
Christ of Christianity for the Christianity of 
Christ, with a Jewish interpretation of the 
same. 

This offered solution is Jewish rationalism 
joining hands with Gentile rationalism. It 
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thinks of Jesus, the Son of Mary in immacu- 
late conception as only Yeshua ben Yosseff. 
He is not regarded as the Son of God as held 
by traditional Christianity. Jesus is only a 
man, and His resurrection is a myth. And 
the acceptance of the Trinity is impossible to 
the monotheistic genius of the Jew. 

Jewish rationalists maintain that the shadow 
of the cross fell upon Israel, not through fault 
of Yeshua ben Yosseff, but through fault of 
those who have spoken in His name from Paul 
to the latest exponent of traditional Chris- 
tianity. And they have brought about an un- 
avoidable but not absolute alienation between 
the Nazarene and His people. Jews are said 
to rejoice in the glory cast upon the world by 
this most illustrious son of the nation, and 
they will bask in this glory when once the 
Christianity of Christ overcomes the Christ 
of Christianity. They profess to be drawn to 
Him, but must stand aloof. They would draw 
near, but cannot because of the serried ranks 
of those who profess to worship Him, but who 
misrepresent both Him and His teachings. 
They say “the accusatory phrase” resect in 
their relation to Him, does not apply to them 
at all. Their attitude is one of waiting and 
suspense. Waiting for what? Waiting for 
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Christians to abandon the Christ evolved by 
theology through the ages, and offer them the 
Christianity of Christ,—that is, His “ethical 
passion, His humble, yet insistent humanity, 
His triumphant mystic life, His power more 
miraculous than the miracles He is said to 
have performed,—these signs of undefeated 
mystic life, lived in unutterable communion 
with God the Father.” Singling out the so- 
called Jewishness of Jesus, they profess to see 
in this their highest Jewish self. 

Gentiles must abandon the doctrine of the 
Trinity if they would find common ground 
with the Jews, it is affirmed. Serious-minded 
and intent as Jews are, the oneness of God is 
said to be their central belief; more than that, . 
their central passion, “glowing like a naked 
white flame, fed by the fires of the soul, clean- 
ly, starkly, aspiringly.”’ 

Furthermore, they say that the progress of 
science demonstrates clearly what the Jew for 
ages has instinctively felt, namely, that the 
last secret of the world is unity. And thus 
science is said to join hands with monotheism. 
Since God is one, mankind is one. God is the 
Father of all, and all men are His children. 
The brotherhood of man flows out of the 
Fatherhood of God, that is, it is applied mono- 
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theism. And the hope of the world is said to 
be in monotheism’s being one day translated 
into the fact of human brotherhood. 


Objections to This View-Point 


That the Jew is the possessor of a genius 
for religion in unique fashion, as the Greeks 
were of the genius for art, or as the Romans 
were of the genius for law and order, we Gen- 
tiles have long admitted. But to say that 
monotheism has always burnt like a stark 
flame in the soul of Israel is untrue to Israel’s 
history. It took centuries to burn out, 
through divine discipline, from the soul of 
Israel an inveterate tendency to polytheism, 
the special evil genius of gentilism, on which 
the nations are said to have a monopoly, the 
implication of the Jewish reaction against the 
Trinity being that the doctrine of the Trinity 
is the nearest approach the multiple genius of 
the Gentiles could make to the pure concept 
of unity. Monotheism to the Jew in the light 
of Israel’s past history would thus seem to be 
a concept painfully acquired rather than in- 
alienably native to the whole race. 

The concept of absolute unity presenting 
itself in a threefold aspect, Father, Son and 
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Holy Spirit, is in harmony, rather than other- 
wise, with the unity of nature proclaimed by 
science, and invoked by Jewish rationalism. 
The unity of nature presents itself in a va- 
riety of aspects. 

Is the unity of the Absolute, the Almighty, 
so limited that it is impossible to conceive of 
Him as manifesting Himself as Son or Holy 
Spirit? By Trinity we do not mean three 
Gods, but inner distinctions in the one God. 
God is more than any mere human person. 
His “manifoldness of life is certainly not a 
self-contradictory idea.” The metaphysical 
difficulties of the Trinity are certainly not 
greater than the metaphysical difficulties of 
Unity. To flee from Trinity in Unity to the 
absoluteness of Unity is certainly not to re- 
duce complexity to simplicity. The essence 
of the Divine Being transcends, because of 
His infiniteness, the compass of finite under- 
standing; but our knowledge of the Trinity 
so far as it is able to go conforms to reality 
in our experience of God’s revelation of Him- 
self to us in His Son, and in our experience 
of Him through the Spirit. 

The doctrine of the Holy Spirit 1s clearly 
taught in the Old Testament as well as the 
New. And no fair interpretation of the New 
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Testament can yield any conclusion other 
than that Jesus declared Himself the Son of 
God in the sense Christians accept and Jews 
reject, and went to the Cross a victim to Jew- 
ish fanaticism and Gentile ready agency. If 
He was not what He claimed to be, it is diffi- 
cult to see how modern Jews can profess any 
sort of reverence for Him. 


The whole doctrine of the Trinity finds its 
roots in revelation, first clearly grasped, not 


by the fecund and polytheistic genius of the 
Gentiles, but by the abstract genius of the 
Jews themselves who wrote the Bible. And 
for Jews to declare that He was the Son of 
God in no more unique sense than any man 
is a son of God, and that Jesus’ declaration 
that He was one with the Father was nothing 
but the expression of universal Jewish feeling 
and faith, is to ingeniously distort the facts 
of Jesus’ attitude to fit into a theory. 
Whatever temporary aberrations of theo- 
logical thought may emanate from what Mau- 
rice Samuels terms the “sportive” and “lyric” 
mind of the Gentiles, the Gentile world will 
not abandon the truth of the deity of Jesus 
Christ. If that be involved in the hope of 
Israel, the Jewish soul, which Rabbi Joel Blau 
says is “good at waiting,” will wait in vain. 
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To affirm that His resurrection was a inyth, 
and besides is unreasonable; seems to us to do 
violence to reason. Myths do not grow up in 
aday. Myth-making is a process of centuries. 
It takes more than a myth to explain the sud- 
den transformation of the disciples of Jesus 
from the despair they felt when the Cross 
seemed to end all their hope to the triumphant 
conviction that Jesus had risen from the dead. 
Men do not live and suffer all things and die 
for mere imaginings. The structure of Chris- 
tian history could never have been built on 
hallucinations. To jauntily wave aside the 
testimony of capable witnesses to the fact of 
Christ’s resurrection, and predicate Christian 
history on a fog-bank, may be a graceful ges- 
ture, but it certainly does no credit to reason. 

The Jewish reaction against the Trinity and 
other cherished beliefs of the Christian world 
is to be explained, we think, not so much in 
terms of speculative difficulty, as in the good 
grounds the Middle Age and more modern 
misrepresentation of the spirit of Jesus gave 
for Jewish prejudice against everything Chris- 
tian, metaphysical or otherwise. 
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OUTLINE FOR STUDY 


Affirmed problem will solve itself. 
Religious practices disappearing. 
Jewish spirit dying. 

All religion affirmed decadent. 
Objections to this view. 


There is no solution of the problem. 

Irreconcilable differences between Jews and 
Gentiles. 

As to thinking of life itself. 

As to war. 

As to the conception of God. 

As to prayer. 

As to social problems. 

As to science. 

As to intermarriage. 


Let Christiamty of Christ Supersede the Christ of 
Christianity. 

Discard the theology of the Cross. 
Present the ethical Jesus. 
Abandon the doctrine of the Trinity. 
Espouse monotheism. _ 
Objections to this view-point. 
Jews not naturally monotheistic. 
Trinity no more difficult than Unity. 
Doctrine of Trinity rooted in Jewish genius. 
Resurrection of Jesus not unreasonable. 
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FOR REVIEW 


1. Why need Jews not greatly fear Ku-Klux-Klan- 
ism? 

2. Why do Jewish thinkers think the problem will 
solve itself? 

3. Why is this view untenable? 

4. State the alleged irreconcilable differences between 
Jews and Gentiles. 

5. What is the meaning of the Jewish distinction be- 
tween the Christ of Christianity and the Christian- 
ity of Christ? | 

6. Why can Jews not claim a special genius for 
monotheism ? 

7. Why is monotheism no less difficult to grasp than 
the doctrine of the Trinity? 

8. Why is the resurrection of Jesus not a myth? 


V. THE NEGLECTED POINT OF EM- 
PHASIS, AND THE CLOSING 
@) Geet El bah ib 


“Then come where stars of freedom spill 
Their splendor, Jewess. In this land, 
The same broad hollow of God’s hand 
That held you ever, outholds still, 
And whether you be right or nay, 
’Tis God’s, not Russia’s, here to say.” 
JOAQUIN MILLER. 


Is There a Solution? 


In spite of Jewish unbelief, we believe there 
is. There is a clear way to close the rift be- 
tween Jews and Gentiles. It is God’s way. 

The method of extermination has failed. 
That of segregation has failed. And that of 
assimilation has failed. As Dr. Max Reich 
says, “Either the Jew cannot be assimilated, 
or deep down in their hearts people do not 
want to assimilate him.” : 

We believe the God of Israel has a better 
way to solve the problem, and that it will not 
come through any loss on the part of the Jews 
of their identity as a nation. Old Testament 
prophecy guarantees the unconditional preser- 
vation of the seed of Jacob. Jer. 33: 23-26. 
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That the preservation of this nation is for 
blessing to the Gentiles is abundantly set forth 
in the Scriptures. 


God’s Method 


Christians are under an unescapable obliga- 
tion to give the gospel to the Jews as well as 
all others. Every high moral and spiritual 
sanction makes it imperative. Too long have 
we neglected this primal point of emphasis in 
Christianity. It must be given in a spirit dif- 
ferent from that of the past. Our own bless- 
ing is involved in it. It must be given to the 
Jew in full recognition of his free agency to 
accept or reject it. Religious freedom is his 
inalienable right as well as ours. But it must 
be given to all who will accept it. 


What Is the Gospel We Are to Give Jews? 


Our answer is that Gospel which proclaims 
the universality of sin for Jew and Gentile 
alike; the human impossibility of saving one’s 
self or achieving righteousness; the incarna- 
tion, the life, and the death of Jesus Christ 
as the atonement for the sins of the world in 
a definite, unique, and redeeming sense; the 
power of His resurrection; faith in true and 
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heartfelt repentance for sin, taking salvation 
as a free gift of God’s grace in Christ; the 
Holy Spirit, the active agent in man’s regen- 
eration; the indwelling of the Spirit in the re- 
generate life unto man’s sanctification; and 
the issue of the redeemed life in Christ into 
sonship, peace, power, victory, glory, and a 
place for Jew and Gentile alike in the Father’s 
heart of love from which nothing can sepa- 
rate us. 

Paul’s teachings ring true to this concept of 
the essential contents of the gospel, “God com- 
mendeth His love toward us in that while we 
were yet sinners Christ died for us.” Peter 
joins hands with Paul, and says, “Who His 
own self bore our sins in His own body on the 
tree.” And John echoes the same truth from 
Patmos, “Unto Him that loved us and washed 
us from our sins in His own blood.” And all 
three bid us to “go back to the Christ of the 
gospels, the Christ of all the gospels, and the 
Christ of the whole of each gospel,” the Christ 
who said, “And I, if I be lifted up from the 
earth, will draw all men unto me.” “The Son 
of man came not to be ministered unto but to 
minister, and to give His life a ransom for 
many.” Jesus, as Dr. Maclaren says, “never. 
posited His redemption in the tranquil beauty 
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of His life, but in the redeeming power of His 
death, and His triumphant resurrection.” 


“To the Jew First” 


“This is the gospel which “is the power of 
God unto salvation to every one that believ- 
eth; to the Jew first, and also to the Greek.” 
“For there is no respect of persons with God.” 


1. “To the Jew first” is the neglected point 
of emphasis. It is reiterated in the New Tes- 
tament, and forms a most vital part in the 
plan of gospel propaganda. That the Jews, 
with a veil over their eyes as to the meaning 
and purpose and power of the gospel, do not 
want this distinction is wholly beside the mark 
so far as Christians are concerned. It is not 
a question of their demand and our supply; it 
is a question of Christ’s command and our 
obedience. He says, “Preach the gospel to 
every creature.” And Paul says, “To the Jew 
first, and also to the Gentile.” That is the 
divine order. 

Though, as has been shown, Jews them- 
selves, in times past, have been partly respon- 
sible for the rift formed between Jews and 
Christians, they have not been wholly respon-_ 
sible. Remembering Christian treatment of 


NEGLECTED PoInTt oF EMPHASIS—CLOSING RiFrt 83 


Jews, it is not surprising that they, as a gen- 
eral rule, maintain an icy indifference, if not 
hostility, to the claims of Christianity to their 
acceptance. Insofar as the Christian world 
has been responsible for Jewish misconcep- 
tion of the true genius of Christianity, and its 
redeeming power, just so far is the burden of 
responsibility on those who know Jesus in the 
depths of their life experience of His power 
to save and transform, to remove the bases 
of that misconception. 

Centuries dug the religious chasm between; 
it may be the discouraging story of long and 
weary years ere the rift is closed. The issu- 
ance of the power of our fidelity to its last 
particle is duty. The results are with God. 
Blessings will come to us and the Jews, when 
we follow God’s plan, “To the Jew first.” Be- 
cause we have put the Jew last, and more 
often have left him out of our thought alto- 
gether, constitutes in our judgment the major 
handicap to the fullest success of Christian 
missions in the whole world. 


2. We must not make the mistake in our 
approach to the Jews of denying them in our 
thought participation in the Abrahamic 
covenant. 
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This national covenant with Israel is per- 
petual. This is the Christian’s point of con- 
tact with the Jews. “I wili make of thee a 
great nation, and I will bless thee, and make 
thy name great, and thou shalt be a blessing 

. and in thee shall all families of the 
earth be blessed.” Gen. 12: 2,3. Gen. 18: 18. 
Gen. 28: 14. 

In Christ the seed of Abraham, Gentiles 
have become sharers of the blessings of the 
Abrahamic covenant. Israel’s rejection of 
Jesus as the Messiah interrupted, but did not 
frustrate, Jehovah’s intention toward Abra- 
ham’s seed. God’s long purpose concerning 
Israel as a nation in the Abrahamic covenant 
has not changed. They are in a state of sus- 
pension until the nation shall once again “arise 
and shine” in the manifest favor of Jehovah. 
In God’s permissive providence chastisement 
has fallen upon Israel to the uttermost. The 
unprejudiced student of their history is bound 
to see significance in what has befallen the 
Jews since the crucifixion of Christ, when we 
connect that history with the prophetic words 
of Jesus when He wept over Jerusalem. Luke 
19: 41,44. Luke 13: 34,35. Over the storms — 
of human sin and hate that have beaten upon 
Israel’s head, Jehovah, unparticipant of man’s 
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evil, has ridden in His sovereignity to the ful- 
fillment of His purpose and. covenant, a pur- 
pose and covenant fulfilled in Christ. 

The Mosaic covenant, which the Jews never 
kept, has been abolished. Because of frequent 
infractions of it, the Jews, strictly speaking, 
can never be said to have been in this cove- 
nant relation. In place of this Jesus has be- 
come “the Mediator of a better covenant,’— 
for Jew and Gentile alike. 

The national, the Abrahamic covenant, em- 
bodying, as we see it, the purpose to gather 
out “a remnant according to the election of 
grace’ (Rom. 11: 5) from the dispersed of 
Judah, and to “visit the Gentiles, to take out 
of them a people for His name.” Acts 15: 15. 
These constitute the true Israel of God. The 
covenant of the gospel fulfills the Jewish na- 
tional or Abrahamic “covenant made before 
of God in Christ.” The redemption of Christ 
is “the blessing of Abraham which came down 
upon the Gentiles.” God’s purpose in Christ 
for Gentile Christians is that they gather out 
the “remnant according to the election of 
grace.” That is the Christian task. As Paul 
says: “For as ye in times past have not be- 
lieved God, yet have now obtained mercy 
through their (Jews) unbelief; even so have 
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these also now not believed, that through your 
mercy they may also obtain mercy.” Rom. 11: 
30, 31. It is for Gentile Christianity to show 
that mercy to Jews. For whatever may be the 
final epiphany of the full glory of God’s pur- 
pose concerning Israel in Christ through the 
Abrahamic covenant, the Bible leaves the 
strong conviction on the mind that the des- 
tiny of Israel is linked with the destiny of 
Christianity, the nations, and the earth itself. 
“Tf the fall of them be the riches of the Gen- 
tiles, how much more their fulness!” Rom. 
11: 12; and “if the casting away of them be 
the reconciling of the world, what shall the 
receiving of them be, but life from the dead?” 
Rom debs! 

In that final appearing of the salvation of 
God in Christ to the Jews, “all Israel,” says 
Paul, “shall be saved.” (Rom. 11: 26) ; that is, 
“the nation as a nation, the Godly remnant 
that shall be left after all the judgments 
which shall come upon Israel; and then shall 
they be a blessing to the world.” Israel’s final 
acceptance of Christ whom we know to be the 
Messiah, her national restoration and glory 
when she shall be the joy of the whole earth, 
will mark, we believe, the day when “Ichabod” 
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will be erased from her walls, never to be en- 
eraved thereon again. 


3. The closing of the rift is associated with 
the living on the part of Christians in their 
relations with Jews of a vital Christianity. 


Argument will get us nowhere. It never 
has in the past, and it never will, if we rely on 
argument alone. The solvent of prejudice 
against Christianity is not in argument but 
in Christian love. In Christ we can love peo- 
ple whom we do not like. The ice of preju- 
dice may be pounded to pieces by the ham- 
mers of argument, but it still remains ice. 
Bring it into the atmosphere of love, and it 
will melt of its own accord. 

The Jew must be dealt with and treated as 
Christ would do it. If we cannot take Chris- 
tianity from the clouds of idealism and put 
it to doing good down on the ground, we ought 
to stop talking about being its exponents. My 
neighbor is the man whom I can help, whether 
he dwells around the corner, or on the other 
side of the world. Christian neighborliness 
means the spirit of helpfulness, not of harm. 

As Lord Macauley says, “The Jew is what 
we have made him.”’ And Senator Vance once 
said, “If the Jew is a bad job, in all honesty 
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we should contemplate him as the handiwork 
of our civilization.” In a new and vital ex- 
pression of our Christianity, let us undo the 
work of age-long misrepresentation of Chris- 
tianity. That they reacted against a type of 
Christianity that took over into its ritual and 
worship some of the idolatrous practices of 
paganism is not surprising to us Protestants 
to-day. | 

Even if, joining hands with Gentiles, Jews 
did have part in Christ’s death, “‘is it just and 
fair,” says Madison C. Peters, “to lay the deed 
of a few of their ancestors against the Jew 
and his descendants down to the sixtieth gen- 
eration?’ Since Jesus prayed on the Cross, 
“Father, forgive them (Romans and Jews), 
for they know not what they do,” we ought 
to leave that particular issue where Christ set- 
tled it—at the foot of the Cross. 

A race belonging to a providential order in 
which we can trace its beginning as clearly as 
its whole course, a race of whom it cannot be 
said, as of others, that it has “had its day, and 
ceased to be,” cannot be called inferior. This 
race is an anvil that has worn out many hos- 
tile Gentile hammers. Has not the time come 
when the Gentile world had better see the fu- 
tility of any such waste of effort? 
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The true method of dealing with the Jew is 
the method that expresses the brotherhood, 
the gentleness, the mercy, the patience, the 
helpfulness of Jesus. The Jew will be con- 
vinced by what he can see in us of Christ, and 
be moved by the Christ in us that he can feel. 
When Christ is enthroned in us for what He 
spiritually and redemptively and ethically is, 
and has ever been, the Jew will give a new 
meaning to his ejaculation, ““Hear, O Israel!” 
And there are unnumbered thousands, yes, 
millions, who embody such a Christ, who have 
stood aloof from Jews, not from lack of in- 
terest in and benevolence toward the Jews, 
but because of the feeling of hopelessness of 
any issue from spiritual contact with them. 
Jews responded to the Gospel of Jesus, and 
filled the Christian churches in the days of the 
apostles. Why will they not in the twentieth 
century? They will do it when the love of 
Christ in the hearts of His believers expresses 
itself to the Jews in the Jesus fashion. 

We maintain that there is one thing supe- 
rior to Americanism. It is the Christ type of 
Christianity. The figure of the Cross in its 
spiritual significance should mean more to us 
than the folds of the national flag. To have 
this attitude would not be to the hurt of true 
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Americanism. It would mean its spiritual 
transformation. 

We had better take heed as a nation to 
God’s unchanging covenant with Abraham as 
it touches Israel. As to Abraham’s seed, God 
says, “I will bless them that bless thee, and 
curse them that curse thee.” Europe, war- 
swept for centuries, may be a significant com- 
mentary on this point. Let the Jew retain his 
identity. America’s true glory is not involved 
in Jews’ assimilation, but in their preservation 
and their blessing. That spiritual ideals will 
ultimately triumph over racial tendencies we 
believe in every heart throb. Despite appear- 
ances to the contrary, the future belongs to 
spiritual idealists. God has designed that the 
Jews be an asset, not a liability, to the na- 
tions, if we would only clear our eyes of preju- 
dice long enough to see it. We should make 
just immigration laws concerning other peo- 
ples more manifestly unassimilable. But if 
we have any faith at all in Old and New Tes- 
tament prophecies concerning the future 
blessing of the Jewish race to the world, we 
should grant the right of asylum for all of this 
race except those whom infectious diseases 
and criminality should justly debar. The Jews 
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with us would profit by this exception as much 
as Gentiles. 


4, In dealing with the Jew let the Chris- 
tian approach be that of invitation to test 
Christ by experience. 


The Jew certainly ought to be fair enough 
to be willing to read the New Testament, and 
see for himself what is in it. If he will read 
the New Testament with a prayer to the God 
of his fathers that he may be led to see clearly 
whether Jesus is his Savior and Messiah or 
not, there is no doubt that the truth of this 
fact will be made known to his mind and 
heart. A thing which means so much to the 
Jew as his promised Messiah, foretold by the 
sure words of the Hebrew prophets, and sung 
by their glorious Psalmists, ought to be looked 
into from every angle. Too much is involved 
for the claims of Jesus to be dismissed with a 
wave of the hand. If the Jew will test Christ 
in his mind and heart, he will discover that 
he has found the “Hope of Israel.” To be 
unwilling to do this is neither sensible nor 
scientific. 

The truth of Christ is realized, not by argu- 
ment or reasoning, but by putting Christ to 
the test of experience. To one who will sin- 
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cerely “come and see,’ and try Him by re- 
pentance and faith, the result is certain that 
in personal experience He will reveal Himself 
as Savior and Redeemer. By power imparted 
through Christ alone does our life move to its 
highest ethical expression. 


5. Follow God’s plan, and leave the issue 
with Him. 


The condition of the unregenerate Jew and 
Gentile is exactly alike. Both are under the 
curse of the law which neither has kept. Both 
are equally impotent to save themselves. To 
both salvation is offered in Christ. Christ is 
able and willing to receive both the repentant 
and believing Jew and Gentile. 

Though the heart of the Jew seems hard 
and unbelieving, and no human effort and 
power of controversy seem able to overcome 
its resistance to the gospel, and nothing short 
of omnipotence can subdue its hardness and 
unbelief, it must be remembered that God is 
able to do it. 

Paul, the Jewish Apostle to the Gentiles, 
uses beautiful imagery to illustrate this. It is 
the figure of an olive tree. The good olive 
tree is Israel. Its root is Abraham. When, 
after the Jewish nation refused to accept 
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Christ as their Messiah, some of its branches 
were cut off, and denied the covenant salva- 
tion of Abraham, Gentile branches were taken 
and “grafted upon the good olive tree.” But 
some branches (believing Jews), remained, 
and Gentile wild olive branches “grafted in” 
together with these, constitute God’s true Is- 
rael, sustained in Christ by the covenant of 
salvation made with Abraham. 

If God cut off the natural branches because 
of unbelief, much more will He cut off the 
faithless wild olive branch. We must be 
faithful to Christ’s commission concerning the 
Jew. For He who cut off the natural branches 
“is able to graft them in again.” And when 
Christ, in His spirit, life, ethics, ideals, and 
redeeming purpose, is incarnated in Christian 
hearts, and applied to all our human relation- 
ships, our so-called problems of every sort will 
disappear to the vanishing point, and the rain- 
bow of peace on earth, good will among men, 
and the promise of better things, will overarch 
the world. 

Therefore, as one sweetly sings in hearten- 
ing’ verse, 

“Keep heart, O comrade! God may be delayed 
By evil, but He suffers no defeat; 
Even as a chance rock in an upland brook 
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May change a river’s course; and yet no rock— 
No, nor baffling mountains of the world— 

Can hold it from its destiny, the sea. 

God is not foiled; the drift of the world will 

Is stronger than all wrong. Earth and her years 
Down joy’s bright way, or sorrow’s long, long road 
Are moving toward the purpose of the skies, 


OUTLINE FOR STUDY 


The Gospel God’s method. 
What is the Gospel. 


“To the Jew first,’ the neglected pot of emphasis. 
Obedience to Christ’s command. 
Jews not sole blame for rift. 
Neglect of Jews should end. 


Jews and the Abrahamic Covenant. 
God’s unchanging covenant with Israel. 
The purpose of that covenant. 
Its realization by Jews in Christ. 


The closing of the rift. 
Will come not by argument. 
Christian treatment of Jews needed. 
The triumph of Christian ideals. 


The Christ of experience. 
The vindication of truth of Christ. 
The revelation, to the Jew of His Saviorhood. 


The final issue with God. 
God able to melt the heart of the Jew. 
Paul’s imagery of the olive tree. 


ARON 
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FOR REVIEW 


What is involved in the Gospel we are to preach? 
What does Paul mean by “To the Jew first?” 
What is the purpose of the Abrahamic covenant? 
What is the greatest Christian argument with the 
Jew? 

Why should we cease to think of present day 
Jews as killers of Christ? 

What follows when the Jew tests Jesus Christ by 
experience ? 

Why can we safely leave the issue between Jew 
and Christian with God? 

What is the significance of Paul’s imagery of the 
olive tree? 


VI. POINTS OF CONTACT BETWEEN 
JEWS AND GENTILE CHRISTIANS 


“Who taught you tender Bible tales 
Of honey-lands of milk and wine? 
Of happy, peaceful Palestine? 

Of Jordan’s holy harvest vales? 
Who gave the patient Christ? I say 
Who gave the Christian creed? Yea, yea, 
Who gave your very God to you? 
Your Jew! Your Jew! Your hated Jew!’ 

JOAQUIN MILLER. 


The greatest barrier that exists between 
Jews and Gentiles is the religious barrier. The 
removal of that barrier will open the way to 
the solution of all other difficulties between 
the two. There is a reasonable way to go 
about that removal. It is the way, not of hos- 
tility, but of appreciative friendship; not of 
the assumption of an offensive air of superi- 
ority, but the way that extends the hand of 
a genuine human good-will. This can be eas- 
ily done without surrendering a single truth 
of Christianity. 

All the peoples of the earth have this in 
common—a strong impulse toward religion. 
Tiele in his “Outlines of the History of Re- 
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ligion,” says, “It is legitimate to call religion 
in its most general sense a universal phenome- 
non of humanity.” It is a note sounded by 
the spirit of every race. There are persons 
destitute of religion just as there are some 
destitute of intellect or affection or imagina- 
tion or a keen sense of humor. But normal 
persons are religious. And as Nitzsch says, 
“Atheism is only the attempt not to be so.” 

All the great religions of the world have 
their basis in the truth of things. God has 
not left Himself without a witness in any na- 
tion. Without this basis of truth the world 
religions could not have persisted, and been, 
as they undoubtedly have been, blessings to 
the people among whom they originated. We 
may affirm their utter futility to bring salva- 
tion and peace to man, but that is an entirely 
different thing from affirming that there is 
nothing good in them. 

This good to be found in them forms the 
point of contact between them and Christian- 
ity with its pure revelation, its noblest of all 
ethics, and its power to translate those high 
moral and spiritual teachings into personal 
living that enjoys God’s favor. Thus Mo- 
hammedanism holds firmly to the truth of the 
unity of God who is truly a Person. Islam 
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means that we must submit to God, and that 
man’s whole strength lies in resigned submis- 
sion to Him, whatever He does to us, submit- 
ting in devout silence and unquestioning obe- 
dience to it all. That is the soul of Islam. 
The Koran commands the faithful to accept 
the Scriptures, and refusal to do it is at the 
peril of salvation. Thus in the truth of the 
personality of the One God, and reverence 
for our sacred Scriptures, points of contact 
between Mohammedans and Christ, and the 
way to lead earnest seekers to the Lord Jesus 
Christ, clearly appear. Thus Confucianism is 
a system of lofty morality, but one that ig- 
nores God entirely. But this high morality 
forms a point of contact between Christ and 
the Chinese Confucianists in that Christ has 
come with a loftier morality. He also comes 
to inspire permanent motives to virtue and 
holiness, and power to attain them in the reve- 
lation in Himself of the Eternal Father whom 
Confucianists do not know. Thus Hinduism 
in its search for God saw gods in every thing, 
but proclaimed the goodness of the supreme 
Intelligence, his sympathy with us and His 
interposition on our behalf, and His promises. 
to burdened and sinful men of a better age to 
come. Christ with His revelation of infinite 
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knowledge and sympathy, His interposition 
on our behalf in His death on the Cross, and 
the golden hopes He gives for the believer’s 
future, answers to all the truth of Hinduism. 
Thus also the great aim of Buddhism is de- 
liverance from personal suffering, the ills oc- 
casioned by man’s sinful estate. This end is 
sought by the extinction of desire through 
self-suppression, man finally passing in the 
last act of the process into nothingness. Lay- 
ing hold of the truth that man longs for de- 
liverance from the suffering occasioned by sin, 
Christianity—not by any paling of the human 
spirit into an impossible absence of desire, and 
passing at last into nothingness—yokes man 
in repentance and faith to the chariot of 
Christ’s will, purifies desire even as He Is pure, 
and floods the life and spirit of the believer 
with the fulness of His own abounding life. 
There are other points of contact between 
Christianity and the ethnic faiths mentioned, 
but these clear points of contact are noted to 
set forth the larger fact that between Chris- 
tianity and Judaism these points of contact 
are far more numerous. As a matter of fact, 
Judaism is the foundation of and the prepara- 
tion for Christianity. We should never for- 
get that fact. We owe to the Jews a debt that 
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we can pay in only one way, namely, the giv- 
ing to them of the completion and crown of 
their ancient faith in the fulfilling in Chris- 
tianity of the types and symbols and sacrifices 
and hopes and longings and immortal ideals 
enshrined in the heart of Judaism. 

Gentile Christians and Jews have much in 
common. Space does not permit the giving 
of all the points in.common between Chris- 
tianity and Judaism. But there are certain 
outstanding facts in religion of vital interest 
to modern Gentile Christians and modern 
Jews, facing which they ought to be able to 
talk with one another without prejudice and 
hostility. In this land of religious liberty 
there is no power abroad anywhere to force 
another’s views in religion upon us. This re- 
ligious liberty is the heritage of both Jew and 
Gentile alike. 


1. The Old Testament. 


The Old Testament Scriptures have come 
down to us through the Jews. Their hands 
penned under the inspiration of the Holy 
Spirit those sacred writings, and jealously 
guarded through the changes and upheavals of © 
the centuries the sacred treasure. As Paul 
tells us in Rom. 9: 4, 5, to them pertained 
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“the adoption and the glory, and the cove- 
nants, and the giving of the Law and the 
Promises, whose are the fathers.” Every time 
we turn the pages of the Old Testament, 
and read its burning words, we are sitting at 
the feet of Jewish prophets and teachers. We 
base our hymns on the Psalms of David, and 
through all the Christian centuries they have 
brought hope and consolation to countless be- 
lieving hearts. Behind that Jewish face at 
which we look askance there stands the his- 
tory of Abraham, the father of the faithful, 
who set his face like flint against idolatry 
when the whole world was wallowing in its 
filth and degradation. Behind him looms up 
the colossal figure of Moses, the world’s might- 
iest lawgiver under God, who led a nation to 
liberty, and set the hearts of men to singing 
the song of liberty from his far off day until 
now. Behind him stand David, the great king, 
from whom the Savior of the world was to 
descend; and Solomon, the man of transcend- 
ent wisdom; and Isaiah, the mighty prophet; 
and Jeremiah, and Ezekiel, and Daniel, and 
Hosea, and Micah, and the prophets Samuel, 
Elijah, Elisha; and Malachi whose prophecies 
close the sacred roll. 
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2. The New Testament. 


This is the most priceless possession of the 
Christian churches of the world. Jews in in- 
creasing numbers are to-day reading the New 
Testament. With the exception of Luke’s 
Gospel, and the Acts of the Apostles, every 
book was composed by a Jew. The central 
figure in the New Testament, Jesus Christ, the 
Redeemer of mankind, was a Jew. He was 
born of a Jewish mother, and his features 
were doubtless of a Jewish cast. His mode of 
life was after the manner of the Jews. Their 
habits and customs were His. His whole min- 
istry, with the exceptions of brief excursions 
into Gentile territory, was spent among the 
Jews. He healed their sick, comforted them 
in their sorrows, and gave them His great 
teachings concerning the Kingdom of Heaven. 
He told the Syro-Phoenician woman that He 
was “sent unto the lost sheep of the house of 
Israel.” His mission was primarily to the 
Jews. So was Paul’s ministry until Jewish 
unbelief made it necessary for him to turn to 
the Gentiles. And Paul reminds us in one of 
his epistles that unto the Jews “were com- 
mitted the oracles of God.” Jesus Himself 
said to another Gentile woman, the Samaritan 
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woman at the well, “Salvation is of the Jews.” 
That is, God has made that race of men the 
medium, the channel, the human instrument 
by which salvation has come for all men. To 
think with contempt of the Jews is not to 
think the thoughts of Christ. As Dr. Henry 
Alford Porter beautifully says: “ “That Jew,’ 
you say. Then recite the twenty-third Psalm. 
By whom was it written? A Jew. Then you 
read that Song of Love, in First Corinthians, 
thirteen. By whom was it sung? It was sung 
by a Jew. And that fifteenth chapter, that 
wonderful song of resurrection—it too was 
sung by a Jew. And the last words you want 
to hear uttered in your dying ear, by whom 
were they first uttered? By some Jew. But I 
have not mentioned the Jew’s greatest glory. 
For Christ in whom all our hopes rest was in 
his earthly origin a Jew. ‘Thou art a Jew!’ 
they said to Him in the days of His flesh. 
‘Thou art a Jew!’ A world without a Jew—a 
world without a Bible and a world without a 
Cross: 


3. The unity of God. 


Something more needs to be said on this 
point by way of understanding the Jewish 
problem a little better. And because this 
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teaching is involved as well as the Jewish con- 
ception of the Messiah, it is well to bring in 
at this point the Jewish creed, drawn up by 
Maimonides in the twelfth century, and al- 
most universally accepted by all Jews. It con- 
sists of the following articles, thirteen in 
number: 


(1). I believe, with a perfect faith, that God 
(blessed be His name) is the Creator and Gov- 
ernor of all created beings; and that He alone 
has made, does make, and ever will make, 
every production. 

(2). I believe, with a perfect faith, that the 
Creator (blessed be His name) is one God, and 
that there is no unity whatever like unto Him; 
and that He alone is our God, who was, is, and 
will be eternally. 

(3). I believe, with a perfect faith, that the 
Creator (blessed be His name) is not corpo- 
real, nor is He subject to any of those changes 
that are incident to matter; and that He has 
no similitude whatever. 

(4). I believe, with a perfect faith, that the 
Creator (blessed be His name) is both the first 
and the last of all things. 

(5). I believe, with a perfect faith, that the 
Creator (blessed be His name), yea, to Him 
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only, is it proper to address our prayers; and 
that it is not proper to pray to any other 
being. 

(6). I believe, with a perfect faith, that all 
the words of the prophets are true. 

(7). I believe, with a perfect faith, that the 
prophecy of Moses our instructor (may his 
soul rest in peace), was true, and that he ex- 
celled all the sages that preceded him, or they 
who may succeed him. 

(8). I believe, with a perfect faith, that the 
Law, which we have now in our possession, is 
the same Law which was given to Moses, our 
instructor. 

(9). I believe, with a perfect faith, that this 
Law will never be changed; that the Creator 
(blessed be His name) will never give us any 
other law. | 

(10). I believe, with a perfect faith, that the 
Creator (blessed be His name) knoweth all 
the actions and thoughts of mankind, as it is 
said, “He fashioneth their hearts, and is fully 
acquainted with their works.” 

(11). I believe, with a perfect faith, that the 
Creator (blessed be His name) rewards those 
who observe His commandments, and pun- 
ishes those who transgress them. 

(12). I believe, with a perfect faith, that the 
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Messiah will come; and although His coming 
be delayed, I will await His speedy appearance. 

(13). I believe, with a perfect faith, that 
there will be a resurrection of the dead at the 
time when it shall please the Creator, blessed 
be His name forever and ever. 


There is nothing in this creed of Judaism 
that Gentile Christians could not accept, but 
four things, namely, the Jewish interpretation 
of the unity of God, though we hold with them 
to the fact of the unity; the statement that 
Moses excelled all the sages .... who may 
precede him (he does not excel Jesus); that 
the Creator will never give us any other Law, 
since we have the higher Law of Jesus, and 
that the Messiah will come for the first time, 
since we know He has come. 

We believe in all the other nine articles of 
the Jewish creed, but with a Christian inter- 
pretation, not the Jewish one, of course. The 
point made is, that we have many points of 
contact in doctrine with the Jews. And this 
is not surprising, since Christianity is Jewish 
in origin. The points of difference, however, 
are very wide. 

Let us touch once again on the doctrine of 
the unity of God, as held by Jews. This we 
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do, not that we think any human mind can 
exhaust or fully explain the unity of the Trin- 
ity as held by Christians, but to point out that 
the Jewish conception of the unity of God is 
neither in accord with the teachings of the 
New Testament on that point, which, of 
course, Jews do not accept, and to indicate 
that their position is religiously sterile and 
valueless. 

And for the following reasons: The creed 
of Maimonides conceives of the unity of God 
as being of such a sort that the human mind 
can distinguish in it no division or plurality 
whatever. Is that sort of unity of any par- 
ticular value to religion? And can the human 
mind really conceive of such unity? It is one 
thing to say “no unity whatever like unto 
Him,” unity indivisible and without any sort 
of plurality; it is quite another to get any in- 
telligent conception of it. So that from a 
practical religious viewpoint, this idea makes 
the indivisible One “indistinguishable from 
nothingness.” 

The Jews who think seriously about the 
unity of God may say that the above conclu- 
sion is nothing but another evidence of the 
fertile polytheistic genius of the Gentiles, but 
we venture to say that such a bald, stark con- 
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ception of the unity of God is from an intel- 
lectual standpoint no more conceivable to 
Jews than it is to Gentiles. 

Another thing needs to be said. This Jew- 
ish idea of God has not enriched, but impover- 
ished, has not strengthened, but rather weak- 
ened, Jewish religion itself, as Dalman points 
out. The very essence of religion is that as 
children of God, yearning for His fellowship, 
men may draw close to Him as Father. The 
indivisible One of Judaism may indeed be wor- 
shipped with shrinking and fear and a sense 
of vast aloofness, but the close, embracing, 
and comfortable feeling of a child in the arms 
of its father can hardly be conceived of in that 
worship. Jews meet us with this objection on 
that point, that God without a mediator in be- 
tween is all the closer because of his absence. 
Such an objection is mere quibbling with 
words. It assumes a mediator to be a barrier 
between us and God. And it takes no account 
of the desperate necessities of fallen human 
nature. The answer to this Jewish objection 
is to be found in personal experience. 

This personal experience delivers its result 
in two ways. First, a visit, not in hostile, but 
friendly, spirit to a Jewish synagogue. The 
writer has found there fertile ideas, beauty of 
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diction in prayers and ritual, nobility of senti- 
ment in the words of the rabbi. But the in- 
escapable feeling is one of “desolation, cold- 
ness, emptiness.”’ Jewish worship does not 
make for warmth, a feeling of closeness to 
God. True, such a feeling is experienced in 
some Christian churches. In others it is con- 
spicuously absent. What accounts for the dif- 
ference? <A difference in love, and loyalty to, 
and vital spiritual union with, Jesus Christ. 
When we are nearer to Christ, we are nearer 
to God; and men feel it in our worship. When 
we lose Him, we lose God; and men feel that 
too in our worship. There is one fact in per- 
sonal experience that no philosophy can un- 
dermine, and that no Jew or Gentile can meet, 
and that is the definite consciousness in the 
believing Christian heart that through Jesus 
Christ the believer has been brought into 
close and soul-satisfying union with the 
Father. For him that knowledge and experi- 
ence lifts the whole question above the reach 
of any argument. And the Jew who enters 
into that experience will be as much con- 
vinced of the truth about it as any Gentile is. 
Jesus never uttered truer words than when He 
said, ‘He that hath seen me hath seen the 
Father.” 
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Another thing yet needs to be said on this 
difficult point of the difference between the 
Jewish and the Christian conception of the 
unity of God. One might ask why so difficult 
and abstruse a subject as the unity of God 
should be brought into a work of this sort. 
The answer is, because it is vital. It cannot 
be slighted. And it need not be exhaustively 
considered even as far as it can be discussed. 
But the Jew professes to believe, with a per- 
fect faith, in the peculiar unity which he at- 
tributes to God. 

Differing as widely as this faith does from 
that of Christians, the Christian may ask this 
about 1t—does it in itself form an insurmount- 
able barrier between him and Jews he would 
win to Christ? Must he become a theologian 
skilled in theological distinctions before he 
can make any headway over this great divisive 
issue of the unity of God? Not so. Let us 
bear several facts in mind about it. Perhaps 
they will let in a little light and encourage- 
ment. 

They are these: First, the hard and fast 
“unity” of God behind which Jews have en- 
trenched themselves, certainly in part at least, 
may be looked upon as an entrenchment. Be- 
hind it they stood to repel Christianity. It 
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was a strong Jewish counter attack, or breast- 
work, against Christianity with its teaching of 
the Trinity. Was the reaction against Chris- 
tianity on this point wholly a matter of irrec- 
oncilable doctrines? It does not seem reason- 
able, nor was it a fact. The Ghettos that for 
ages walled the Jews in, led them to erect walls 
in their minds and hearts to keep persecuting 
Christians and all they stood for out, forever 
out. Gentile brutality masquerading in the 
name of Christ, and inflicting inexcusable suf- 
fering on this devoted people, did not recom- 
mend Christ to their minds, and still less His 
teachings about Himself. Behind the ram- 
part of an uncompromising unity of God, Jews 
looked with burning hatred for centuries on 
every thing in Christianity, nor have those 
looks of hatred softened to any great degree 
yet. When the Gentile Christian world 
changes its attitude toward the Jews, and 
deals with them in the spirit of Christ, the 
Spirit of God can use that fact to convince 
them of the truth of the One God, manifesting 
Himself as Father, Son, and Holy Spirit. 
Christian love is a mighty expounder of Chris- 
tian truth. And love’s labor is never lost. 
The second fact that lets in light and en- 
couragement concerning winning the Jew, en- 
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trenched behind his idea of the unity of God, 
is this: The idea and teaching of a Mediator 
between God and His people is not something 
foreign to the Jews. Because, for the Jews, 
Moses has always been a unique mediator be- 
tween God and them. And, furthermore, a 
cherished thought among the Jews has always 
been and still is, that the people of Israel con- 
stitute the true mediator between God and 
mankind. That God has a mighty place for 
Israel in the final unveiling of His salvation 
and glory to mankind is clearly set forth in 
both the Old and New Testaments. And that 
they will yet see in Christ Jesus “whom they 
have pierced,” the Mediator between God and 
man, and welcome Him as such, is also the ex- 
plicit teaching of Holy Writ. At present the 
Jews with a veil of wilful blindness over their 
eyes are orphaning their souls of the Father 
because they will not look upon His Son. It 
is for us who know the Father through the 
Son to so let Christ embody Himself in us 
that the Jews, seeing in us His beauty and 
power, will be drawn to Him, and through 
Him find the Father. 
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OUTLINE FOR STUDY 


Points of contact in all religions. 
More numerous between Judaism and Christianity. 


The Old Testament. 
Dear to the heart of the pious Jew. 
Equally dear to the Christian. 


The New Testament. 
Written by Jews. 
Read now by Jews in increasing numbers. 


The unity of God. 

The Jewish creed. 

For most part acceptable to Christians. 

The unity of God philosophically not a tenable 
contention. 

Knowledge of Jewish idea of unity of God vital. 

Jewish views of the unity of God not an in. 
surmountable barrier. 


FOR REVIEW 


1. What are the points of contact between Chris~ 
tainity and Mohammedanism, Confucianism, Hin- 
duism, Buddhism ? 

2. Why are points of contact between Christianity 
and Judaism more numerous than with other world 
religions? 

3. What in general is the meaning of the Old Testa- 
ment to Jews? 

4, Why is the New Testament a point of contact with 
Jews? 
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6. 


With what points in the Jewish creed does Chris- 
tianity take issue? 

Why is the doctrine of the absolute unity of God 
philosophically untenable? 

What was the occasion in part of the elaboration, 
of the hard and fast Jewish doctrine of the unity 
of God? 

Why is the idea of a Mediator between God and 
man not utterly foreign to Jewish religious genius? 


VII. POINTS OF CONTACT BETWEEN 
JEWS AND GENTILE CHRISTIANS 
CONTINUED 


“Land of the cedar and palm, 

Land of the olive and myrtle, 
Breathing Gilead’s balm 

Over fragrant fields and fertile, 
From the sunset shore of the sea 
In God’s time we shall come to thee.” 


EUGENE KOHN. 


As divergent as are the views of Jews and 
Gentile Christians on the next point to be 
considered, still there is even in the Jewish 
attitude on that point a real point of contact. 


4. The coming of the Messiah. 


The great majority of Jews hold that the 
Messiah is yet tocome. Christians, of course, 
hold that He has come. But Jews and Chris- 
tians hold in common to the fact of the com- 
ing. Jews are looking for His first advent. 
Christians are looking for His second advent. 
There is a big divisive issue on this point be- 
tween Jews and Gentile Christians. Our great 
concern is how the gulf between can be 
bridged. 

Before we indicate ways in which this may 
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be done, it is well to show how wide the gulf 
is between Jews and Christians on the ques- 
tion of the Messiah. As to the Old Testament 
that foretells the Messiah, orthodox Judaism 
holds that the books are of unequal value, but 
inspired in every letter. Christians generally 
hold that the books are of equal value. 

The Jews hold that the New Testament is 
untrustworthy as history, and not inspired. 

Jews also hold that Jesus was a mere man, 
born of human parents; not divine; a good 
man, but not perfect; His death not an atone- 
ment, but teaching self-sacrifice; His resur- 
rection untrue; and His ascension a myth. 

Jews say that Jesus may be a kind of Mes- 
siah for the Gentiles, but not for them. They 
affirm that the Scriptures are silent about His 
sufferings, and that Isaiah 53 refers to Israel. 
We know that it can only properly refer to 
Christ. 

Holding the books of the Old Testament to 
be of unequal value, it is usual for the in- 
formed Jew to meet the Christian by laying 
minor emphasis on those Scriptures on which 
the Christian lays major emphasis. For ex- — 
ample, the 53rd chapter of Isaiah is not read 
in Jewish synagogues, or, if referred to, ap- 
plied only to the sufferings of Israel. And 
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holding as Jews do that Jesus was a mere man, 
that the New Testament is not inspired, and 
not even trustworthy history, it seems a dis- 
couraging task to deal with Jews on the ques- 
tion of the Messiah. But we are commanded 
to do it. Then how shall we do it? Lift up 
Jesus, and He will draw. 

We must remember that vast multitudes of 
Jews do not know anything about their own 
Scriptures. Even Judaism itself is not a vital 
matter with them so far as any of its tenets 
are concerned. While their souls may feel a 
conscious need of God and religion, they pos- 
sess neither. Judaism, if it means anything 
vital for them, stands for the necessity of 
maintaining racial solidarity, and little more. 

And when Christians in individual contact 
with Jews have won their confidence, and they 
want to know from their Christian friends 
the grounds of their confidence and faith in 
Jesus Christ, they can be told. With the op- 
portunity given, the Christian can appeal to 
the Jewish Scriptures on the question of the 
Messiah. That is the first thing to be done. 
Despite differences of interpretation on the 
part of those Jews who know how to interpret 
in the Jewish way, a point of contact has been 
formed. And God can be trusted as to the 
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results of giving His Word. “My word shall 
not return unto me void.” 

But the Christian must know something 
about the Messianic teachings of the Old Tes- 
tament. For this purpose the following Mes- 
sianic teachings of the Old Testament, while 
not embracing all of them, are certainly 
among the most important ones to be used. 
And the Christian should make them his own, 
and be familiar with them. 

Gen. 3: 14, 15. “And the Lord God said 
unto the serpent .... I will put enmity be- 
tween thee and the woman, and between thy 
seed and her seed; it shall bruise thy head, and 
thou shall bruise his heel.”” Paul had that pas- 
sage, doubtless, in mind when in Rom. 16: 20 
he said, “And the God of peace shall bruise 
Satan under your feet SHOU, ” Those pas- 
sages would suggest a “personal conflict be- 
tween Satan and a single representative of 
Eve’s posterity.” Knowing as we do the 
struggles of Jesus in His temptations with 
Satan, we can see that Jesus was in God’s 
meaning and purpose when He gave the prom- 
ise to Eve. 

Gen. 12: 2,3. “Now the Lord said to Abram 

. I will make of thee a great nation, and 
I will bless thee, and make thy name great; 
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and thou shalt be a blessing: And I will bless 
them that bless thee, and curse him that curs- 
eth thee: and in thee shall all the families of 
the earth be blessed.” The Jews have been 
the people God used as channels to convey to 
the world His teachings in religion and moral- 
ity. Butin Jesus and His wide and increasing 
sway over the minds and hearts of men do we 
see the blessing to all the families of the earth 
that God promised Abraham should come 
through his posterity. The promise has been 
fulfilled in no other way. | 

Deut. 18: 15, 18. “The Lord thy God will 
raise up unto thee a Prophet from the midst 
of thee, of thy brethren, like unto me; unto 
him shall ye hearken;....and I will put my 
words in his mouth.”’ Moses in these words 
prophesies of Christ who was to come. Ifa 
line of successors to Moses is meant, this line 
of prophets certainly culminated in Jesus, the 
ereatest of all the prophets, and fulfilling in 
Himself the Messianic predictions of the pro- 
phets who went before Him. 

Then as to the sacrificial system of ancient 
Israel given in its fulness in the first five books 
of the Old Testament, the one great truth 
that stands out like a mountain peak in its 
prominence is the clear teaching of the value 
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of vicarious or substitutionary suffering. 
What do bloody sacrifices point to if not to 
the sufferings of Jesus on the cross? 

2 Sam. 7: 16. “And thine house and thy 
kingdom shall be established for ever before 
thee: thy throne shall be established for ever.” 
This was the promise of God to David through 
the prophet, Nathan. The temporal rule of 
the throne of David ceased with the Fall of 
Jerusalem in 587 B. C. In what sense, then, 
can the promise to David of a perpetual throne 
be said to be true save in the spiritual domin- 
ion of David’s greater Son through whom 
alone God has given him an eternal throne? 
In Christ alone is this promise true. 

Psalm 2: 7, 8, 12. “I will declare the de- 
cree: the Lord hath said unto me, Thou art 
my Son; this day have I begotten thee. Ask 
of me, and I shall give thee the heathen for 
thine inheritance, and the uttermost parts of 
the earth for thy possession .... Kiss the Son, 
lest he be angry, and ye perish from the way, 
when his wrath is kindled but a little. Blessed 
are all they that put their trust in him.” This 
language cannot be used of David himself, for 
it would manifestly be going far beyond the 
mark of truth about him. There is nothing 
in David’s life, or in all subsequent history 
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connected with him, to which it can be applied, 
except the coming Redeemer of David’s line. 
David as a prophet is speaking of the univer- 
sal dominion of this coming Redeemer. The 
Sonship of the Redeemer is declared, and men 
are exhorted to make their peace with Him. 

Jeremiah 23: 5,6, “Behold, the days come, 
saith the Lord, that I will raise unto David a 
righteous Branch, and a King shall reign and 
prosper, and shall execute judgment and jus- 
tice in the earth... . and this is his name 
whereby he shall be called, THE LORD OUR 
RIGHTEOUSNESS.” There is none other in 
David’s line but Jesus Himself to whom such 
righteous supremacy could be applied. Jesus 
claimed for Himself just what this prophecy 
declared. If in this Jesus was a deceiver, and 
the righteous Branch is yet to appear, it would 
be an impossible task for Jews to identify Him 
with the line of David, as the identity of the 
tribes has been hopelessly lost in the scatter- 
ing of the nation. 

Zechariah 9:9. “Rejoice greatly, O daugh- 
ter of Zion; shout, O daughter of Jerusalem: 
behold thy King cometh unto thee; he is just, 
and having salvation; lowly, and riding upon 
an ass, and upon a colt the foal of an ass.” 
Could anything be clearer than that this is a 
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prophecy of the Messiah, and fulfilled in the 
triumphal entry of Jesus into Jerusalem? 

Isaiah 7:14. “Therefore the Lord Himself 
shall give you a sign: Behold, a virgin shall 
conceive, and bear a son, and shall call his 
name Immanuel.” His divinity and His vir- 
gin birth are clearly set forth by the prophet; 
for “Immanuel” means, God with us. 

Isaiah again emphasizes His divinity in Isa. 
9: 6,7. “For unto us a child is born, unto us 
a son is given: and the government shall be 
upon his shoulder: and his name shall be 
called Wonderful, Counsellor, The mighty 
God, The everlasting Father, The Prince of 
Peace. Of the increase of his government and 
peace there shall be no end, upon the throne 
of David, and upon his kingdom, to order it, 
and to establish it with judgment and with 
justice from henceforth even forever.” 

The great prophet Isaiah also emphasizes 
the humanity of the Son of David in Isa. 11: 
1-10. In verses one to six we read these 
words: ‘And there shall come forth a rod out 
of the stem of Jesse, and a Branch shall grow | 
out of his roots: And the spirit of the Lord 
shall rest upon him, the spirit of wisdom and 
understanding, the spirit of counsel and might, 
the spirit of knowledge and of the fear of the 
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Lord; and shall make him of quick under- 
standing in the fear of the Lord: and he shall 
not judge after the sight of his eyes, neither 
reprove after the hearing of his ears: but with 
righteousness shall he judge the poor, and re- 
prove with equity for the meek of the earth: 
and he shall smite the earth with the rod of 
his mouth, and with the breath of his lips 
shall he slay the wicked. And righteousness 
shall be the girdle of his loins, and faithful- 
ness the girdle of his reins.” 

The birth of Jesus is foretold in Micah 5: 2. 
“But thou, Bethlehem Ephratah, though thou 
be little among the thousands of Judah, yet 
out of thee shall he come forth unto me that 
is to be ruler of Israel; whose goings forth 
have been of old, from everlasting.” 

The death of Jesus and His burial are set 
forth in language that fits unmistakably the 
facts as given in the four Gospels in that soul- 
stirring fifty-third chapter of Isaiah. No won- 
der it is cut out from the ritual in the worship 
of modern Jews! Hating Christianity as Jews 
do, the only refuge of their teachers from the 
manifest application of this chapter to Jesus 
is to declare it does not apply to Jesus at all, 
but to the misfortunes and the bitter persecu- 
tions of Israel. But in what conceivable sense 
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can it be said that by the “stripes” laid upon 
Israel through the centuries either Jews or 
Gentiles “are healed?” When in history have 
the Jews been “oppressed” and “afflicted” 
without “opening” their “mouths?” When 
have they ever been “dumb” when “brought 
as a lamb to the slaughter?” Where is it any- 
where on record that in the unjust deaths in- 
flicted on them they “made intercession for 
the transgressors?” Nay, when they could, 
they answered insult with insult, injury with 
injury, hate with hate. From generation to 
generation since the days of Christ, Talmudic 
Judaism has uttered long, shrill, and bitter 
curses upon Christ and Christianity; and it is 
only in recent times that Jews have turned 
from this bitter attitude. Reformed Judaism 
now speaks glowing words of praise of Jesus, 
the man. 

But to the Jews Jesus is not Messiah. To 
them He is a good man, but not God. In their 
spiritual blindness the prophecies from the Old 
Testament Scriptures concerning Jesus being 
the Messiah are not in themselves convincing 
to them. But from this dilemma they cannot 
escape. They say Jesus was a good man. If 
his claims about Himself as being God, Savior, 
Redeemer, are not true, as Jews hold, then He 
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was a conscious deceiver, and not good. The 
conclusion is unescapable—either he was God, 
or He is not good. But on the point of good- 
ness, He hurled the challenge in the teeth of 
His bitterest foes, “Which one of you con- 
victeth me of sin?” That challenge has re- 
mained unanswered to this day. The Jews say 
He was a good man, but not a perfect one. 
The Jew to-day who can demonstrate one sin- 
gle blot or blemish on His life and character 
will win world-wide fame in the field of his- 
torical criticism. 

As Dr. John R.Sampey says: “The trickling 
stream of promise, which took its rise in Eden 
on the day when sin first broke the harmony 
between God and man, gradually grew in 
depth and volume with the passing centuries 
until it became a mighty river of blessing, a 
glorious Gospel of hope that cheered the faith- 
ful in earlier ages. To us the same great 
truths are made clearer and surer by the ad- 
vent of the Messiah and His perfect life, His 
sublime death, and His glorious resurrection. 
Many kings and righteous men longed to see 
the wonders of His reign, and died in hope. 
We, too, are ‘prisoners of hope’-—He will come 
again!” 

This Old Testament scholar has that to say 
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about Jesus and what He means to us Chris- 
tians. But what does Jesus mean to the most 
liberal elements in Judaism? Rabbi H. G. 
Enelow, of New York, in his book, “A Jewish 
View of Jesus,” gives reasons why Jews should 
study the life of Jesus. Among other things 
he says, “Who can compute all that Jesus has 
meant to humanity? The love that He has 
inspired, the solace He has given, the good 
He has kindled—all that is unequalled in hu- 
man history. Among the great and good that 
the human race has produced, none has even 
approached Jesus in universality of appeal and 
sway. He has become the most fascinating 
figure in history. In Him is combined what 
is best and most mysterious and most en- 
chanting in Israel—the eternal people whose 
child He was. The Jew cannot help hoping 
that Jesus may yet serve as a bond of union 
between Jew and Christian, once His teach- 
ing is better known and the bane of misunder- 
standing at last is removed from His words 
and His ideals.” 

This is a long leap from the attitudes of 
Jewish Rabbis in the past to Jesus, and it is 
encouraging. But we need not be too optimis- 
tic over it. It does not mean all it seems to 
imply. We Christians can easily read into the 
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words of Rabbi Enelow a different interpre- 
tation from what he means. Jesus will serve 
as a bond of union between Jew and Christian, 
when His teaching is better known. And we 
do not believe we are doing the Rabbi injus- 
tice as to his meaning when he says that in 
order to do this it is in part necessary that 
“the bane of misunderstanding at last be re- 
moved from His words and His ideals,” by re- 
plying that the understanding of liberal Juda- 
ism of the words of Jesus claiming unique di- 
vinity is that He was mistaken, and that His 
divinity is in no more real sense divinity than 
that which in some quarters is claimed to be 
in all men. 

Commenting upon the words of Rabbi Ene- 
low above quoted, Rev. S. Birnbaum says: “Of 
course, every thing from beginning to end is 
‘natural.’ That God had in any special way 
to do with the matter is far from his thought. 
But consider his conclusion. And how, we 
may ask, is it that this Jesus who died upon 
the cross the death of a slave, ‘became the 
most fascinating figure in history?’ How is 
it that of the best men the human race has 
produced ‘none have even approached Jesus 
in universality of appeal and sway?’ How is 
it that in Him is combined what is ‘best’ and 
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‘most mysterious and most enchanting in 
Israel’? Truly, it is the hand of God, and un- 
learned and ignorant Peter gives the answer 
which is hidden from the blind philosopher 
and scholar. It is as follows (Acts 4: 10-12): 
‘Be it known unto you all, and to all the peo- 
ple of Israel, that in the name of Jesus Christ 
of Nazareth whom ye crucified, whom God 
raised from the dead, even by Him doth this 
man stand here before you whole. He is the 
stone which is set at nought of you builders, 
and was made the head of the corner. And 
in none other is there salvation, for neither is 
there any other name under heaven that is 
given among men, whereby we must be 
saved,’ ” 

It seems to us that the sum and substance 
of the liberal Jewish attitude to Jesus is as 
follows: There has been a change from hos- 
tility to benevolence in the attitude of many 
Jews to Jesus, and they take pride in one un- 
doubted phase of His personality, His Jewish- 
ness. They affirm that there was nothing new 
in the teachings of Jesus. All He taught “can 
be paralleled either in the Old Testament, the 
Apocrypha, or in the Talmudic and Midrashic | 
literature of the period near to the time of 
Jesus.” As to the usual Christian interpreta- 
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tion of the personality of Jesus, they take the 
texts setting forth his divinity, and twist them 
by specious exegesis into meaning something 
entirely different. They affirm that like every 
Pharisaic Jew he believed in the absolute unity 
of God, because He turned to God in the time 
of trouble; and that, being Jewish, He could 
not have believed Himself “the Son of God in 
the later Trinitarian sense,” because “for a 
Jew to believe such a thing in the time of the 
Second Temple was quite inconceivable,” since 
it was “wholly contradictory to the belief in 
the absolute unity.” They affirm that His oft- 
expressed sense of nearness to God was exag- 
gerated, and resent His claim of more inti- 
mate fellowship with God than the Jews of 
His time could have. The nice phrases of 
modern Reformed Jewish rabbis about Jesus. 
mean little more than to compliment Him out 
of His divinity. The Pharisees of His day 
would have used like phrases if He had not 
claimed to be divine. In the opinion of Joseph 
Klausner, voiced in his book on “Jesus of 
Nazareth,” the “secret of His astonishing in- 
fluence” is to be found “in the complex nature 
of His personality and also in His methods of 
teaching.” That is all. Jesus being “a com- 
plex of many and astonishing contradictions; 
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it was these which compelled astonishment, 
enthusiasm and admiration.” And Klausner 
summed up the meaning of Jesus to the Jew- 
ish nation to-day in the following words: “To 
the Jewish nation he can be neither God nor 
the Son of God, in the sense conveyed by the 
belief in the Trinity. Either conception is to 
the Jew not only impious and blasphemous, 
but incomprehensible. Neither can he, to the 
Jewish nation, be the Messiah: the kingdom 
of heaven (the “Days of the Messiah”’) is not 
yet come. Neither can they regard him as a 
Prophet: he lacks the Prophet’s political con- 
ception and the Prophet’s spirit of national 
consolation in the political-national sense.... 
But Jesus is, for the Jewish nation, @ great 
teacher of morality and an artist in parable.” 

Thus from the standpoint of the traditional, 
as it is called, or conservative, interpretation 
of the personality and meaning of Jesus to the 
Christian world, there is much in the above 
views of Jesus held by many Jews that is dis- 
couraging tous. But this much must be borne 
in mind, that Christians have this much in 
common with many Jews on the point of the 
New Testament and the prophecies concern- | 
ing the Messiah, that the New Testament is 
now being read by them, and the claims of 
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Jesus to be the Messiah are being closely and 
critically examined. It has not always been 
so. And we can afford to wait and be patient. 
The full discovery of the truth of the claims 
of Jesus concerning Himself, and His full 
meaning to the individual soul, are not given 
to mere rationalism, but rather to believing 
Christian experience. That is His greatest 
apologetic. Let Jews offer Him the hospital- 
ity of the heart, and what the head cannot 
see the heart will. Their rabbis have for cen- 
turies warned their followers of that magical, 
mysterious something that happens to Jews 
who thus get too close to Jesus Christ. It is 
nothing less than the new birth of which Jesus 
spoke, the consciousness of sins forgiven and 
of salvation in the believing heart. Christ 
does not make a believing Jew a non-Jew; He 
makes him a new Jew. And the Jew made 
new in Christ Jesus, with a new heart and a 
new life, is as ready as any Gentile in the days 
of fiercest persecution ever was to suffer any- 
thing for his Lord and Master, even to the 
laying down of his life. 


5. The presence of Jews among Gentiles 
everywhere. 


The Jews are the proof of the truth of pre- 
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dictive prophecy. Because of alienation of 
heart from God the Jews were scattered. The 
process of scattering began with the Baby- 
lonian captivity. Alienation of heart from 
God has been the cause of all the calamities 
that have befallen Israel through the cen- 
turies. When in the fulness of time came 
Christ, the very image of the invisible God, 
Israel rejected Him too. Then came the aw- 
ful tragedy of Israel’s complete dispersion 
among the nations. It was predicted by Eze- 
kiel, “I shall scatter them among the nations, 
and disperse them in the countries.” Ezek. 
12: 15. It was predicted in Amos 9: 8, 9, 14, 
15. “Behold the eyes of the Lord God are 
upon the sinful kingdom, and I will destroy it 
from off the face of the earth; saving that I 
will not utterly destroy the house of Jacob, 
saith the Lord. For, lo, I will command, and 
I will sift the house of Israel among all na- 
tions, like as corn is sifted in a sieve, yet shall 
not the least grain fall upon the earth..... 
And I will bring again the captivity of my 
people of Israel, and they shall build the waste 
cities, and inhabit them; and they shall plant 
vineyards and drink the wine thereof; they 
shall also make gardens, and eat the fruit of 
them. And I will plant them upon their land, 
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and they shall no more be pulled up out of 
their land which I have given them, saith the 
Lord thy God.” 

The prediction of their scattering has be- 
come history. The unfulfilled predictions of 
their restoration is history yet to be made. 
Perhaps we are seeing the first movements of 
it in the Zionist movement. The God whose 
word has been found true as to their scatter- 
ing will also bring to pass what He has prom- 
ised concerning their restoration. 

The fact that confronts the world, and that 
is of special concern to the Christian world is 
this: here the Jews are, everywhere in the 
world. Israel Cohen in his book, “Jewish Life 
in Modern Times,” says: “Numerous as the 
Jewish communities are in Eastern Europe, 
numerous as they are in North America, 
neither one region nor the other must eclipse 
from our sight the existence of countless other 
colonies in all parts of the world. In every 
country of Europe, in North and South Africa, 
in most of the countries of Asia from Pales- 
tine to Japan, in most of the populous centers 
of Australasia, and in many of the newly-de- 
veloped States in South America, there are 
communities, in compact masses or meagre 
clusters, which still preserve in varying de- 
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gree a life distinct from that which surrounds 
them—treasuring the laws of Mount Sinai 
and hallowing the customs of ancient Judea. 
In Poland, where piety, pathos, and poverty 
commingle; in the fashionable suburbs of 
Paris and New York, Vienna and London, 
redolent of wealth and culture; in the ancient 
cities of Jerusalem and Damascus, Rome and 
Alexandria, and in the modern cities of Jo- 
hannesburg and Buenos Ayres, Montreal and 
Melbourne; on the banks of the Rhine, the 
Ganges, and the Missouri, and beneath the 
mountain ranges of the Andes, the Alps, and 
the Himalayas; in the steppes of Siberia, the 
cave-dwellings of Tripoli, and the backwoods 
of Australia, in the mining camps of the 
Transvaal and the prairies of the Argentine: 
in all these diverse centers of civilization, old 
and new, great and small, refined and crude, 
scattered promiscuously over the face of the 
earth, the prayers of ‘the chosen people’ are 
still uttered in the language of the Psalms, 
and the memory of the ancestral deeds of 
glory and martyrdom is cherished with pride 
and celebrated with the rites of hoary tradi- 
tion.” In America there are 4,400,000 Jews; 
more than twenty times as many as there are 
in Palestine. 
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So whether the nations like it or not, here 
the Jew is in their midst. If to them he ts a 
ghost like “Banquo’s,” “like Banquo’s ghost, 
he will not down.” It is a favorite saying of 
Hebrew Christians, speaking before Gentile 
Christian audiences, that the nations tried to 
drown the Jew, but the water would not drown 
him; they tried to hang him on the gallows, 
but the gallows would not hang him; they 
tried to feed him to the fish, but the fish could 
not digest him; they tried to burn him in the 
fire, but the fire would not burn him; they 
tried to feed him to the lions, but the lions 
would not eat him. The reader recognizes the 
references, of course, to well-known incidents 
in Old Testament history. That rhetorical 
stroke always raises a laugh. But there is 
more than humor init. Ina very real sense 
there is truth in it, the truth of the fulfillment 
of God’s promise to preserve Israel. 

Again it is to be declared with strong em- 
phasis, here the Jews are, in physical contact 
with us, a very vital point of contact between 
Jews and Gentile Christians. If God has made 
them a problem to the nations, they are a 
problem to be solved. If they are a burden, 
they are a burden to be lifted. And in all com- 
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mon sense those who are nearest to a burden 
are under obligation to lift it. 

This obligation especially rests upon the 
Christian nations. Since Jews in their largest 
numbers follow Christian civilizations, for 
very obvious reasons, then Christians in a very 
real sense are nearest to the burden. Baptists 
in all their history have stood in the vanguard 
of the struggle for religious liberty. They 
have been consistent champions of inalienable 
human rights. Themselves persecuted, they 
have never been persecutors. The cause of the 
oppressed Jew, crushed by civil and ecclesias- 
tical tyranny, has ever been their cause. The 
logic of their distinctive principles commits 
them forever to opposition to such tyranny. 
Baptists would be glad to have all Jews Chris- 
tians, of their own free will and accord. We 
would not even force a Jewish baby to be bap- 
tized against its will, nor even with it, since 
it cannot intelligently choose. Standing for 
the right of the individual to choose in re- 
ligion for himself, and far apart from any sys- 
tem in religion that even approaches any form 
of coercion of conscience or will, the Baptist 
message and Baptist principles ought to find 
fertile and prolific ground in the hearts of 
Jews. Smarting with the memory of religious 
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coercions in the past, they will respond to the 
Baptist message when they understand it. 

But alas! some Baptist individuals, along 
with individuals of other Christian denomi- 
nations, have not always evinced before the 
eyes of Jews we would win to Christ the Chris- 
tian spirit and the sort of Christian living that 
would commend Jesus Christ to them. Jesus 
is still being wounded in the house of so-called 
friends. Dr. Max I. Reich, Hebrew Christian 
preacher, editor, and scholar, in memorable 
words challenges the Christian conscience on 
this point. He says: “The chief cause of Is- 
rael’s continued unbelief must be sought in 
the inconsistency of those called Christians. 
The Gentile branches, grafted into Israel’s 
olive tree, should have provoked the broken 
off branches to jealousy, by their greenness 
and beauty, in contrast to the withered ap- 
pearance of the natural branches that were 
broken off because of unbelief. For this very 
reason the greater part of scattered Israel is 
found in the lands where the Church exists. 
There is a deep purpose in the fact that the 
Church and Israel have been brought together 
in Christendom.” 

“T say then, revive the Church if you would 
see Israel awakened. By your mercy they also 
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shall obtain mercy, says St. Paul to Gentile 
Christians. The unbelief of the Jews is laid 
at the door of the Church. Christless lives on 
the part of professing Christians produce 
Christ-rejecting Jews. When the Church 
wakes up to her calling, Israel will wake up 
out of unbelief. When the Jew, watching the 
Church, finds ti.at she is the home of the glory 
that once shone in the midst of Israel, that 
broke through in her prophets, saints, psalm- 
ists and seers; the Shekinah so long departed; 
that the Name he despised is ‘the Name above 
every other name,’ and that signs and wonders 
are wrought in that Name; and the Jew 
looks for a sign of the power of God; then 
his hour will arrive also; then will he at last 
take the key of the New Testament and fit it 
into the lock of the Old, and recognize that 
Jewish hands have made them both; ¢hen will 
he own that Christianity is no foreign inven- 
tion; that the Christian Church has preserved 
his own lost treasures, and is ready to hand 
them back as soon as he is ready to welcome 
them.” 

With the consideration of the foregoing 
points of contact between Jews ’and Gentile 
Christians, those Gentile Christians who have 
a passion and purpose to fit into God’s plan 
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and purpose concerning them in their relation 
to Israel are interested in improving the op- 
portunity presented by those points of con- 
tact. Instead of ruling thoughts of that op- 
portunity out of our minds, as we have too 
long done, we ought to let those thoughts be 
in the very forefront of our Christian con- 
sciousness. They ought to be woven into our 
most fervent evangelistic passion. They 
ought to be the substance of our most earnest 
prayers. They ought to be a vital part of our 
Christian faith. 

Has faith any ground to stand on as we 
think of Israel in the future in her relation to 
Christ? The ground is substantial and solid. 
As we think of the judgments of God pre- 
dicted against Israel from the lips of Moses 
and the prophets, and see how in history they 
have literally come to pass, our faith in the 
truth and inspiration of God’s Word is amply 
justified. | 

That Word which foretold the punishment 
of the people of Israel also declares their pres- 
ervation. The nations have seen the truth of 
God’s Word in action on this point through all 
the centuries of Israel’s history to this very 
hour. Methods of destruction that would long 
ago have swept any other nation from the face 
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of the earth have been utterly in vain against 
the Jews. And whenever the hand of perse- 
cutive pressure has been lifted from them, 
they have straightway prospered. The pur- 
pose of God to perpetuate this people must be 
evident to the most casual reader of history. 
And that God has a great purpose in it who 
can doubt? The Jews have endured the ut- 
most from the Gentile world. God has given 
them power to endure, that, chastened by 
their fearful punishments, they may yet turn 
to Him when His grace through Jesus Christ 
shall melt their hearts, and they shall look 
with faith and longing upon “Him whom they 
have pierced.” 

The Gentile world has seen with its own 
eyes the truth of God’s promise to punish and 
His promise to preserve Israel. And we may 
well believe also the truth of that Word which 
declares the coming time of her future glory, 
when her knees shall gladly bow before Jesus 
her Messiah, see in Him the consolation of 
Israel, and behold in Him, “the Light of the 
world,” the return of Israel’s departed She- 
kinah. Read carefully Jeremiah 30: 1-24, and 
31: 1-14. Ezek. 39: 25-29. The day is com- 
ing when from the midst of sufferings such 
as Israel never yet has known Israel’s heart 
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will finally turn to the Lord, never more to 
wander from Him. When the “many days” 
of Israel’s present desolation, spoken of in 
Hosea 3, have come to an end, days when Is- 
rael has been without a king or prince or sac- 
rifice, then shall Israel turn again to her God, 
discerned in Jesus Christ, in what the proph- 
et calls “the latter days.” It is a significant 
thing to note here that even Jewish commen- 
tators say that “the latter days” always mean 
“the days of the Messiah.” That their ex- 
pected Messiah is not the One we worship as 
Messiah we well know. But we wait in per- 
fect confidence the vindication of Jesus as the 
Messiah when “the latter days,” “the days of 
the Messiah” shall dawn. The broad, general 
truth is that some time in the future, in days 
yet to come, the Jews will rejoice in Christ, 
the Savior, and the whole world will be blessed 
through Israel. And we have every reason 
for the strongest faith in the Gospel of Christ, 
“for it is the power of God unto salvation to 
every one that believeth: to the Jew first, and 
also to the Greek.” With exultant spirits we 
should leap to our evangelistic and missionary 
task, and with obedient hearts we should re- 
spond to the command of Jesus, “Go ye into 


142 A Tate oF Two PEopLES—GENTILES AND JEWS 


all the world, and preach the Gospel to every 
creature, ’—not forgetting the Jews. 


OUTLINE FOR STUDY 


The coming of the, Messiah, 
Divergent views as to the Bible. 
Messianic passages of Scripture. 
A Jewish dilemma as to Jesus. 
Views of Reformed Judaism as to Jesus. 
Klausner’s summing up of the meaning of Jesus 
to the Jews. 


The presence of Jews among Gentiles everywhere. 
Predictive prophecy. 
A challenging fact. 
Baptists and religious liberty. 
Reich’s just indictment of the Christian churches. 
Faith’s solid standing-ground. 


FOR REVIEW 


1. What is the difference between the Jewish and 
Christian views as to the Old and New Testa- 
ments? 

2. Why can not the fifty-third Chapter of Isaiah be 
applied to the sufferings of Israel, as held by 
Jews? 

3. What is the Jewish dilemma as to Jesus? 

4. What is Klausner’s summing up of the meaning 
of Jesus to the Jews? 


“I 
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What is the gist of predictive phophecy concern- 
ing Israel? 

What makes the presence of the Jews everywhere 
a challenge to Baptists? 

What is Reich’s just indictment of the Christian 
churches? 

What is faith’s solid standing-ground as to the 
Christian future of Israel? 


VIII. THE APPROACH TO THE 
JEWISH PROBLEM 


“© sweet anemones on Sharon’s plain, 

Light dancing seraphim of sun and rain, 

Was he not one of us, was he not ours? 

And yet he saved not us, O crimson flowers! 


O sweet anemones on Sharon’s plain, 

A spring shall come for us, to bloom again,— 

To God a day, to us a thousand years,— 

Who still remember, live, refreshed with tears.” 
JESSIE E. SAMPTER. 


In considering the approach to the solution 
of the Jewish problem there are certain things 
we need to keep in mind. The general effect 
of these considerations will be, to those who 
have any concern for obedience to the Great 
Commission, the formation of a great pur- 
pose to give the Gospel to the Jews. That 
there are discouragements in the way is be- 
yond question. But when did true Christian- 
ity ever halt before a discouraging task? The 
ereater and more heroic the task, the more 
commanding and irresistible is the appeal of 
its high imperative. A poet has described fit- | 


tingly the proper response of the Christian 
heart to the task: 
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“Tired! well, what of that? 
Didst fancy life was spent on beds of ease, 
Fluttering the rose leaves scattered by the breeze? 
Come! rouse thee, work while it is called to-day! 
Coward, arise—go forth upon the way. 


Lonely! And what of that? 
Some must be lonely; ’tis not given to all 
To feel a heart responsive rise and fall— 
To blend another life into its own; 
Work may be done in loneliness; work on! 


Dark! Well, and what of that? 
Didst fondly dream the sun would never set? 
Dost fear to lose thy way? Take courage yet; 
Learn thou to walk by faith and not by sight; 
Thy steps will guided be, and guided right. 


Hard! Well, and what of that? 
Didst fancy life one summer holiday 
With lessons none to learn and naught but play? 
Go, get thee to thy task; conquer or die! 
It must be learned—learn it then patiently. 


No help! Nay; ’tis not so, 
Though human help be far, thy God is nigh, 
Who feeds the ravens, hears his children cry. 
He’s near thee wheresoe’er thy footsteps roam, 
And He will guide thee, light thee, help thee home.” 
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1. We need not halt because the Jew does 
not want the Gospel. 


Orthodox Jews protest against what they 
call “proselyting.” And both Orthodox and 
Reformed Jews have a deep repugnance 
against what they generally understand to 
mean “converting” the Jews. It is safe to 
say that, if not in the minds of the best in- 
formed Jews, it is certainly in the minds of 
the overwhelming majority of them, “conver- 
sion’ means making a Jew a Gentile. He is 
thought not only to become a Christian, but 
also to cease to be a Jew. Hebrew Christians 
do not cease to be Jews; they are Christian 
Jews, and this they wish to be regarded. They 
may be cast out of Jewry by their fellow-Jews, 
but they are still Jews. Jews, both Orthodox 
and Reformed, have a feeling of irritation at 
any efforts towards what Christians mean by 
“conversion,” namely, regeneration. And 
Jews with no religion whatever, but inheriting 
the prejudices of their fathers and religious 
leaders against Christianity, share in this feel- 
ing of irritation. Not all Jews, of course, have 
this feeling, because multitudes of them have 
become Christians, in spite of the ostracism 
of their people. And multitudes more will be- 
come followers of Christ. 
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It is no little task to overcome their repug- 
nance to conversion. But that is God’s re- 
sponsibility, and He will fulfill it. Our re- 
sponsibility is to give the Christian message, 
and then leave the results with God. Jews re- 
sent the Christian approach to them on the 
grounds that such an approach assumes the 
superiority of Christianity over Judaism. 
They affirm that a Jew faithful to the doc- 
trines and ideals of Judaism is just as fine and 
good a man as any Christian who is faithful 
to Christ and His teachings. They challenge 
us to produce a better home life and better 
citizenship. They declare that if they have 
many law-breakers among them, they are such 
not because of their religion, but in spite of it. 
They point to the non-Christians among us; 
to the horrible industrial conditions in the 
Western world, supposed to be Christian; to 
the stigma upon the Christian world of the 
World War;—and then say, “Convert your 
own sons and daughters and governments to 
the principles of love, right, and peace, before 
you presumptuously start on the Jews.” To 
which we reply that the Gospel expressly com- 
mands, “To the Jew first, and also to the Gen- 
tile.’ That is the New Testament starting 
point. The crimes and wrongs and injustices 
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that exist in the so-called Christian nations 
exist, not because of Christianity, but in spite 
of it. Christianity aims to make men, not 
nominally, but truly Christian. And this is 
the Christian’s task. 

Reformed Jews are glad to stand with those 
in the Gentile world who view the martyrdom 
of Jesus as merely symbolic, His teachings as 
the world’s noblest ethics, and His life and 
sacrifice as a beautiful example to be fol- 
lowed. But to them He is not divine. So far 
as the person of Jesus is concerned, Unitarian- 
ism and Reformed Judaism stand on almost 
identical ground. The truth of the divinity of 
Jesus will emerge victorious from this age of 
doubt, as it ever has in times past. And some 
Hebrew Christian thinkers feel that, with the 
vindication of that truth in personal Christian 
experience, the first break in large numbers 
from Judaism to Christianity will occur in the 
ranks of Reformed Judaism. 

Another difficult thing met with among 
Jews is their attitude toward the prophecies 
as proofs of the Messiahship of Jesus. They 
hold against the Christian who mentions them 
this shield of resistance, that many of these — 
prophecies were fulfilled before Jesus came. 
But both Jews and Gentiles can attempt to 
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explain away Scripture; and unbelief is ever 
blind. Jesus is still to the Jews not the sort 
of Messiah they expected, in that He did not 
bring the era of peace and justice to the world 
that Jews looked for, and especially He did not 
bring them Jewish overlordship over the na- 
tions. And as to His Messiahship, wearied 
with waiting for His coming, many Jews say 
that they have ceased to look for the coming 
of a personal Messiah, and that the common 
prayer and hope is for an age of righteous- 
ness, a Messianic Age, a golden age of love 
and peace, rather than for any personal Mes- 
siah, 

As to the purpose of God’s preservation of 
Israel, which is the marvel of history, and the 
“saving remnant” spoken of by Isaiah, they 
interpret these to mean that Israel, by her 
science, art, culture, ethical ideals, and par- 
ticularly her tolerance in religion for all 
faiths, will be used of God to usher in the Era 
of the Great Understanding between all re- 
ligions. This is the interpretation, not of 
Orthodox, but of Reformed Judaism on that 
point. Apart from the movement of very 
many individual Jews who become members 
of Christian churches, the most significant 
and the nearest to a mass movement of Jews 
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in the direction of Christianity is in Reformed 
Judaism. Jews have not always been willing 
to acknowledge any claims of Jesus upon them 
at all. Now they put him among Moses and 
the prophets, as perhaps greater than they, a 
glorious ethical example to follow, and one 
of their very own. Men are mistaken in sup- 
posing, Jews as well as Gentiles, that the irre- 
sistible trend of modern thought is away from 
the divinity of Jesus Christ. Denials of that 
are merely cross-currents here and there flow- 
ing for a time against the Gulf Stream of the 
truth of His divinity, a stream that has flowed 
on through the Christian ages, bearing in its 
mighty current the faith of millions upon mil- 
lions who have found in Him their all. What- 
ever modern thought and science may reveal, 
human nature has never changed; and science 
can never change it. The human heart will 
never find rest and peace save in the atoning 
death in our behalf, and in the resurrection 
of Jesus, the Savior of the world. 


2. Judaism fails to give the Jew peace. 


Judaism seeks peace. Peace is one of its 
ideals. But does it bring peace? Whether 
Jews will answer this question when asked by 
a Christian depends upon the frankness of the 
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Jew and his confidence in the Christian. The 
Jew himself must be the witness on this point. 
And the question must be answered first 1n his 
own soul. 

A Christian minister in Atlanta, Dr. W. H. 
Major, got into conversation with his barber 
on the subject of Christianity. While being 
ministered to by this barber friend, Dr. Major 
gave utterance to the meaning of Christianity 
to his own life. A Jew in the next chair over- 
heard the remark, and became interested. He 
spoke to the Christian minister, and asked 
him if he really thought there was anything 
in Christianity. Standing apart from the 
crowd, the minister said: “My friend, have you 
ever been in the valley of the shadows, when 
the death angel has come and taken away 
from your heart a loved one? I have felt the 
pang of parting when my mother went away; 
and then when an only child was hovering 
between life and death, I have lifted up my 
soul to my Savior that the little one, dearer 
than life itself, might be spared, if it should 
be His will. It was not His will, and the little 
one was taken. But I say to you, sir, in the 
presence of my God, that in that dark hour 
and in all the dark hours of life, Jesus Christ 
has been a present reality to me, comforting 
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me in my sorrow, filling me with a great hope, 
and flooding my soul with a peace that passeth 
all understanding. Have you had any such 
peace?” The Jew replied that he had been 
through similar dark hours; that when his 
mother passed away, and the leaden weight 
of sorrow weighed upon his heart, he had no 
peace, death to him was like a blind alley, and 
the future had in it no light of hope. Of 
course, the Christian minister sought to give 
to his Jewish friend reasons for the triumph- 
ant faith that irradiated the chambers of his 
own soul. 

Can Judaism give peace? It seems to us 
that it cannot, for the reason that it is based 
upon a system of merit that must demand per- 
fection in human conduct, and the attainment 
of perfection, before the conscience could rest 
in peace. The pious Jew, longing for peace, 
takes upon himself “the yoke of the Law,” the 
Law of Moses, and the Talmud, that volumi- 
nous body of precepts, noble principles, and 
commandments that have come down through 
the centuries from the Babylonian captivity 
to the present time. The traditions were 
added to from generation to generation, from 
age to age, from century to century. Sin- 
cursed and weakened human nature is unable 
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of itself to keep the Law of Moses. Neither 
can it keep the commandments of the Talmud. 
To keep the least commandment of the Law 
is as compulsory as to keep the greatest. In 
the Jewish prayer-book there is this Mishna 
from R. Chananya-ben Ahashya: “It has 
been the good will of the Holy One (blessed 
be He) to make Israel worthy of much re- 
ward, therefore He gave them a copious Torah 
and many commandments.” The idea being, 
the more commandments kept, the greater the 
reward. 

Where the Christian puts his trust in a Per- 
son, the Jew puts his trust in a Book, the 
Torah. The Torah is to them eternal, as 
Christ to us is eternal. By the Torah came 
the worlds into being, as to us Christ made 
all things. The Torah in the teaching of the 
rabbis is the only begotten daughter of God, 
to whom Israel is wedded, as Christ is to us 
the only begotten Son of God. To Jews the 
Torah is the supreme gift of God's love to 
Israel, as the Son is to us the supreme gift of 
God’s love to man. And to Jews the Torah is 
considered Israel’s advocate before the Father, 
as to us Christ is the advocate before the 
Father. It is easy to see in these ideas how 
the rabbis in combating Christianity have 
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built a wall around Israel to shut out Jesus 
of Nazareth. 


The Talmud! A mighty monument of Jew- 
ish pride, industry, intellectual power, and re- 
ligious zeal! It is true of myriads of them 
now, as it was when Paul spoke of his former 
co-religionists, “They have a zeal for God, but 
not according to knowledge.” The Torah and 
Talmud are to them advocates before God, 
witnessing to Him for them of the amount of 
“mitzwah” or “merit” they have earned in 
keeping the commandments. Religion is to 
Judaism a matter of keeping commandments. 
And according to it, “men’s actions have by 
themselves an intrinsic value, quite apart from 
the character of the man who is responsible 
for them.” If a Jew has to his credit one 
“mitzwah” over and above his sins he is ac- 
counted “a perfect saint;”’ but if one sin over 
and above his good works, he is “a perfect 
sinner.” But the Lord in mercy may lift up 
the scales of merit, or, while Satan is not look- 
ing, may snatch away a few sins from the 
scales, so that the unfortunate Jew gets into 
heaven after all, that is, if the Lord sees fit to 
show mercy. 

As J. I. Landsman says: “The separation 
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of a man’s actions from his character has fos- 
tered among the Jews not only a spirit of self- 
righteousness, but also a most superficial and 
wrong relation to God and man.” He says this 
type of Judaism divides man’s duties “into du- 
ties towards God and duties towards his fel- 
lowmen. Ifa man fulfills the first, but neg- 
lects the latter, his piety has its full value, 
and will receive its full reward. It is written 
in Isaiah 3: 10, 11: ‘Say ye to the righteous, 
that it shall be well with him, for they shall 
eat the fruit of their doings. Woe unto the 
wicked! it shall be ill with him.’ The rabbis 
read this passage this way: ‘Praise ye the 
righteous who is good. Woe unto the wicked 
who is bad; then they ask the question: ‘Is 
there a righteous man who is bad, or a wicked 
person who is good? Yes. He who is good 
towards God and towards men is a righteously 
good man; he who is good towards God, but 
bad towards man, is a righteous man who is 
not good. And so also the wicked. He who 
is bad both towards God and man is a wick- 
edly bad man, but if he is only bad towards 
God, but not bad towards men, he is a wicked 
person who is not bad.’ ”’ 

If this rabbinical juggling with words be a 
sample of what Jesus met with in the Phari- 
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sees whom He accused of “straining out 
enats’ in their subtle distinctions in the Law, 
do we wonder that He impatiently brushed it 
all aside? If they did some of the little things, 
they forgot the great things of the Law. And 
in reality they did not keep it. It is not in — 
human nature, left to itself, to keep it. Hu- 
man nature needs a power, not of itself, the 
power of Christ, to keep the commandments 
of God. His merit, not ours, fills up our lack. 

The Jew in his self-righteousness is deceived 
if he thinks to attain salvation by his impos- 
sible system of merit. Jesus taught it. And 
so did Paul. And all the other writers of the 
New Testament are in harmony with Jesus 
and Paul in teaching that while good works 
are a consequent of salvation, they are never 
the cause of it. They are the fruits of the 
tree of the Christian life. The life and the 
power and the growth and the perfection of 
the fruitage of it are to be found in the Christ 
who dwells in the believing and obedient hu- 
man heart. 

Ask the Jew if the Torah gives him peace. 
If he does not answer you, he will answer it 
in his own heart. Thousands of believing © 
Jews who know Christ in their inner experi- 
ence will testify that “the Torah has never 
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been able to give to the Jew the peace, the 
joy, the hope, and especially the full assurance 
of salvation, which Christ gives to all those 
who believe on Him.” 

The writer was standing with Dr. Max I. 
Reich, during the Hebrew Christian Confer- 
ence held in 1926, in Atlanta, in the vestibule 
of a church. We were talking with a Jewess 
present in the Conference, and who was im- 
pressed with the spirit of the meetings, and 
who responded to the purpose of a better un- 
derstanding between Jews and Christians. 
She was quite talkative. She was saying that 
Gentiles ought no longer to speak disparag- 
ingly of the Jews, that Jews have no inferior- 
ity complex, and have no reason to think of 
themselves in that light. Being a Reformed 
Jewess, she said, “We are all trying to go to 
the same heaven; and why should we not all 
live together in peace?” Dr. Reich said not 
a word until she made that remark. Then he 
said, “My sister, have you peace?” She 
looked at him for a moment, but said not a 
word. There was a wistful look on her face, 
and we could see the soul hunger in her eyes, 
but the question remained unanswered. We 
knew that she did not have peace. 
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“Not all the blood of beasts, 
On Jewish altars slain, 
Could give the guilty conscience peace, 
Or wash away the stain. 


But Christ, the heavenly Lamb, 
Takes all our sins away,— 

A sacrifice of nobler name, 

And richer blood than they.” 


3. The Jews need the Gospel, even if they 
do not recognize the fact. 


Paul said in Romans 1: 16: “For I am not 
ashamed of the Gospel of Christ: for it is the 
power of God unto salvation to every one that 
believeth; to the Jew first, and also to the 
Greek. For therein is the righteousness of 
God revealed from faith to faith.” And again 
speaking of the Jews he said in Rom. 10: 3, 4: 
“For they being ignorant of God’s righteous- 
ness, and going about to establish their own 
righteousness, have not submitted themselves 
unto the righteousness of God. For Christ is 
the end of the law for righteousness to every 
one that believeth.” 

Through all these Christian centuries the — 
Jews have been trying to “establish their own 
righteousness,” and have failed. Look into the 
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faces of Jews in the synagogues, and satisfac- 
tion will not be seen written on their faces. 
There is something lacking. “There is a rift 
within the lute” of the Jewish soul. One 
writes of a visit to a Jewish synagogue on 
their New Year’s day in these words: “Be- 
hold, a throng of weeping men, women and 
children; the little ones sob, hardly knowing 
why, but realizing that something has gone 
wrong. ‘Oh, save thy people, the remnant of 
Israel! ‘Return unto us, O Lord! are some 
of their pleadings.” 

And Rabbi Joel Blau, one of their most 
acute writers on Judaism, wrote, among other 
things, in the Atlantic Monthly in 1922 the 
following: “Great as is the tragedy of the 
Jew, still greater is the tragedy of Judaism. 
What greater tragedy than the life of a people 
that has lost its God? ....So far as syna- 
eogues are concerned, they seem beyond resus- 
citation. There is little left. Talmudical Juda- 
ism has broken down—it seems irrevocably. 
The old ceremonial law is honored more in 
theebreach than in the: observance...) 44. 
What then is left? A lifeless formalism that 
no one takes seriously; here and there a 
pathetic bit of folklore in connection with 
death—or marriage customs; a little ostenta- 
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tious charity; all of this scarcely relieved by 
the annual visit to the synagogue on the day 
of atonement. It is as if the spirit had fled 
from the husk. The old words fail to move, 
the old ideals fail to thrill. And there is no 
Sinai from whose thundering top the God of 
our Fathers may speak to His pal sag et 
children.” 

What does that mean but that the great 
sobbing heart of Jewry is robbed of hope in 
Judaism? They find no comfort in its barren 
teachings. They have fled from the syna- 
gogue with aching hearts, crying out from the 
depths of their souls for peace. Is it any 
wonder they have devoted themselves with 
passion to materialism? The Jewish heart 
must find something. And is it any wonder 
that the deeper spirits among them have 
sought the half-way ground toward Chris- 
tianity in Christian Science? Or that the 
cults of various sorts find in them eager 
seekers? 

Jewish prejudice against Christianity is 
dying hard, but it is dying. Dr. Klausner 
wrote his “Jesus the Nazarene” with a Jewish 
interpretation, to be sure; and Rabbi Wise - 
speaks out in praise of Jesus, the man; anda 
groan goes up from Orthodox Jewry; and Dr. 
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Wise is misquoted and misunderstood; and 
there is a veritable tempest in Jewry. But 
while it does not mean any turning to Chris- 
tianity on the part of the Jews in a mass move- 
ment, this fact stands out as clearly as does 
the evening star, that the dam of prejudice has 
broken to some extent. The inviolable ban 
against hearing the Gospel has lost its terrors, 
and Jews are more willing then ever before 
to hear it. A Jewish missionary tells us that 
in Hungary, Poland, and other lands in East- 
ern and Central Europe, mission halls and 
churches are packed with Jews eager to hear 
the words of life. And in our land tens of 
thousands of Jews are reading the Christian 
part of the Jewish Bible. And Dr. John Stuart 
Conning says that one educated Jew informed 
him that from a reading of the New Testa- 
ment he had come to believe in Jesus as the 
One who was the glory of His people Israel. 
And on being asked how many Jews in his sec- 
tion in New York believed as he did, replied 
at once, “I know over a hundred myself. I 
believe there are ten thousand of them.” 
Jews, like Gentiles, need Christ; and when 
they find Him, they find in Him their “hope 
of glory.” Rabbi Schulman, of the Fifth Ave- 
nue Temple of New York, has said that no 
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more than twelve per cent. of the Jewish popu- 
lation in America are connected with their 
religious organizations, and the “holiday wor- 
shippers” are included in that number. That 
is a Spiritual poverty that is challenging to our 
American Christianity. 

The Jews are thinking little about the syna- 
gogue, but they are thinking more about 
Christianity in serious fashion than they have 
done since the days of the Apostle Paul. And 
in their heart-sick waiting, their spiritual 
hunger, they are watching Christians. As one 
Jew remarked to a missionary: “We are 
thinking more than you give us credit for.” 
They have always looked for signs. And to- 
day they are looking for signs in us who name 
the name of Christ. When they can see 
Christ in all His beauty and transforming 
power in us, they will see and welcome the 
sign of His coming for which the sad heart 
of Israel has ached throughout their melan- 
choly history. 

The Federal Council of Churches in Amer- 
ica, embodying the prestige and moral power 
of thirty denominations, is seeking to carry 
out a program to bring about friendly rela-_ 
tions between Jews and Christians. Its Com- 
mission 1s endeavoring to ascertain the causes 
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of racial ill-will, and to remove them; to find 
points of contact and co-operation in social 
and political matters in which Jews and Chris- 
tians may work together for human welfare; 
to watch the press and other public utterances, 
and endeavor to correct false and irritating 
statements, and promote the spread of sound 
and proper information; and to create a litera- 
ture which will help to shape a better public 
opinion. 

Those aims are good and breathe the Chris- 
tian spirit. They are surely in line with the 
will and purpose of Christ. But we affirm 
that it does not go to the root of the matter. 
Healing the surface of an ulcer does not heal 
the ulcer. The deep septic fountains within 
must be reached and cleansed. For Jews and 
Christians to have a better understanding of 
each other is not enough. If the Jew needs 
no more than Judaism, we might stop here. 
But he needs more than that, or else Chris- 
tianity is unnecessary for the world. If Chris- 
tianity be not the final revelation and power 
_ given by God to heal the deep hurts of a sin- 
cursed world, the Great Commission of Christ 
is shorn of its authority, and world-wide evan- 
gelization is too costly a business to be justi- 
fied. If that be true we may stop with 
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promoting a better understanding between 
Jews and Christians. 

But the Jews need more than that. Honest 
praise is helpful, especially where it is de- 
served, but praise may be unwise and hurtful 
where it leads the recipient of it to a false 
estimate of himself. Jews have made great 
contributions to the world, and the world 
recognizes this. But when in the interest of 
a better understanding between Jews and 
Christians this praise is made too emphatic, 
the Jew easily jumps at the conclusion that 
he may rest content in what his race has done 
and in what he is. Thus is fostered self- 
righteousness, the natural product of the 
system and teachings of Judaism, and the 
hardest resistant human pride can erect be- 
tween the soul and the saving Christ. One 
of the best informed Jews in America on the 
Jewish question, says: “I believe the solution 
of the Jewish question lies within the keeping 
of those who are interested in the spiritual 
regeneration of Israel. 1 believe that the 
Gospel of Jesus Christ is the solution to the 
Jewtsh question. tis the Lord Jesus Christ 
the Jewish people need. He can take away ~ 
prejudices. He can remove antagonisms. His 
love can supplant the bitternesses. He can 
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bring about a reconciliation. Hzs Atonement 
can make an At-One-Ment between Jew and 
Gentile.” | 

Christianity is not going to be absorbed in 
some synthesis of what is best in other relig- 
ions. It builds on the best in other religions, 
and gives the redemptive touch, a touch that 
none other can give. It builds on the best in 
Judaism, its sense of guilt, its craving for 
atonement, its profound sense of the holiness 
of God, and does what Judaism never could 
do,—it satisfies. Judaism never had a more 
passionate exponent than Paul was at one 
time in his career, but his soul thirst it never 
quenched and his soul hunger it never ap- 
peased. Christ satisfies absolutely. He does 
it everywhere, with all men, and every class 
of men. As Dr. G. H. Morrison says, “Paul 
needed Judaism and something else if he was 
to win perfect satisfaction. Nobody needs 
Christ and something else. That infinite satis- 
faction which our faith gives, that profound 
sense of being complete in Christ, that song 
that rises from the believing heart, “Thou, 
O Christ, art all I want,’ ¢ha¢ distinguishes 
our faith decisively from Judaism and every 
other faith. It is the mark of its absolute 
finality.” 
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4. The world needs the Jew. 


The whole world needs the Jew. And cer- 
tainly the Christian portion of it needs him 
in its redemptive business. The world is not 
going to be brought to Christ if the Jew is 
left out of the Christian program, whether we 
think of him as a subject of Christ’s redemp- 
tion, or as an agent under the dominion of 
Christ for the redemption of others. We need 
his energy and aspiration. We need his 
indomitable persistence. Observe the tough- 
ness of his physical fiber, his mental acute- 
ness, his spiritual aptitudes. There has hardly 
been an aggressive movement in the modern 
social, political, economic and religious life of 
the world that has not seen a Jew either in 
front of it or behind it. Think you that God 
has no place for Jews in the redemption of 
the world? One must be deaf to the plain 
teachings of Scripture, and blind to the sig- 
nificance of the marvelous preservation of the 
Jews, to come to any such conclusion. 

And we must not make too much of the 
stiff-neckedness of the Jews. The Lord has 
punished them for it; but He has not cast . 
them off because of it. Rom. 11:1. Is there 
stiff-neckedness nowhere else but among the 
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Jews? Yes. But with the usual human ten- 
dency to excuse ourselves, what is a venial 
fault in ourselves is a mortal crime in others. 
Stiff-neckedness in others makes us mad. It 
arouses the “furor Americanus”’ in us as it did 
the “furor Germanicus” in Martin Luther. 
Martin Luther started well on the way to 
winning the Jews to Christ. What method 
of approach could be wiser than that he 
recommended in the early days of the Re- 
formation: “I would not at first tell the Jew 
that I would bring him to Christ, that Jesus 
was the Son of God, but that He, Jesus, was 
his friend and brother, and thus gradually 
lead him. to the feet of his Messiah.” But the 
Jew kept thrusting his stiff-neckedness upon 
Luther. Luther became impatient. Finally, - 
he got mad. And his wrath exploded into 
bittef abuse. He consigned the Jewish “swine” 
to the hog-pens of eternal infamy. And in- 
stead of winning the Jews, he failed com- 
pletely. 

We must remember that Jewish stiff-necked- 
ness is not something to be despaired of; it is 
an asset to be capitalized. God in His own 
good time will soften their hard hearts. It is 
certainly not for us to add to the hardening 
of those hearts by unethical treatment of 
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them. Stiff-neckedness when rightly directed 
becomes the noblest virtue. Daniel showed 
it when he refused to defile himself in the 
court of the Babylonian king. Joseph evinced 
it when he resisted the seductive charms of 
Potiphar’s wife, though it cost him a prison 
cell. Jeremiah was an example of it, when 
fidelity to his message and mission meant his 
being hurled into a filthy cistern. Hosea set 
it forth in tragic setting when he obeyed with 
a broken heart the commission of his God. 
The Jew will stand against the world with- 
out compromise for what he believes to be 
true. The genius for reform is strong within 
his soul. Eleven Jews “turned the world up- 
side down” in the first century. Countless 
numbers of them are going to help to turn it 
upside down in the future. Paul tells us that. 
God has chosen the Jews as the instrument 
through which He will finally bring the world 
to Himself. But not under the banner of a 
book, the Torah, or the Talmud. It will be 
under the banner of a divine Person, Jesus 
Christ. The rejection of Christ by the Jews 
issued in the salvation of the Gentiles; but 
when the Jews accept Him, it will mean the > 
salvation of the world. Is there no signifi- 
cance in the fact that God has put them 
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every where in the world? We quote again 
from those convincing words of Paul in 
Romans 11: 15: “For if the casting away of 
them be the reconciling of the world, what 
shall the receiving of them be, but life from 
the dead?” 


OUTLINE FOR STUDY 


We need not halt because the Jew does not want the 
Gospel. 
Jewish repugnance to idea of ‘conversion.’ 
Jewish ideas as to prophcies concerning Messiah. 
Jewish ideas as to purpose of preservation of 
Israel. 


Judaism fails to give peace. 
Major reason why Judaism can not give peace. 
Rabbinical casuistry and juggling with words. 
New Testament on futility of mere works to give 
peace. 


Jews need the Gospel, even if they do not recognize 
the fact. 
Jews’ failure to establish their own righteousness. 
Jewish testimony to the tragedy of Judaism. 
Jewish prejudice slowly dying. 
Work of Federal Council of Churches in America 
does not go to heart of the problem. 

Christianity the final religion, 
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The world needs the Jew. 


OV 


The Jew necessary to the purpose of God for the 
world. 
Jewish stiff-neckedness not a thing to be de- 
spaired of.’ 
FOR REVIEW 

Why is the idea of ‘conversion’ repugnant to the 
Jew? 

What is the Jewish idea as to the purpose of the 
preservation of Israel? 
Why does Judaism fail to give peace? 3 
What is the New Testament doctrine of the fu- 
tility of good works to give peace? 
Why does the work of the Federal Council of 
Churches: in America fail to go to the heart of the 
Jewish problem? 
Why is Christianity the final religion? 
Why is the Jew necessary to the purpose of God 
for the world? 
How can Jewish stiff-neckedness be capitalized 
for Christ? 


IX. The Approach to the Jewish Problem 
(Continued) 


“God spoke, and gave us the word to keep: 
Bade never fold the hands nor sleep 

’Mid a faithless world,—at watch and ward, 
Till Christ at the end relieve our guard. 
By his servant Moses the watch was set: 
Tho near upon cock-crow, we keep it yet.” 


ROBERT BROWNING. 


Having come thus far in our thought upon 
the Jewish problem, perhaps there is a desire 
to know how one can make a personal con- 
tribution to its solution, and how, in conjunc- 
tion with others of like mind, something prac- 
tical may be done. This leads us to consider: 


5. Practical methods of approach. 


The approach to the problem of Jewish 
evangelization involves three things, intel- 
lectual preparation, spiritual preparation, and 
the actual laying hold of the task. 


(1) Intellectual preparation. Here we must 
turn to the Scriptures to find the way. While 
human nature remains fundamentally the 
same among all the peoples of the earth, 
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methods of thought differ somewhat among 
them. Stephen, Peter, and Paul teach us how 
to approach Jews on the important subject of 
religion. The Jew thinks with pride upon the 
glorious history of his race. Jewish religion is 
bedded deep in the soil of that history in which 
Jehovah revealed Himself from time to time 
to Moses and the prophets. To us Christians, 
and especially to the Jew interested at all 
in religion, it is an enchanting history. If 
we would reach the Jew spiritually we must 
know that history, and the vital Messianic 
predictions of Moses and the prophets. 
Stephen knew it in its wonderful sweep, and 
in his address recorded in the seventh chapter 
of Acts he touched with skilful hands upon 
the high points of Israel’s history. To the 
intense interest of his hearers he moved in 
telling speech from Abraham through the 
story of the patriarchs, and made their souls 
glow with the assurance of God’s unbreakable 
covenant with their fathers. He then recited 
the history of Moses, the pride of his people, 
and moved swiftly toward his conclusion when 
he quoted the great law-giver’s prophecy of - 
the Messiah, “A prophet shall the Lord your 
God raise up unto you of your brethren, like 
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unto me; him shall ye hear.” And that prophet 
he declared, to be Jesus. 

Peter, with more tangible success than 
Stephen, pursued the same method of ap- 
proach on the day of Pentecost, when quoting 
Joel, the prophet, he explained the secret of 
the Spirit’s manifestation in wonderful power 
upon the believers in Christ; and quoting 
David, declared in Jesus Jehovah’s fulfilment 
of His promise to the Psalmist, that through 
him should come the Saviour of the world. 

Paul also in his defence before Agrippa ap- 
pealed to the promise to the fathers, and the 
words spoken by Moses and the prophets, to 
prove that Jesus was the Messiah. 

If we are to win from the Jews an interested 
hearing of the Gospel message, we must as far 
as possible adopt Paul’s method of approach, 
“And unto the Jews I became as a Jew, that 
I might gain the Jews; to them that are under 
the law, as under the law, that I might gain 
them that are under the law.” Paul “became 
all things unto all men” that he might find the 
way to their hearts and win them to Jesus. 
If Paul by the grace of God could put him- 
self in the place of a Gentile in order to win 
him to Christ, as he did so admirably in his 
address on Mars Hill, why cannot a Gentile 
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Christian put himself in the place of a Jew in 
order to find the key to unlock his heart to the 
riches of the knowledge which is in Christ 
Jesus? The necessity of this mental flexi- 
bility, this inner spiritual adaptation, is too 
obvious to need further emphasis. 

(2) Spiritual preparation. We must give 
the Jews a place in our petitions before the 
throne of grace. When we think of our 
private prayers, at those times when we get 
far enough away from personal concerns and 
reach in petition further than those near and 
dear unto us, do we ever remember to pray 
for the Jews? In our public prayers we 
usually pray for the whole world, for the com- 
ing of the kingdom of Christ in ali the earth. 
But in all honesty, is it not true that the 
Gentile world is in our thought? Does it not 
awake us as with a shock that the Jews are 
seldom, if ever, in our thought when we pray? 

To win Jews to Christ we must begin with 
Paul’s prayer-passion and emphasis, “Breth- 
ren, my heart’s desire and prayer to God for 
Israel is that they might be saved.’’ He would 
enlist Gentiles, in his epistle to the Romans, 
in this prayer-passion and emphasis. Couple ~ 
that with his direction as to the proper order 
of gospel propaganda, “To the Jew first and 
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also to the Greek.” When Paul preached Jesus 
to the Jews in Antioch in Pisidia, and the 
Jews vehemently rejected his message, he de- 
clared that it was necessary that the Word of 
God should first be spoken to them, and then 
said, “Lo, we turn to the Gentiles.’’ The rea- 
son for it being, “Seeing ye put it from you, 
and judge yourselves unworthy of everlasting 
life.” Paul’s turning away was a personal 
turning from them. It was not a spiritual 
turning away. Forced by the exigencies of an 
impossible situation he left a sterile field for a 
fruitful one among the Gentiles. It seems 
violent to think that, because that particular 
generation of Jews who resisted Paul put 
away from them the Word of God, their act 
imposed a spiritual entail of abandonment 
upon all their race forever; and that God, be- 
cause Paul had to go to a more hopeful field 
of labor than was afforded by the Jews with 
whom he came in contact in his ministry, had 
by that fact turned away His compassions 
wholly from Israel. Innumerable thousands 
of Jews since that day have found salvation 
in Jesus, their Messiah. The power that shall 
turn the tide of Jewish alienation from Christ 
to Him as their Messiah will come through 
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Gentile prayers for Israel, “that through our 
mercy they may also obtain mercy.” 

(3) The divinely appointed agent. This 
agent for Baptists is the local church. And 
the local church must be the focal center from 
which evangelizing energy must proceed. 
The synagogues were the lighthouses and the 
Spirit-filled personalities of the apostles were 
the reflecting lenses through which the light 
of salvation streamed out upon the Jewish and 
Gentile world. So to-day the local churches 
are the lighthouses, and the personalities of 
Christ’s people, filled with His Spirit, must be 
the reflecting lenses through which the saving 
light of Christ must stream out to the Gentile 
and Jewish world. Jewish mercy to Gentiles 
was given expression in the early synagogues; 
Gentile mercy to Jews must be given expres- 
sion in our modern churches. 

The local church is responsible for the lost 
everywhere. It is easier to interest the ma- 
jority of the members of our churches in the 
spiritual needs of people who are near us than 
those afar off. But thus far there has been 
one exception to that—the Jews. The Jews 
are around about the churches in every Chris- 
tian land. Shall they be neglected? To do 
so is to violate Christ’s express command to 
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“preach the Gospel to every creature.’’ The 
apostles began at Jerusalem with the Jews, 
and then carried the Gospel to Gentiles every- 
where. We begin at home with the Gentiles, 
and seek to carry the Gospel everywhere to 
all, except the Jews. It has been only within 
the last five years that Southern Baptists have 
undertaken to do anything for Jewish evan- 
gelization, and even that is inadequate to the 
great task. 

The Home Mission Board through its gen- 
eral missionaries cultivated the sentiment for 
work among the Jews, and much personal 
work has been done in the past by these mis- 
sionaries in the way of sermons and the dis- 
tribution of literature. Tardiness on the part 
of the Home Mission Board to enter definitely 
the work among the Jews was caused chiefly. 
by two things—the lack of funds and of suit- 
able workers. | 

In May, 1921, the impulse toward Jewish 
evangelization among Southern Baptists was 
felt at the Southern Baptist Theological 
Seminary in the hearts of the Christian stu- 
dents there whose sympathies were aroused 
by the trials and sorrows of Rev. Jacob 
Gartenhaus, a Jewish fellow-student. Ostra- 
cised by his own race, and tempted by his own 
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relatives to forsake Christ at large financial 
gain to himself, Mr. Gartenhaus remained 
steadfast to Christ, and diligently fostered in- 
terest among the students in evangelizing the 
Jews. The movement started in prayer, as did 
the great modern missionary movement. The 
result was that at the instance of Dr. W. O. 
Carver and Dr. F. F. Gibson, an interview was 
held with Dr. B. D. Gray, the Corresponding 
Secretary of the Home Mission Board of the 
Southern Baptist Convention. Dr. Gray had 
long been interested in the matter of Jewish 
evangelization; the time then seemed ripe to 
enter this new field of work; the matter was 
brought before the Board, and the Board 
entered upon this new work, with Rev. Jacob 
Gartenhaus as missionary to the Jews of the 
South. Great good has been accomplished by 
our missionary-evangelist in presenting Christ 
to individual Jews, and in arousing the in- 
terest of our Southern Baptist people in 
Jewish evangelization. A good beginning has 
been made, and a good foundation laid, but 
thus far we have only touched the surface of 
the problem and opportunity. We need to 
enlarge the work and increase the number 
of workers. 

The question is often asked, how the local 
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church can help in the work of Jewish evan- 
gelization? We will let our missionary- 
evangelist, Rev. Jacob Gartenhaus, experi- 
enced in this kind of work, and knowing well 
the Jews, answer in his own words: 


“As a missionary to the Jews I am often 
asked, ‘What are the best methods of win- 
ning the Jews?’ The methods here suggested 
have proved very successful: 


a. Postal Missions. 


The object of postal missions is to teach 
Christ through literature sent through the 
mails. Several of our Women’s Missionary 
Societies have done very effective work in 
sending out good literature to Jews. The 
missionary, on visiting these Jews, found that 
the tracts had been read by them and this 
helped greatly to prepare his way. 


b. Open Air Work. 


Many a Jew who would hesitate to enter a 
church will stop on the street to listen to the 
preachings of the Gospel. To make these 
meetings a success much tact and discretion 
are necessary, not only in the song selections 
but in the messages given. Such songs as 
‘Come ye that love the Lord,’ ‘O Zion Haste,’ 
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can be used with good effect. Messages that 
have Old Testament characters, prophecies 
and stories will attract the Jew. 


c. Prayer Circles. 


These circles are usually formed by a group 
of individuals in a church who are fired with 
a holy passion to save the Jews. They meet 
weekly or monthly to discuss the problems in- 
volved and pray for Israel. The circle should 
seek to awaken in the church a sense of ob- 
ligation to aid in saving the Jews and should 
keep in touch with the Board’s missionary. 
One woman was instrumental in getting not 
only her own church interested in the work 
for the Jews, but the whole city was stirred, 
as a result of her prayers and humble efforts. 


d. Visitation Work. 


The Christian’s greatest opportunity often 
lies at his door. Here he comes in direct per- 
sonal touch with the individual and is afforded 
an opportunity to quietly answer his ques- 
tions. The missionary can only reach a cer- 
tain class of people and visit only the busi- 
ness section. There are many Jewish homes 
where he cannot gain an entrance, The Chris- 
tian neighbor can. 
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e. Reading Rooms. 


Reading rooms have also proven helpful in 
reaching the Jews. They should be supplied 
with secular and religious reading matter in 
the English, Hebrew and Yiddish tongues. 


f. Missions. 


A mission hall is the method most prevalent 
in missionary effort for the Jews, but it is wise 
only in large cities. 

Let us not think of a mission as a rented 
hall containing a few broken chairs. Such 
missions have been attempted, but with little 
success. At this we need not be surprised. In 
order to reach the older, as well as the 
younger generation, in this age, missions to 
the Jews must be as well equipped as are other 
free institutions. They should include all 
phases of the work previously mentioned and 
should have, in addition, a dispensary, classes 
in sewing, etc., and an English class for for- 
eigners, besides a Daily Vacation Bible School. 


o. Workers. 


Who is the better missionary to the Jews— 
a Gentile or a Christian Jew? History proves 
that both Gentile and Jew can be successful. 
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Thousands of Jews have been led to Christ 
through the efforts of both, therefore neither 
has a right to claim exclusive fitness for this 
work, 


The Harvest 


We know that, in order to be successful, 
missionaries to foreign lands must first learn 
the language and customs of the people among 
whom they are to work. They must build 
hospitals, must establish publications to 
spread the Gospel truth and then, and only 
then, do they expect to reap a harvest. No 
one would have a right to expect great results 
intil the seed had been sown. 

Think of the churches, missions, mission- 
aries and evangelists doing definite organized 
work for the Gentiles in our own land and 
think how the Jew has been neglected. You 
should not be disappointed when you do not 
hear of one hundred or five hundred con- 
versions. Christian people would have a right 
to be disappointed had they spent much time 
in prayer and put forth much effort. One 
man asked the missionary, ‘Why is it so dif- 
ficult to reach the Jews?’ When asked, ‘Have 
you ever spoken to one about Christ?’ he re- 
plied, ‘No.’ 
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The Christian does not seem to realize that 
his Jewish neighbor may have come from 
Russia, Poland or Roumania, or some other 
Roman Catholic country, and that he is only 
too familiar with the history of the Church. 
He knows of the edicts of the bishops which 
confined the Jews in Ghettos and degraded 
them to the level of savages. He knows of the 
burning of his forefathers. He may still have 
ringing in his ears the trampling of the heavy 
feet of so-called Christians, marching into the 
Jewish quarters, with an uplifted cross, a 
sword or a torch in their hands. He may still 
have before his eyes the terrifying sight of a 
procession, led by priests chanting prayers, 
ringing bells, some carrying crucifixes and 
enormous images, rushing at the Jews with 
their battle-cry, “Let’s kill the Jews—the 
Christ Killers!’ In his troubled dreams he 
may still hear the anguished groans of fathers 
as they see their little babies dashed against 
the walls—all in the Name of the gentle Man 
of Nazareth! 

The American-born Jew may not have ex- 
perienced these horrors, but he knows of 
them. This is about all any Jew knows of 
Christ, so you may imagine what a task we 
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have in uprooting prejudice from the mind 
of the Jew.” 


It is encouraging to know that Jews in 
larger numbers than we think are being won 
to Jesus Christ. And when they accept Him 
they should be encouraged to unite with the 
people of God in the churches. Now is not 
the time to undertake or even to encourage the 
formation of churches composed entirely of 
Jewish Christians. They are but babes in 
Christ so far as fully understanding the 
genius of Christianity is concerned. It is not 
good for them to be now left to themselves. 
They need, as Jewish Christian thinkers on 
the question point out, the fellowship of those 
who have partaken of the fatness of the olive 
tree, and have grown strong in the wisdom 
and experience that come from its sustaining 
life. They need the help and guidance of 
Gentile Christians who know well the ways 
and the work of the Lord. And the price they 
have to pay for their devotion to their Lord 
will be a wholesome object-lesson to Chris- 
tians of the self-denial and sacrifice our Lord 
requires of His followers. 

We cannot lay the emphasis too often upon 
the New Testament order of world-evangeliza- 
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tion, “To the Jew first, and also to the Greek.” 
Pastors can talk about the spiritual condi- 
tion of Israel to-day from their pulpits. They 
should preach sermons informing the people, 
after informing themselves, of the evidences 
of Jewish heart-hunger to-day. Rabbi Lich- 
tenstein says: “The Jew of America is suffer- 
ing from spiritual famine. He has lost the 
joy, the peace and well-being which the 
practice of religion had given to his fathers 
and forefathers. The faith that gave to the 
Jew of old joy in moments of sorrow, hope in 
hours of despondence, cheer in days of dark- 
ness, no longer inspires the Jew of to-day. 
He no longer finds in his religion a source of 
help and happiness. The Jew is by nature an 
enthusiast. The flaming devotion he once 
gave to his God is now transferred to his 
materialistic struggle with life. The nerves 
of the race are unstrung. Successful or un- 
successful, the Jew of to-day is giving and 
losing his vitality to a materialistic program.” 
What but this can account for the fact that 
in New York City alone seventy thousand 
Jews have embraced the cult of Christian 
Science? | 

After learning the method of approach to 
Jews, preachers can preach special sermons to 
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them. But they had better ground them- 
selves carefully in Messianic prophecies, and 
study Paul’s manner and methods of appeal- 
ing to Jews, and know well what the Scrip- 
tures declare about their future destiny. 
When they once see that the Jesus of the 
New Testament is the Messiah foretold in the 
Old Testament, the hearts of the Jews will 
open to Christ. 

If we will pray for Jews, and learn to love 
them for His sake, and show our love by a 
kind and Christian attitude toward them 
personally when we meet them, it will not be 
hard to speak with conviction to them of the 
love of Christ. If we show them that we are 
their friends, they are glad of it. So long 
have they been accustomed to Gentile hostility 
that to see friendship in Gentiles is refresh- 
ing like water to parched ground. If we in- 
vite them in kindly human fellowship to our 
homes and to our churches they will come. 
Any Gentile Christian can distribute litera- 
ture to his Jewish neighbors and fellow- 
workmen in the business world. Who does 
not respond to an honest and sincere effort 
on the part of anybody to help him and make 
him happy? If we will sit at the feet of 
Jesus and learn His spirit and patience and 
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love, He will teach us how to win our Jewish 
friends to Christ. 

Jesus’ ministry was primarily to the “lost 
sheep of the house of Israel,” but His saving 
purpose took in all mankind. In Him the 
middle wall of partition has been broken down 
between Jew and Gentile. And the burden 
now is upon Gentile Christians to so embody 
the Spirit of Jesus Christ that the most un- 
believing Jews are bound to see in Jesus the 
desire of their souls and the Messiah of their 
age-long hopes. 


OUTLINE FOR STUDY 


Practical methods of approach. 
Intellectual preparation. 
Spiritual preparation. 
The divinely appointed agent. 
Methods local church may use to advantage. 
Formation of distinctively Jewish Christian 
churches not now wise. 


FOR REVIEW 


1, What do we mean by the intellectual preparation 
for the approach to the problem? 

2. What do we mean by the spiritual preparation for 
the approach to the problem? 

3. Why did Paul turn from preaching to the Jews to 
preaching to the Gentiles? 
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4, Why is the local church the divinely appointed 
agent for Jewish evangelization? 

5. What is the origin of Jewish evangelization 
among Southern Baptists? 

6. What are the methods the local church may use in, 
seeking to win Jews to Christ? 

7. Why should Christian churches composed entirely 
of Jews not be formed now? 

8. How can pastors help in Jewish evangelization? 


X. The Christian Jew 


“The student of historic lore, 

As slow he turns the pages o’er, 
Upon its musty leaves will see 
Semitic names of high degree; 

In many a dim and blotted line, 
The Maccabzean warriors shine, 

And bright and lustrous, too, he sees 
The name of famed Maimonides. 


And modern times bear witness, too, 
To what the sons of Israel do.”’ 
RuFus C. HOPKINS. 


To undertake to give the names of all the 
Jews of greater or lesser distinction who have 
become Christians would far transcend the 
limits of this book. To give the names of 
all of them with even a brief biography would 
demand a volume. And when we think of all 
those who through the Christian centuries 
have accepted Jesus Christ as their Messiah 
and given Him the homage of their hearts and 
lives; of those who because of their faith in 
Jesus have endured the affliction of suspicion 
cast upon them by Gentiles, the hate and 
scorn of their fellow-Jews, and have borne the 
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odium cast upon them by their own people of 
being renegades and apostates; of that vast 
number of humble and devoted followers of 
Jesus, whose names we know not, but that 
“are written in the Book of Life,’ we would 
confront a host whom no man could number. 

Then when we think of this vast number of 
Jewish Christians through the Christian cen- 
turies who have become followers of the 
lowly Nazarene, in spite of the sad story of 
anti-Semitism through the long years with 
which they were familiar then as Jews are to- 
day, and in spite of the misrepresentations of 
Christianity as to its spirit, its true teachings, 
and right ethical treatment of mankind, we 
reject as incredible the thesis that the mental 
and spiritual make-up of the Jews is such that 
there is no spiritual affinity beween the Jewish 
genius and the Christian religion, We must 
remember that “salvation is of the Jews.” 
The spiritual principle at the heart of this 
salvation has never changed; and it never 
will. Is it incredible to think that with dif- 
ferent treatment accorded the Jews in the 
future from that they have suffered in the 
past, with a truly ethical interpretation to 
them of the mind of the Master, and with the 
impact brought to bear upon their spiritual 
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consciousness of all the witchery of Christian 
love incarnated in the hearts of true believers 
in Christ, the Jews themselves will not change 
from their age-long antagonism as a nation 
to what Christianity has to offer? To think 
that such a sequel is incredible is to do vio- 
lence in thought to the most elemental prin- 
ciples of human psychology. 


Distinguished Christian Jews 


It is a task to bring within the limits of 
this article the names of even the most dis- 
tinguished. Doubtless others of this class 
will occur to the reader. 

Michael Solomon Alexander was baptized 
into the Church of England in 1825, was 
ordained a priest by the Bishop of Kildare, 
and joined the London Jews’ Society, which 
he served as missionary, in Danzig, from 
1827 to 1830, and in London from 1830 to 
1841. He took an active part in the revision 
of the New Testament in Hebrew for use of 
Jews and in the translation of the Liturgy 
into the same language. He held the position 
of Professor of Hebrew and Rabbinical Liter- 
ature in King’s College, London, from 1832 
to 1841. 


192. A TaLe or Two PEropLes—GENTILES AND JEWS 


In 1840 his name headed a protest written 
and carrying the names of some sixty leading 
converts from Judaism against the age-long 
and foolish Blood Accusation, or charge 
against the Jews of using Christian blood in 
their Passover rites. It was a remarkable 
and powerful document. 

Just about this time the Anglican Bishopric 
of Jerusalem was established, and Alexander 
was appointed Bishop of Jerusalem. He 
served with honor and distinction and great 
usefulness in this high position from 1842 to 
1845 in which year he died, worn out at the 
early age of forty-six from care and anxiety 
and arduous labors. 

Karl Ludwig Borne, born 1786 at Frank- 
fort-on-the Main, and dying in Paris in 1837, 
was baptized into the Lutheran Church in 
1818, was a German politician and a prolific 
literary writer of great distinction. 

Benjamin Disraeli, Earl of Beaconsfield, 
and Prime Minister of England, who died in 
1881, a man of many biographies and lasting 
monuments, was the great servant of Queen 
Victoria, and a thorough Protestant Church- 
man. He was one of England’s very greatest 
sons, and the greatest ornament of the Jewish 
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people in modern times. His mother, sister, 
and two brothers were all Hebrew Christians. 

Rey. Dr. Alfred Edersheim, of Austria, who 
died in 1889, was one of the world’s greatest 
and most learned Bible students. A most 
voluminous author, his works are authorities, 
and too numerous to mention here. 

Isaac Hellmuth was one of the three He- 
brew Christian Bishops of the last century, 
the other two being Bishops Alexander and 
Schereschewsky. Born in Poland, highly edu- 
cated in the Rabbinical schools, a Biblical and 
Talmudic exegete of the first rank, he was a 
shining light in Judaism. When he became 
a Christian his father cut him out of his will 
altogether. But his brother generously re- 
stored to his Christian brother his share in 
their father’s property. He used his money 
generously for the cause of Christ. His main 
work was done as an Anglican Bishop in 
Canada. This distinguished man was honored 
with distinguished degrees from great institu- 
tions of learning. He died in Somerset, Eng- 
land, in 1901, at the advanced age of eighty- 
one. 

Rev. Ridley Hayim Herschell, born in 
Posen in 1807, was one of the founders of the 
British Hebrew Christian Society. With the 
assistance of Sir Culling Eardley he built 
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Trinity Chapel, Regent Street, London, 
where he became a father to Hebrew converts. 

Rabbi J. Lichtenstein of Hungary, for 
forty years a distinguished Jewish rabbi, be- 
came converted by reading the New Testa- 
ment, and was evicted from the synagogue; 
but continued to preach the Gospel in Pesth 
until his death in 1908. 

The name of Karl Marx, the founder of the 
political theory of Socialism, was a Christian, 
together with his brother and five sisters. 
He died in London in 1883. This great poli- 
tical economist is too well known to need 
further comment. 

Abraham Mendelssohn, with his four chil- 
dren, were Christians. One of these children 
was Felix Bartholdi Mendelssohn, the great 
musical composer and pianist, one of the 
world’s immortals, and the name adds lustre 
to the glory of Germany’s past. 

To the world of scholarship the name of 
Auguste Neander is a household word. He 
was one of the world’s greatest theologians 
and church historians. He was a professor in 
the Universities of Heidelberg and Berlin, 
and for thirty-eight years, even until his 
death, exercised unbounded influence in the 
realm of scholarship. The pupil of Schleier- 
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macher, one of the founders of German 
rationalism, Neander threw the weight of his 
great learning and genius against his master’s 
teaching, and did more perhaps than all 
others in stemming the tide of rationalism in 
Europe for a time. Eccentric and singular to 
the last degree, he was withal lovable and 
generous to a fault. He devoted the bulk of 
his great earnings from his numerous works 
to philanthropic and missionary purposes. A 
voluminous writer, he died while dictating a 
page of his magnum opus, the General His- 
tory, which he left unfinished, with the words, 
“T am weary; I must sleep; good night;” 
upon his lips. 

Many other great names among Jewish 
Christians might be given, but we will stop 
here, with quoting the supreme object of 
Neander’s life, studies, and labors, as con- 
cisely stated by Neander himself in the pref- 
ace of the first edition of his magnum opus: 
“To exhibit the history of the Church of 
Christ as a living witness of the Divine power 
of Christianity, as a school of Christian ex- 
perience, a voice sounding through the ages, 
of instruction, of doctrine and of reproof, for 
all who are disposed to listen.” Neander had 
unquenchable faith in the abiding presence of 
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Christ in His Church, and of its consequent 
power to mold and transform the world. 


Tangible Results of Preaching the 
Gospel to Jews. 


These can be best seen in a quotation from 
Rey. S. B. Rohold, F. R. G. S., an authority on 
Jewish Missions: “Do you know that during 
the nineteenth century, as one result of Prot- 
estant Agencies at work, 72,740 Jews were 
baptized in connection with the various Re- 
formed Churches? 

“These Hebrews with their children, num- 
ber 120,000 souls added from Jewry to the 
ranks of Evangelical Christendom. 

“In the same period, 57,300 Jews were re- 
ceived into the Romish Communion and 74,500 
into that of the Greek Church. 

“The total of baptisms from among Israel- 
ites during the past century amounts to 
204,540. 

“There is one Protestant Hebrew convert to 
every 156 of the Jewish population. 

“The proportion from all other Non-Chris- 
tian Religions together is one to every 525. 

“Tf the ingathering from the heathen and 
Moslem world had been in the same ratio as 
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that from among the children of Abraham, 
there would be a total of Seven Million Con- 
verts from the non-Christian Gentile world, 
instead of the actual Two Million for the nine_ 
teenth century. 

“The Protestant Hebrew converts who 
enter the Christian ministry are three times 
more numerous than those from the ranks of 
converts from all other non-Christian faiths. 

“At least 750 Protestant Jewish converts 
are daily engaged in preaching the Gospel of 
Christ Jesus as their one business in life.” 


Practical Conclusions. 


1. The reason more Jews in Europe and 
especially in America are not won to Christ is 
found in Christian neglect of them. 


It has been conservatively estimated by 
Jewish Christians in America that there are 
in all of the Protestant churches of this 
country at least 20,000 Jews. There are 
4,000,000 or more Jews in the United States, 
most of whom are in the Eastern part of the 
country. What a field for Christian effort! 
Yet the great denominations of America have 
barely touched this field. Among the 400,000 
Jews in the bounds of the Southern Baptist 


Ps 
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Convention, the Baptists have only one Jewish 
worker. As to a vast multitude of the Prot- 
estants of America the Jew could truthfully 
say, “No man careth for my soul!” Taught 
by their rabbis and some Gentile-haters, many 
Jews think that the Jewish missionary is in a 
commercial business, and is paid so much 
money per soul won. There is not a Jewish 
missionary in America who gets for his work 
more than a small salary, barely adequate for 
his needs. It seems hard for Jews to believe 
that there are Protestants and Jewish Chris- 
tians who for love of Christ would offer His 
salvation to all others, and “give human 
nature reverence for the sake of Him who 
bore it, making it divine with the ineffable 
tenderness of love.” 


2. The time is ripe for giving the Jew the 
gospel message. 


The majority of Jews have drifted away 
from traditional Judaism with its restrictions. 
The ancient grip the Talmud held for cen- 
turies on the Jewish soul has been lost. The 
Jews have tried Atheism, Communism, Social- 
ism, Christian Science, Ethical Culture, and 
their restless spirits have sought comfort in 
vain in various “isms.” Thousands are ready 
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to read the Old Testament long neglected, and, 
because of their ignorance of it, is a sealed 
Book to them. And they eagerly take the 
New Testament. Give the whole Book to 
them, and let them read it for themselves. 
It will do for the Jews what it has done for 
the Gentiles. And in a better understanding 
of the whole Book, misunderstanding of the 
true genius and spirit of Christianity, and the 
prejudices of centuries fostered by obscur- 
antist rabbis, will disappear. 


3. Denominationalism with its differences 
of view-point among Gentile Christians will 
not deter them from accepting Christ. 


We do not believe that the so-called divis- 
ions in Protestant Christianity form any real 
barrier to Christ over which the Jew cannot 
find his way. The heart of the Jew who 
is concerned about religion at all, or who 
has any interest in Christianity as such, 
is focussed on one point mainly, to know 
whether Jesus is in truth his Messiah. When 
satisfied of the truth of that, he adjusts him- 
self to variant denominational views as to 
ordinances, polity, and ecclesiology with the 
same facility as do Gentiles. Jews are found 
in all Protestant communions, and in both 
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Roman and Greek Catholic churches. To at- 
tempt to bring to pass organic unity among 
Christians is futile. And so far as successful 
Christian propagandism among Jews is con- 
cerned, it is unnecessary. 


4. We may expect the ecclesiastical de- 
velopment of Jewish Christianity to be ulti- 
mately within the lines of Jewish nationalism. 


When Jews in large numbers become Chris- 
tians, we believe we may expect to see them 
moving toward the organization of their own 
Christian churches. This may not come in 
marked degree until that spiritual miracle 
within the nation, spoken of in the Scriptures, 
takes place, when not merely individuals here 
and there, but multitudes, shall “look upon 
Him whom they have pierced,” and “a nation 
shall be born in a day.” 

And who would object to such ecclesiastical 
development? And who would dogmatically 
declare that God has nothing further of spiri- 
tual import to give to the world through this 
remarkable race? Israel has been a blessing 


to the world, even as God promised Abraham. 


When Israel turns to Christ, it will mean even 
greater blessing to the Gentiles. God’s Word 


and His clear promise on this point will stand 
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forever. What, therefore, should we fear 
from Jews? Why should we hate them, and 
nurse our inherited repugnances to them? 
None of these destructive emotions find any 
reason for existence in the ethics of Jesus, or 
in His attitude toward His people. Theirs is 
a high destiny under God, when once they see 
in Jesus their Messiah and yield to His sway. 
The bounty and blessing and glory God will 
yet pour out upon Israel will overflow in rich 
measure and refreshing fulness upon the 
Gentile world. 

The race which produced prophets and 
apostles and Jesus, the Saviour, is fertile in 
spiritual production. The genius of Gambetta 
and Disraeli in statesmanship; that of Heine 
and Jehuda Halevi in poetry; that of Israel 
Zangwill in prose literature of the highest 
order; that of Bernhardt, Junius Brutus Booth 
in dramatic art; that of Felix Mendelssohn, 
Rubinstein, Paderewski, Hoffman, Rosenthall, 
Walter Damrosch, in the realm of music; that 
of Sir John Herschell in astronomy, of 
Neander in Church history, of Millais in 
painting, of Sir Arthur Sullivan in musical 
composition, and of William Booth, the great 
leader of the Salvation Army,—genius of such 
high order as this is a brilliant prophecy of 
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what may be expected of the race. Other 
Pauls will come to capture the minds of the 
mighty and sweep the heart-strings of the na- 
tions with their flaming evangelistic messages. 
Men of Peter’s mold will arise among the 
Jews to glorify Jesus. And other Johns will 
love the world into a holy brotherhood about 
the feet of Jesus, “the good Paragon, the 
Crystal Christ.” 

Israel’s supreme contribution to the future 
of the world, if we believe the sure Word of 
prophecy, is to be spiritual. Is it hard for 
Christians to believe that? Then let them 
“push back upon the shelf of silence their 
doubts, until faith comes.” It is easy to see 
that sin and pride and prejudice and passion 
abound among men. Envy and jealousy and 
hate and revenge are only too prevalent. The 
selfish and frenzied strivings of the nations 
becloud the air with their dust. And it is hard 
to see clearly the significance of present hap- 
penings; far more so to discern the signs of 
coming things. Unrest is shaking the spirits 
of the nations. Is the world to be soon “bat- 
tered” again “with rude shocks of doom?” 
We cannot believe it. We believe that the 
gates of a new era, “on golden hinges turn- 
ing,” are about to swing open; and through 
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them shall come radiant troops of spiritual 
impulses and powers fresh from the heart of 
God, and with the dew of abiding youth upon 
their faces. Hallelujah! they are coming, 
troops upon troops of them, to meet the 
groans and the travail and “the earnest ex- 
pectation” of a sinning, sorrowing, suffering 
world that would greet nothing with such 
gladness as this coming “manifestation of the 
sons of God.” 

In those shining ranks shall be seen the 
sons and daughters of Israel. The marks of 
the sufferings of the centuries on their faces 
shall be touched into beauty. Their wander- 
ing feet shall then have found their sure goal. 
Christ, their Lord and Master, their long- 
looked for Messiah, and the Consolation of 
Israel, will lead them; lead them to the con- 
quest of the world by the power of redemptive 
love. Side by side with the redeemed in Christ 
from the North, and the South, and the East, 
and the West, shall they march—the redeemed 
from all nations. Other walls of Jericho will 
fall down, but now at the blast of the Gospel 
trumpet. Wickedness is ever weak, despite 
its far-flung camouflage. Faith and hope and 
love and truth will win. Christ, the rider on 
the White Horse of whom John speaks in 
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Revelation, will lead forth Jews and Gentiles 
“conquering and to conquer.” Jews and 
Gentiles, their spirits blending in the sweet 
cinctures of peace, and looking with adoring 
love to their divine Lord, shall sit down to- 
gether in the spiritual fellowship of Abraham 
and Isaac and Jacob in the kingdom of our 
Father. The purpose of the redeeming, risen, 
triumphant Christ no combination of devils 
or devil-ruled men can thwart. The great 
tide of His redeeming grace will move steadily 
forward to bathe the shores of every land 
with its blessing, and refresh the hearts of 
every nation and tongue with its saving ful- 
ness. A poet has caught the truth, and en- 
shrined it in the flowing melodies of the sea: 


“On the far reef the breakers 
Recoil in shattered foam, 
Yet still the sea behind them 
Urges its forces home; 
Its chant of triumph surges 
Through all the thunderous din— 
The wave may break in failure, 
But the tide is sure to win! 


The reef is strong and cruel; 
Upon its jagged wall 

One wave—a score—a hundred, 
Broken and beaten fall; 
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Yet in defeat they conquer, 
The sea comes flooding in— 

Wave upon wave is routed, 
But the tide is sure to win! 


O mighty sea, thy message 
In clanging spray is cast; 
Within God’s plan of progress 
It matters not at last, 
How wide the shores of evil, 
How strong the reefs of sin— 
The wave may be defeated, 
But the tide is sure to win!” 
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